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Prologue 

An Introductory Meditative Mini-Compilation 

 “The understanding of His words and the comprehension of the 
utterances of the Birds of Heaven are in no wise dependent upon 

human learning. They depend solely upon purity of heart, chastity 
of soul, and freedom of spirit.” 

“The world of existence came into being through the heat generated 
from the interaction between the active force and that which is its 

recipient. These two are the same, yet they are different. Thus doth 
the Great Announcement inform thee about this glorious structure. 
Such as communicate the generating influence and such as receive 
its impact are indeed created through the irresistible Word of God 
which is the Cause of the entire creation, while all else besides His 

Word are but the creatures and the effects thereof. Verily thy Lord is 
the Expounder, the All-Wise.” 

Bahá’u’lláh 
 

“The first thing which emanated from God is that universal reality, which 
the ancient philosophers termed the "First Mind,"…. 

“Though the "First Mind" is without beginning, it does not become a 
sharer in the preexistence of God, for the existence of the universal reality 
in relation to the existence of God is nothingness, and it has not the power 

to become an associate of God and like unto Him in preexistence.” 
‘Abdu’l-Bahá 

 
“The proof of the sun is the light thereof,  
which shineth and envelopeth all things.” 
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“The soul of man is the sun by which his body is illumined, and 
from which it draweth its sustenance, and should be so regarded.” 

Bahá’u’lláh 

“The logical proof of the immortality of the spirit is this, that no sign can 
come from a nonexisting thing -- that is to say, it is impossible that from 

absolute nonexistence signs should appear -- for the signs are the 
consequence of an existence, and the consequence depends upon the 

existence of the principle. So from a nonexisting sun no light can radiate; 
from a nonexisting sea no waves appear; from a nonexisting cloud no rain 

falls; a nonexisting tree yields no fruit; a nonexisting man neither 
manifests nor produces anything. Therefore, as long as signs of existence 

appear, they are a proof that the possessor of the sign is existent.” 

“The earth, without the medium of the warmth and light of the 
rays of the sun, could receive no benefits from the sun…. …we can say a 

function of the sun is the revelation of the mysteries and creative purposes 
hidden within the phenomenal world. The outer sun is a sign or symbol of 

the inner and ideal Sun of Truth, the Word of God.” 

“Mind is the perfection of the spirit and is its essential quality, as the 
sun’s rays are the essential necessity of the sun.” 

“Some think that the body is the substance and exists by itself, and that 
the spirit is accidental and depends upon the substance of the body, 

although, on the contrary, the rational soul is the substance, and the body 
depends upon it. If the accident—that is to say, the body—be destroyed, 
the substance, the spirit, remains…. the rational soul is the substance 

through which the body exists .” 

“The spirit is changeless, indestructible. The progress and development of 
the soul, the joy and sorrow of the soul, are independent of the physical 

body.” 

‘Abdu’l-Bahá 
 

“Indeed shouldst Thou desire to confer blessing upon a servant 
Thou wouldst blot out from the realm of his heart every mention or 
disposition except Thine Own mention; and shouldst Thou ordain 
evil for a servant by reason of that which his hands have unjustly 

wrought before Thy face, Thou wouldst test him with the benefits of 
this world and of the next that he might become preoccupied 

therewith and forget  
Thy remembrance.” 

The Báb  
Selections from the Writings of the Báb,  

"Prayers and Meditations", p. 192 
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Glorified art Thou, O Lord my God! Rain down, I beseech Thee, from 
the clouds of Thine overflowing grace, that which shall cleanse the 
hearts of Thy servants from whatever may prevent their beholding 
Thy face, or may prevent them from turning unto Thee, that they 
may all recognize Him Who is their Fashioner and Creator. Help 
them, then, O God, to reach forth, through the power of Thy 
sovereign might, towards such a station that they can readily 
distinguish every foul smell from the fragrance of the raiment of Him 
Who is the Bearer of Thy most lofty and exalted name, that they 
may turn with all their affections toward Thee, and may enjoy such 
intimate communion with Thee that if all that is in heaven and on 
earth were given them they would regard it as unworthy of their 
notice, and would refuse to cease from remembering Thee and from 
extolling Thy virtues. 
 
Shield, I pray Thee, O my Beloved, my heart’s Desire, Thy servant 
who hath sought Thy face, from the darts of them that have denied 
Thee and from the shafts of such as have repudiated Thy Truth. 
Cause him, then, to be wholly devoted to Thee, to declare Thy name, 
and to fix his gaze upon the sanctuary of Thy Revelation. Thou art, 
in truth, He Who, at no time, hath turned away those who have set 
their hopes in Thee from the door of Thy mercy, nor prevented such 
as have sought Thee from attaining the court of Thy grace. No God 
is there but Thee, the Most Powerful, the All-Highest, the Help in 
Peril, the All-Glorious, the All-Compelling, the Unconditioned. 

Bahá’u’lláh, Prayers and Meditations, pp. 159-160. 
 

FIRE TABLET 

In the Name of God, the Most Ancient, the Most Great. 

Indeed the hearts of the sincere are consumed in the fire of separation: 
Where is the gleaming of the light of Thy Countenance, O Beloved of the 

worlds? 

Those who are near unto Thee have been abandoned in the darkness of 
desolation: Where is the shining of the morn of Thy reunion, O Desire of 

the worlds? 

The bodies of Thy chosen ones lie quivering on distant sands: Where is the 
ocean of Thy presence, O Enchanter of the worlds? 

Longing hands are uplifted to the heaven of Thy grace and generosity: 
Where are the rains of Thy bestowal, O Answerer of the worlds? 
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The infidels have arisen in tyranny on every hand: Where is the compelling 
power of Thine ordaining pen, O Conqueror of the worlds?  

The barking of dogs is loud on every side: Where is the lion of the forest of 
Thy might, O Chastiser of the worlds? 

Coldness hath gripped all mankind: Where is the warmth of Thy love, O 
Fire of the worlds? 

Calamity hath reached its height: Where are the signs of Thy succor, O 
Salvation of the worlds? 

Darkness hath enveloped most of the peoples: Where is the brightness of 
Thy splendor, O Radiance of the worlds? 

The necks of men are stretched out in malice: Where are the swords of Thy 
vengeance, O Destroyer of the worlds? 

Abasement hath reached its lowest depth: Where are the emblems of Thy 
glory, O Glory of the worlds? 

Sorrows have afflicted the Revealer of Thy Name, the All-Merciful: Where is 
the joy of the Dayspring of Thy Revelation, O Delight of the worlds? 

Anguish hath befallen all the peoples of the earth: Where are the ensigns 
of Thy gladness, O Joy of the worlds? 

Thou seest the Dawning Place of Thy signs veiled by evil suggestions: 
Where are the fingers of Thy might, O Power of the worlds? 

Sore thirst hath overcome all men: Where is the river of Thy bounty, O 
Mercy of the worlds? 

Greed hath made captive all mankind: Where are the embodiments of 
detachment, O Lord of the worlds? 

Thou seest this Wronged One lonely in exile: Where are the hosts of the 
heaven of Thy Command, O Sovereign of the worlds? 

I have been forsaken in a foreign land: Where are the emblems of Thy 
faithfulness, O Trust of the worlds? 

The agonies of death have laid hold on all men: Where is the surging of 
Thine ocean of eternal life, O Life of the worlds? 

The whisperings of Satan have been breathed to every creature: Where is 
the meteor of Thy fire, O Light of the worlds? 
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The drunkenness of passion hath perverted most of mankind: Where are 
the daysprings of purity, O Desire of the worlds? 

Thou seest this Wronged One veiled in tyranny among the Syrians: Where 
is the radiance of Thy dawning light, O Light of the worlds? 

Thou seest Me forbidden to speak forth: Then from where will spring Thy 
melodies, O Nightingale of the worlds? 

Most of the people are enwrapped in fancy and idle imaginings: Where are 
the exponents of Thy certitude, O Assurance of the worlds? 

Baha is drowning in a sea of tribulation: Where is the Ark of Thy salvation, 
O Savior of the worlds? 

Thou seest the Dayspring of Thine utterance in the darkness of creation: 
Where is the sun of the heaven of Thy grace, O Lightgiver of the worlds? 

The lamps of truth and purity, of loyalty and honor, have been put out: 
Where are the signs of Thine avenging wrath, O Mover of the worlds? 

Canst Thou see any who have championed Thy Self, or who ponder on 
what hath befallen Him in the pathway of Thy love? Now doth My pen halt, 

O Beloved of the worlds? 

The branches of the Divine Lote-Tree lie broken by the onrushing gales of 
destiny: Where are the banners of Thy succor, O Champion of the worlds? 

This Face is hidden in the dust of slander: Where are the breezes of Thy 
compassion, O Mercy of the worlds? 

The robe of sanctity is sullied by the people of deceit: Where is the vesture 
of Thy holiness, O Adorner of the worlds? 

The sea of grace is stilled for what the hands of men have wrought: Where 
are the waves of Thy bounty, O Desire of the worlds? 

The door leading to the Divine Presence is locked through the tyranny of 
Thy foes: Where is the key of Thy bestowal, O Unlocker of the worlds? 

The leaves are yellowed by the poisoning winds of sedition: Where is the 
downpour of the clouds of Thy bounty, O Giver of the worlds? 

The universe is darkened with the dust of sin: Where are the breezes of 
Thy forgiveness, O Forgiver of the worlds? 

This Youth is lonely in a desolate land: Where is the rain of Thy heavenly 
grace, O Bestower of the worlds? 
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O Supreme Pen, We have heard Thy most sweet call in the eternal realm: 
Give Thou ear unto what the Tongue of Grandeur uttereth, O Wronged 

One of the worlds? 

Were it not for the cold, how would the heat of Thy words prevail, O 
Expounder of the worlds? 

Were it not for calamity, how would the sun of Thy patience shine, O Light 
of the worlds? 

Lament not because of the wicked. Thou wert created to bear and endure, 
O Patience of the worlds. 

How sweet was Thy dawning on the horizon of the Covenant among the 
stirrers of sedition, and Thy yearning after God, O Love of the worlds. 

By Thee the banner of independence was planted on the highest peaks, 
and the sea of bounty surged, O Rapture of the worlds. 

By Thine aloneness the Sun of Oneness shone, and by Thy banishment 
the land of Unity was adorned. Be patient, O Thou Exile of the worlds. 

We have made abasement the garment of glory, and affliction the 
adornment of Thy temple, O Pride of the worlds. 

Thou seest the hearts are filled with hate, and to overlook is Thine, O 
Thou Concealer of the sins of the worlds. 

When the swords flash, go forward! When the shafts fly, press onward! O 
Thou Sacrifice of the worlds. 

Dost Thou wail, or shall I wail? Rather shall I weep at the fewness of Thy 
champions, O Thou Who hast caused the wailing of the worlds. 

Verily, I have heard Thy call, O All-Glorious Beloved; and now is the face 
of Baha flaming with the heat of tribulation and with the fire of Thy 
shining word, and He hath risen up in faithfulness at the place of 
sacrifice, looking toward Thy pleasure, O Ordainer of the worlds. 

O Ali-Akbar, thank thy Lord for this Tablet whence thou canst breathe the 
fragrances of My meekness, and know what hath beset Us in the path of 

God, the Adored of all the worlds. 

Should all the servants read and ponder this, there shall be kindled in 
their veins a fire that shall set aflame the worlds. 

Bahá'u'lláh 
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Bahá'u'lláh Is… 

 Baha'is recognize Baha'u'llah "as the Judge, the Lawgiver and Redeemer of all mankind, as 
the Organizer of the entire planet, as the Unifier of the children of men, as the Inaugurator of the 
long-awaited millennium, as the Originator of a new "Universal Cycle," as the Establisher of the 
Most Great Peace, as the Fountain of the Most Great Justice, as the Proclaimer of the coming of age 
of the entire human race, as the Creator of a new World Order, and as the Inspirer and Founder of a 
world civilization. 

 To Israel He was neither more nor less than the incarnation of the "Everlasting Father," the 
"Lord of Hosts" come down "with ten thousands of saints"; to Christendom Christ returned "in the 
glory of the Father," to Shi'ah Islam the return of the Imam Husayn; to Sunni Islam the descent of 
the "Spirit of God" (Jesus Christ); to the Zoroastrians the promised Shah-Bahram; to the Hindus the 
reincarnation of Krishna; to the Buddhists the fifth Buddha. 

 In the name He bore He combined those of the Imam Husayn, the most illustrious of the 
successors of the Apostle of God - the brightest "star" shining in the "crown" mentioned in the 
Revelation of St. John - and of the Imam Ali, the Commander of the Faithful, the second of the two 
"witnesses" extolled in that same Book. He was formally designated Baha'u'llah, an appellation 
specifically recorded in the Persian Bayan, signifying at once the glory, the light and the splendor of 
God, and was styled the "Lord of Lords," the "Most Great Name," the "Ancient Beauty," the "Pen of 
the Most High," the "Hidden Name," the "Preserved Treasure," "He Whom God will make 
manifest," the "Most Great Light," the "All-Highest Horizon," the "Most Great Ocean," the 
"Supreme Heaven," the "Pre-Existent Root," the "Self-Subsistent," the "Day-Star of the Universe," 
the "Great Announcement," the "Speaker on Sinai," the "Sifter of Men," the "Wronged One of the 
World," the "Desire of the Nations," the "Lord of the Covenant," the "Tree beyond which there is no 
passing." He derived His descent, on the one hand, from Abraham (the Father of the Faithful) 
through his wife Katurah, and on the other from Zoroaster, as well as from Yazdigird, the last king 
of the Sasaniyan dynasty. He was moreover a descendant of Jesse, and belonged, through His father, 
Mirza Abbas, better known as Mirza Buzurg - a nobleman closely associated with the ministerial 
circles of the Court of Fath-'Ali Shah - to one of the most ancient and renowned families of 
Mazindaran. 

 To Him Isaiah, the greatest of the Jewish prophets, had alluded as the "Glory of the Lord," 
the "Everlasting Father," the "Prince of Peace," the "Wonderful," the "Counsellor," the "Rod come 
forth out of the stem of Jesse" and the "Branch grown out of His roots," Who "shall be established 
upon the throne of David," Who "will come with strong hand," Who "shall judge among the 
nations," Who "shall smite the earth with the rod of His mouth, and with the breath of His lips slay 
the wicked," and Who "shall assemble the outcasts of Israel, and gather together the dispersed of 
Judah from the four corners of the earth." Of Him David had sung in his Psalms, acclaiming Him as 
the "Lord of Hosts" and the "King of Glory." To Him Haggai had referred as the "Desire of all 
nations," and Zachariah as the "Branch" Who "shall grow up out of His place," and "shall build the 
Temple of the Lord." Ezekiel had extolled Him as the "Lord" Who "shall be king over all the earth," 
while to His day Joel and Zephaniah had both referred as the "day of Jehovah," the latter describing 
it as "a day of wrath, a day of trouble and distress, a day of wasteness and desolation, a day of 
darkness and gloominess, a day of clouds and thick darkness, a day of the trumpet and alarm against 
the fenced cities, and against the high towers." His Day Ezekiel and Daniel had, moreover, both 
acclaimed as the "day of the Lord," and Malachi described as "the great and dreadful day of the 
Lord" when "the Sun of Righteousness" will "arise, with healing in His wings," whilst Daniel had 
pronounced His advent as signalizing the end of the "abomination that maketh desolate." 

 To His Dispensation the sacred books of the followers of Zoroaster had referred as that in 
which the sun must needs be brought to a standstill for no less than one whole month. To Him 
Zoroaster must have alluded when, according to tradition, He foretold that a period of three 
thousand years of conflict and contention must needs precede the advent of the World-Savior Shah-
Bahram, Who would triumph over Ahriman and usher in an era of blessedness and peace. 
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 He alone is meant by the prophecy attributed to Gautama Buddha Himself, that "a Buddha 
named Maitreye, the Buddha of universal fellowship" should, in the fullness of time, arise and 
reveal "His boundless glory." To Him the Bhagavad-Gita of the Hindus had referred as the "Most 
Great Spirit," the "Tenth Avatar," the "Immaculate Manifestation of Krishna." 

 To Him Jesus Christ had referred as the "Prince of this world," as the "Comforter" Who 
will "reprove the world of sin, and of righteousness, and of judgment," as the "Spirit of Truth" Who 
"will guide you into all truth," Who "shall not speak of Himself, but whatsoever He shall hear, that 
shall He speak," as the "Lord of the Vineyard," and as the "Son of Man" Who "shall come in the 
glory of His Father" "in the clouds of heaven with power and great glory," with "all the holy angels" 
about Him, and "all nations" gathered before His throne. To Him the Author of the Apocalypse had 
alluded as the "Glory of God," as "Alpha and Omega," "the Beginning and the End," "the First and 
the Last." Identifying His Revelation with the "third woe," he, moreover, had extolled His Law as "a 
new heaven and a new earth," as the "Tabernacle of God," as the "Holy City," as the "New 
Jerusalem, coming down from God out of heaven, prepared as a bride adorned for her husband." To 
His Day Jesus Christ Himself had referred as "the regeneration when the Son of Man shall sit in the 
throne of His glory." To the hour of His advent St. Paul had alluded as the hour of the "last trump," 
the "trump of God," whilst St. Peter had spoken of it as the "Day of God, wherein the heavens being 
on fire shall be dissolved, and the elements shall melt with fervent heat." His Day he, furthermore, 
had described as "the times of refreshing," "the times of restitution of all things, which God hath 
spoken by the mouth of all His holy Prophets since the world began." 

 To Him Muhammad, the Apostle of God, had alluded in His Book as the "Great 
Announcement," and declared His Day to be the Day whereon "God" will "come down" 
"overshadowed with clouds," the Day whereon "thy Lord shall come and the angels rank on rank," 
and "The Spirit shall arise and the angels shall be ranged in order." His advent He, in that Book, in a 
surih said to have been termed by Him "the heart of the Qur'an," had foreshadowed as that of the 
"third" Messenger, sent down to "strengthen" the two who preceded Him. To His Day He, in the 
pages of that same Book, had paid a glowing tribute, glorifying it as the "Great Day," the "Last 
Day," the "Day of God," the "Day of Judgment," the "Day of Reckoning," the "Day of Mutual 
Deceit," the "Day of Severing," the "Day of Sighing," the "Day of Meeting," the Day "when the 
Decree shall be accomplished," the Day whereon the second "Trumpet blast" will be sounded, the 
"Day when mankind shall stand before the Lord of the world," and "all shall come to Him in humble 
guise," the Day when "thou shalt see the mountains, which thou thinkest so firm, pass away with the 
passing of a cloud," the Day "wherein account shall be taken," "the approaching Day, when men's 
hearts shall rise up, choking them, into their throats," the Day when "all that are in the heavens and 
all that are on the earth shall be terror-stricken, save him whom God pleaseth to deliver," the Day 
whereon "every suckling woman shall forsake her sucking babe, and every woman that hath a 
burden in her womb shall cast her burden," the Day "when the earth shall shine with the light of her 
Lord, and the Book shall be set, and the Prophets shall be brought up, and the witnesses; and 
judgment shall be given between them with equity; and none shall be wronged... 

 To attempt an exhaustive survey of the prophetic references to Baha'u'llah's Revelation 
would indeed be an impossible task. To this the pen of Baha'u'llah Himself bears witness: "All the 
Divine Books and Scriptures have predicted and announced unto men the advent of the Most Great 
Revelation. None can adequately recount the verses recorded in the Books of former ages which 
forecast this supreme Bounty, this most mighty Bestowal."  

 In conclusion of this theme, I feel, it should be stated that the Revelation identified with 
Baha'u'llah abrogates unconditionally all the Dispensations gone before it, upholds 
uncompromisingly the eternal verities they enshrine, recognizes firmly and absolutely the Divine 
origin of their Authors, preserves inviolate the sanctity of their authentic Scriptures, disclaims any 
intention of lowering the status of their Founders or of abating the spiritual ideals they inculcate, 
clarifies and correlates their functions, reaffirms their common, their unchangeable and fundamental 
purpose, reconciles their seemingly divergent claims and doctrines, readily and gratefully recognizes 
their respective contributions to the gradual unfoldment of one Divine Revelation, unhesitatingly 
acknowledges itself to be but one link in the chain of continually progressive Revelations, 
supplements their teachings with such laws and ordinances as conform to the imperative needs, and 
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are dictated by the growing receptivity, of a fast evolving and constantly changing society, and 
proclaims its readiness and ability to fuse and incorporate the contending sects and factions into 
which they have fallen into a universal Fellowship, functioning within the framework, and in 
accordance with the precepts, of a divinely conceived, a world-unifying, a world-redeeming Order. 

(Shoghi Effendi: God Passes By,  pp 93-100) 
 

“While it is true to speak of the unity of all religions, understanding of the context  
is vital. At the deepest level, as Bahá'u'lláh emphasizes, there is but one religion.  

Religion is religion, as science is science. The one discerns and articulates the 
values unfolding progressively through Divine revelation; the other is the 

instrumentality through which the human mind explores and is able to exert its 
influence ever more precisely over the phenomenal world. The one defines goals 
that serve the evolutionary process; the other assists in their attainment. Together, 
they constitute the dual knowledge system impelling the advance of civilization. 

Each is hailed by the Master as an ‘effulgence of the Sun of Truth’.” 
(Universal House of Justice, Once Common Faith,  par. 43) 

 

Consider the relation between the craftsman and his handiwork, 
between the painter and his painting. Can it ever be maintained 

that the work their hands have produced is the same as 
themselves? By Him Who is the Lord of the Throne above and of 

earth below! They can be regarded in no other light except as 
evidences that proclaim the excellence and perfection of their 

author. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection CLX, p. 337) 

“Number me not with them who read Thy words and fail to find Thy 
hidden gift which, as decreed by Thee, is contained therein, and 

which quickeneth the souls of Thy creatures and the hearts of Thy 
servants.” 

(Bahá’u’lláh: Prayers and Meditations, Selection LVI, p. 83) 

“How truly hath he [Muhammad] said: ‘All human attainment moveth 
upon a lame ass, whilst Truth, riding upon the wind, darteth across 

space.’” 

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 204, pp. 172-173) 

“Arise, O people, and, by the power of God’s might, resolve to gain 
the victory over your own selves, that haply the whole earth may be 

freed and sanctified from its servitude to the gods of its idle 
fancies—gods that have inflicted such loss upon, and are 
responsible for the misery of their wretched worshippers.” 
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(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the World", p. 
86) 

I beseech Thee, by the potency of Thy will and the compelling power 
of Thy purpose, to make of what Thou didst reveal unto me in my 
sleep the surest foundation for the mansions of Thy love that are 

within the hearts of Thy loved ones, and the best instrument for the 
revelation of the tokens of Thy grace and Thy loving-kindness. 

(Bahá’u’lláh: Prayers and Meditations, Selection CLVI, p. 249) 

O SON OF MAN! For everything there is a sign. The sign of love is 
fortitude under My decree and patience under My trials. 

(Bahá’u’lláh: The Hidden Words, Arabic #48) 

 [An] attribute of perfection is justice and impartiality. This means to 
have no regard for one’s own personal benefits and selfish 

advantages, and to carry out the laws of God without the slightest 
concern for anything else. It means to see one’s self as only one of 
the servants of God, the All-Possessing, and except for aspiring to 
spiritual distinction, never attempting to be singled out from the 

others. It means to consider the welfare of the community as one’s 
own. It means, in brief, to regard humanity as a single individual, 

and one’s own self as a member of that corporeal form, and to know 
of a certainty that if pain or injury afflicts any member of that body,  

it must inevitably result in suffering for all the rest. 

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 39) 
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. ....the fingers of divine power have unlocked the portals of the 
knowledge of God, and the light of divine knowledge and heavenly 
grace hath illumined and inspired the essence of all created things, 
in such wise that in each and every thing a door of knowledge hath 
been opened, and within every atom traces of the sun hath been 
made manifest.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 28, pp. 27-28) 

Men at all times and under all conditions stand in need of one to 
exhort them, guide them and to instruct and teach them. Therefore 
He hath sent forth His Messengers, His Prophets and chosen ones 
that they might acquaint the people with the divine purpose 
underlying the revelation of Books and the raising up of 
Messengers, and that everyone may become aware of the trust of 
God which is latent in the reality of every soul.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 161) 

Verily, the Desired One is come, seated upon the throne of certitude, 
could ye but perceive it. He hath admonished all men to observe 
that which is conducive to the exaltation of the Cause of God and 
will guide mankind unto His Straight Path.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Excerpts from other Tablets" 
(excerpt #10), pp. 247-248) 

’ Verily this is the Day in which both land and sea rejoice at this 
announcement, the Day for which have been laid up those things 
which God, through a bounty beyond the ken of mortal mind or 
heart, hath destined for revelation...."  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Karmil" or "Tablet of 
Carmel", pp. 3-5) 

I swear by God! The Essence of knowledge exclaimeth and saith: Lo! 
He Who is the Object of all knowledge is come and through His 
advent the sacred Books of God, the Gracious, the Loving, have 
been embellished. Every revelation of grace, every evidence of goodly 
gifts emanateth from Him and unto Him doth it return.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Excerpts from Other Tablets" 
(Excerpt #9), p. 245) 
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Attract the hearts of men, through the call of Him, the one alone 
Beloved. Say: This is the Voice of God, if ye do but hearken. This is 
the Day Spring of the Revelation of God, did ye but know it. This is 
the Dawning-Place of the Cause of God, were ye to recognize it. This 
is the Source of the commandment of God, did ye but judge it fairly. 
This is the manifest and hidden Secret; would that ye might perceive 
it. 
 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIV, pp. 27, 33-34) 

Through the might of God and His power, and out of the treasury of 
His knowledge and wisdom, I have brought forth and revealed unto 
you the pearls that lay concealed in the depths of His everlasting 
ocean. I have summoned the Maids of Heaven to emerge from 
behind the veil of concealment, and have clothed them with these 
words of Mine—words of consummate power and wisdom. I have, 
moreover, with the hand of divine power, unsealed the choice wine 
of My Revelation, and have wafted its holy, its hidden, and musk-
laden fragrance upon all created things. Who else but yourselves is 
to be blamed if ye choose to remain unendowed with so great an 
outpouring of God’s transcendent and all-encompassing grace, with 
so bright a revelation of His resplendent mercy?  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, pp. 327-328) 

…all Thy previous Revelations culminated in Him Whom Thou hast 
appointed as the Lord of all who are in the heaven of revelation and 
the kingdom of creation, Him Whom Thou hast established as the 
Sovereign Lord of all who are in the heavens and all who are on the 
earth. 

(Bahá’u’lláh: Prayers and Meditations, Selection LXXVIII, pp. 128-
129) 

O peoples of the world! The Sun of Truth hath risen to illumine the 
whole earth, and to spiritualize the community of man. Laudable 
are the results and the fruits thereof, abundant the holy evidences 
deriving from this grace. This is mercy unalloyed and purest bounty; 
it is light for the world and all its peoples; it is harmony and 
fellowship, and love and solidarity; indeed it is compassion and 
unity, and the end of foreignness; it is the being at one, in complete 
dignity and freedom, with all on earth.  
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(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #1, p. 1) 

Rejection of Reality 

The advent of such a Revelation hath been heralded in all the sacred 
Scriptures. Behold how, notwithstanding such an announcement, 
mankind hath strayed from its path and shut out itself from its 
glory.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
III, p. 5) 

Whenever the True Counsellor uttered a word in admonishment, lo, 
they all denounced Him as a mover of mischief and rejected His 
claim. How bewildering, how confusing is such behavior!  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXII, p. 218) 

Rely upon God, thy God and the Lord of thy fathers. For the people 
are wandering in the paths of delusion, bereft of discernment to see 
God with their own eyes, or hear His Melody with their own ears. 
Thus have We found them, as thou also dost witness. Thus have 
their superstitions become veils between them and their own hearts 
and kept them from the path of God, the Exalted, the Great.  

(Bahá’u’lláh: "Tablet of Ahmad", published in Bahá’í Prayers (U.S. 
2002), p. 310) 

…by "Resurrection" is meant the rise of the Manifestation of God to 
proclaim His Cause, and by "attainment unto the divine Presence" is 
meant attainment unto the presence of His Beauty in the person of 
His Manifestation. 

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 182, pp. 156-157) 

So great is the folly and perversity of the people, that they have 
turned their face toward their own thoughts and desires, and have 
turned their back upon the knowledge and will of God—hallowed 
and glorified be His name!  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 183, p. 158) 

Gracious God! how strange the way of this people! They clamour for 
guidance, although the standards of Him Who guideth all things are 
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already hoisted. They cleave to the obscure intricacies of knowledge, 
when He, Who is the Object of all knowledge, shineth as the sun. 
They see the sun with their own eyes, and yet question that brilliant 
Orb as to the proof of its light. They behold the vernal showers 
descending upon them, and yet seek an evidence of that bounty. 
The proof of the sun is the light thereof, which shineth and 
envelopeth all things.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 230, p. 192) 

How sublime is the Utterance of Him Who is the Sovereign Truth 
and how abject are the idle contentions of the people! The 
accumulations of vain fancy have obstructed men’s ears and 
stopped them from hearing the Voice of God, and the veils of human 
learning and false imaginings have prevented their eyes from 
beholding the splendour of the light of His countenance.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Excerpts from Other Tablets" 
(Excerpt #8), pp. 240-241) 

We can well perceive how the whole human race is encompassed 
with great, with incalculable afflictions. We see it languishing on its 
bed of sickness, sore-tried and disillusioned. They that are 
intoxicated by self-conceit have interposed themselves between it 
and the Divine and infallible Physician. Witness how they have 
entangled all men, themselves included, in the mesh of their 
devices. They can neither discover the cause of the disease, nor have 
they any knowledge of the remedy. They have conceived the straight 
to be crooked, and have imagined their friend an enemy.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CVI, p. 213) 

Why Embrace Reality? 

O SON OF UTTERANCE! Turn thy face unto Mine and renounce all 
save Me; for My sovereignty endureth and My dominion perisheth 
not. If thou seekest another than Me, yea, if thou searchest the 
universe for evermore, thy quest will be in vain.  

(Bahá’u’lláh: The Hidden Words, Arabic #15) 

… they that tread the path of faith, they that thirst for the wine of 
certitude, must cleanse themselves of all that is earthly—their ears 
from idle talk, their minds from vain imaginings, their hearts from 
worldly affections, their eyes from that which perisheth. They 



 18 

should put their trust in God, and, holding fast unto Him, follow in 
His way. Then will they be made worthy of the effulgent glories of 
the sun of divine knowledge and understanding, and become the 
recipients of a grace that is infinite and unseen, inasmuch as man 
can never hope to attain unto the knowledge of the All-Glorious, can 
never quaff from the stream of divine knowledge and wisdom, can 
never enter the abode of immortality, nor partake of the cup of 
divine nearness and favour, unless and until he ceases to regard the 
words and deeds of mortal men as a standard for the true 
understanding and recognition of God and His Prophets.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 1-2, pp. 3-4) 

The essence of all that We have revealed for thee is Justice, is for 
man to free himself from idle fancy and imitation, discern with the 
eye of oneness His glorious handiwork, and look into all things with 
a searching eye.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 157) 

It is incumbent upon every man of insight and understanding to 
strive to translate that which hath been written into reality and 
action.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 166) 

How often the most insignificant of men have acknowledged the 
truth, while the most learned have remained wrapt in veils. Thus in 
every Dispensation a number of souls enter the fire by reason of 
their following in the footsteps of others.  

(The Báb: Selections from the Writings of the Báb, "Excerpts from 
the Persian Bayán", pp. 90-91, citing Váhid IV, Chapter 18) 

Soon will your swiftly-passing days be over, and the fame and 
riches, the comforts, the joys provided by this rubbish-heap, the 
world, will be gone without a trace. Summon ye, then, the people to 
God, and invite humanity to follow the example of the Company on 
high. Be ye loving fathers to the orphan, and a refuge to the 
helpless, and a treasury for the poor, and a cure for the ailing. Be ye 
the helpers of every victim of oppression, the patrons of the 
disadvantaged. Think ye at all times of rendering some service to 
every member of the human race. Pay ye no heed to aversion and 
rejection, to disdain, hostility, injustice: act ye in the opposite way. 
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Be ye sincerely kind, not in appearance only. Let each one of God’s 
loved ones centre his attention on this: to be the Lord’s mercy to 
man; to be the Lord’s grace. Let him do some good to every person 
whose path he crosseth, and be of some benefit to him. Let him 
improve the character of each and all, and reorient the minds of 
men. In this way, the light of divine guidance will shine forth, and 
the blessings of God will cradle all mankind: for love is light, no 
matter in what abode it dwelleth; and hate is darkness, no matter 
where it may make its nest. O friends of God! That the hidden 
Mystery may stand revealed, and the secret essence of all things 
may be disclosed, strive ye to banish that darkness for ever and 
ever.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #1, p. 3) 

The people, therefore, must be set completely free from their old 
patterns of thought, that all their attention may be focused upon 
these new principles, for these are the light of this time and the very 
spirit of this age.  

Unless these Teachings are effectively spread among the people, 
until the old ways, the old concepts, are gone and forgotten, this 
world of being will find no peace, nor will it reflect the perfections of 
the Heavenly Kingdom. Strive ye with all your hearts to make the 
heedless conscious, to waken those who sleep, to bring knowledge 
to the ignorant, to make the blind to see, the deaf to hear, and 
restore the dead to life.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #205, pp. 252-253) 

Among these teachings was the independent investigation of reality 
so that the world of humanity may be saved from the darkness of 
imitation and attain to the truth; may tear off and cast away this 
ragged and outgrown garment of a thousand years ago and may put 
on the robe woven in the utmost purity and holiness in the loom of 
reality.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #227, p. 298) 

What is Reality? 

The first and foremost testimony establishing His truth is His own 
Self. Next to this testimony is His Revelation. For whoso faileth to 
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recognize either the one or the other, He hath established the words 
He hath revealed as proof of His reality and truth. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LII, p. 105) 

How to Perceive Reality: The Overall View or Eyes of God View 
 

Behold Me, not with your eyes but with Mine. Thus admonisheth 
you He Who is the Gracious, the All-Knowing.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLI, pp. 90-91) 

Only when the lamp of search, of earnest striving, of longing desire, 
of passionate devotion, of fervid love, of rapture, and ecstasy, is 
kindled within the seeker’s heart, and the breeze of His loving-
kindness is wafted upon his soul, will the darkness of error be 
dispelled, the mists of doubts and misgivings be dissipated, and the 
lights of knowledge and certitude envelop his being. At that hour 
will the Mystic Herald, bearing the joyful tidings of the Spirit, shine 
forth from the City of God resplendent as the morn, and, through 
the trumpet-blast of knowledge, will awaken the heart, the soul, and 
the spirit from the slumber of heedlessness. Then will the manifold 
favors and outpouring grace of the holy and everlasting Spirit confer 
such new life upon the seeker that he will find himself endowed with 
a new eye, a new ear, a new heart, and a new mind. He will 
contemplate the manifest signs of the universe, and will penetrate 
the hidden mysteries of the soul. Gazing with the eye of God, he will 
perceive within every atom a door that leadeth him to the stations of 
absolute certitude. He will discover in all things the mysteries of 
Divine Revelation, and the evidences of an everlasting Manifestation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXV, p. 267) 

Open Thou, O my Lord, mine eyes and the eyes of all them that 
have sought Thee, that we may recognize Thee with Thine own eyes. 

(Bahá’u’lláh: Prayers and Meditations, Selection LVI, pp. 80-81) 

. I entreat Thee, O Thou Who art my Companion and my Best-
Beloved, to lift the veil that hath come in between Thee and Thy 
servants, that they may recognize Thee with Thine own eye and rid 
themselves of all attachment to any one but Thee.  



 21

(Bahá’u’lláh: Prayers and Meditations, Selection CXX, p. 206) 

O SON OF DUST! Blind thine eyes, that thou mayest behold My 
beauty; stop thine ears, that thou mayest hearken unto the sweet 
melody of My voice; empty thyself of all learning, that thou mayest 
partake of My knowledge; and sanctify thyself from riches, that thou 
mayest obtain a lasting share from the ocean of My eternal wealth. 
Blind thine eyes, that is, to all save My beauty; stop thine ears to all 
save My word; empty thyself of all learning save the knowledge of 
Me; that with a clear vision, a pure heart and an attentive ear thou 
mayest enter the court of My holiness.  

(Bahá’u’lláh: The Hidden Words, Persian #11) 

… unto them that have recognized the Repositories of divine 
Revelation and beheld through His inspiration the mysteries of 
divine authority, all the verses of God are perspicuous and all His 
allusions are clear. Such men discern the inner mysteries that have 
been clothed in the garment of words as clearly as ye perceive the 
heat of the sun or the wetness of water, nay even more distinctly. 

(Bahá’u’lláh: Gems of Divine Mysteries, paragraph 34, p. 26) 

 

 

Reality: Kinds of Knowledge, and Powers of Perception 

All that the sages and mystics have said or written have never 
exceeded, nor can they ever hope to exceed, the limitations to which 
man’s finite mind hath been strictly subjected. To whatever heights 
the mind of the most exalted of men may soar, however great the 
depths which the detached and understanding heart can penetrate, 
such mind and heart can never transcend that which is the creature 
of their own conceptions and the product of their own thoughts. The 
meditations of the profoundest thinker, the devotions of the holiest 
of saints, the highest expressions of praise from either human pen 
or tongue, are but a reflection of that which hath been created 
within themselves, through the revelation of the Lord, their God. 
Whoever pondereth this truth in his heart will readily admit that 
there are certain limits which no human being can possibly 
transgress. Every attempt which, from the beginning that hath no 
beginning, hath been made to visualize and know God is limited by 
the exigencies of His own creation—a creation which He, through 
the operation of His own Will and for the purposes of none other but 
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His own Self, hath called into being. Immeasurably exalted is He 
above the strivings of human mind to grasp His Essence, or of 
human tongue to describe His mystery. No tie of direct intercourse 
can ever bind Him to the things He hath created, nor can the most 
abstruse and most remote allusions of His creatures do justice to 
His being. Through His world-pervading Will He hath brought into 
being all created things. He is and hath ever been veiled in the 
ancient eternity of His own exalted and indivisible Essence, and will 
everlastingly continue to remain concealed in His inaccessible 
majesty and glory. All that is in heaven and all that is in the earth 
have come to exist at His bidding, and by His Will all have stepped 
out of utter nothingness into the realm of being. How can, therefore, 
the creature which the Word of God hath fashioned comprehend the 
nature of Him Who is the Ancient of Days?  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVIII, pp. 317-318) 

Knowledge is of two kinds. One is subjective and the other objective 
knowledge—that is to say, an intuitive knowledge and a knowledge 
derived from perception.  

The knowledge of things which men universally have is gained by 
reflection or by evidence—that is to say, either by the power of the 
mind the conception of an object is formed, or from beholding an 
object the form is produced in the mirror of the heart. The circle of 
this knowledge is very limited because it depends upon effort and 
attainment.  

But the second sort of knowledge, which is the knowledge of being, 
is intuitive; it is like the cognizance and consciousness that man 
has of himself.  

For example, the mind and the spirit of man are cognizant of the 
conditions and states of the members and component parts of the 
body, and are aware of all the physical sensations; in the same way, 
they are aware of their power, of their feelings, and of their spiritual 
conditions. This is the knowledge of being which man realizes and 
perceives, for the spirit surrounds the body and is aware of its 
sensations and powers. This knowledge is not the outcome of effort 
and study. It is an existing thing; it is an absolute gift.  

Since the Sanctified Realities, the supreme Manifestations of God, 
surround the essence and qualities of the creatures, transcend and 
contain existing realities and understand all things, therefore, Their 
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knowledge is divine knowledge, and not acquired—that is to say, it 
is a holy bounty; it is a divine revelation.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 40: "The 
Knowledge of the Divine Manifestions", pp. 157-158) 

#68. The first condition of perception in the world of nature is the 
perception of the rational soul. In this perception and in this power 
all men are sharers, whether they be neglectful or vigilant, believers 
or deniers. This human rational soul is God’s creation; it 
encompasses and excels other creatures; as it is more noble and 
distinguished, it encompasses things. The power of the rational soul 
can discover the realities of things, comprehend the peculiarities of 
beings, and penetrate the mysteries of existence. All sciences, 
knowledge, arts, wonders, institutions, discoveries and enterprises 
come from the exercised intelligence of the rational soul. There was 
a time when they were unknown, preserved mysteries and hidden 
secrets; the rational soul gradually discovered them and brought 
them out from the plane of the invisible and the hidden into the 
realm of the visible. This is the greatest power of perception in the 
world of nature, which in its highest flight and soaring comprehends 
the realities, the properties and the effects of the contingent beings.  

But the universal divine mind, which is beyond nature, is the 
bounty of the Preexistent Power. This universal mind is divine; it 
embraces existing realities, and it receives the light of the mysteries 
of God. It is a conscious power, not a power of investigation and of 
research. The intellectual power of the world of nature is a power of 
investigation, and by its researches it discovers the realities of 
beings and the properties of existences; but the heavenly intellectual 
power, which is beyond nature, embraces things and is cognizant of 
things, knows them, understands them, is aware of mysteries, 
realities and divine significations, and is the discoverer of the 
concealed verities of the Kingdom. This divine intellectual power is 
the special attribute of the Holy Manifestations and the Dawning-
places of prophethood; a ray of this light falls upon the mirrors of 
the hearts of the righteous, and a portion and a share of this power 
comes to them through the Holy Manifestations.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 58: "The Degree 
of Knowledge Possessed by Man and the Divine Manifestations", pp. 
217-218) 

#69. Know that there are two kinds of knowledge: the knowledge of 
the essence of a thing and the knowledge of its qualities. The 
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essence of a thing is known through its qualities; otherwise, it is 
unknown and hidden.  

As our knowledge of things, even of created and limited things, is 
knowledge of their qualities and not of their essence, how is it 
possible to comprehend in its essence the Divine Reality, which is 
unlimited? For the inner essence of anything is not comprehended, 
but only its qualities. For example, the inner essence of the sun is 
unknown, but is understood by its qualities, which are heat and 
light. The inner essence of man is unknown and not evident, but by 
its qualities it is characterized and known. Thus everything is 
known by its qualities and not by its essence. Although the mind 
encompasses all things, and the outward beings are comprehended 
by it, nevertheless these beings with regard to their essence are 
unknown; they are only known with regard to their qualities.  

Then how can the eternal everlasting Lord, Who is held sanctified 
from comprehension and conception, be known by His essence? 
That is to say, as things can only be known by their qualities and 
not by their essence, it is certain that the Divine Reality is unknown 
with regard to its essence and is known with regard to its attributes. 
Besides, how can the phenomenal reality embrace the Preexistent 
Reality? For comprehension is the result of encompassing—
embracing must be, so that comprehension may be—and the 
Essence of Unity surrounds all and is not surrounded.  

Also the difference of conditions in the world of beings is an obstacle 
to comprehension. For example, this mineral belongs to the mineral 
kingdom; however far it may rise, it can never comprehend the 
power of growth. The plants, the trees, whatever progress they may 
make, cannot conceive of the power of sight or the powers of the 
other senses; and the animal cannot imagine the condition of man—
that is to say, his spiritual powers. Difference of condition is an 
obstacle to knowledge; the inferior degree cannot comprehend the 
superior degree. How then can the phenomenal reality comprehend 
the Preexistent Reality? Knowing God, therefore, means the 
comprehension and the knowledge of His attributes, and not of His 
Reality. This knowledge of the attributes is also proportioned to the 
capacity and power of man; it is not absolute. Philosophy consists in 
comprehending the reality of things as they exist, according to the 
capacity and the power of man. For the phenomenal reality can 
comprehend the Preexistent attributes only to the extent of the 
human capacity. The mystery of Divinity is sanctified and purified 
from the comprehension of the beings, for all that comes to the 
imagination is that which man understands, and the power of the 
understanding of man does not embrace the Reality of the Divine 
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Essence. All that man is able to understand are the attributes of 
Divinity, the radiance of which appears and is visible in the world 
and within men’s souls.  

When we look at the world and within men’s souls, we see 
wonderful signs of the divine perfections, which are clear and 
apparent; for the reality of things proves the Universal Reality. The 
Reality of Divinity may be compared to the sun, which from the 
height of its magnificence shines upon all the horizons; and each 
horizon, and each soul, receives a share of its radiance. If this light 
and these rays did not exist, beings would not exist; all beings 
express something and partake of some ray and portion of this light. 
The splendors of the perfections, bounties and attributes of God 
shine forth and radiate from the reality of the Perfect Man—that is 
to say, the Unique One, the supreme Manifestation of God. Other 
beings receive only one ray, but the supreme Manifestation is the 
mirror for this Sun, which appears and becomes manifest in it, with 
all its perfections, attributes, signs and wonders.  

The knowledge of the Reality of the Divinity is impossible and 
unattainable, but the knowledge of the Manifestations of God is the 
knowledge of God, for the bounties, splendors and divine attributes 
are apparent in Them. Therefore, if man attains to the knowledge of 
the Manifestations of God, he will attain to the knowledge of God; 
and if he be neglectful of the knowledge of the Holy Manifestations, 
he will be bereft of the knowledge of God. It is then ascertained and 
proved that the Holy Manifestations are the center of the bounty, 
signs and perfections of God. Blessed are those who receive the light 
of the divine bounties from the enlightened Dawning-points!  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 59: "Man’s 
Knowledge of God", pp. 220-222) 

 

II. Three Conditions of Existence in Reality 

Overview of the Three Worlds 

....O Lord my God! I testify that Thou wast a hidden Treasure 
wrapped within Thine immemorial Being and an impenetrable 
Mystery enshrined in Thine own Essence. Wishing to reveal Thyself, 
Thou didst call into being the Greater and the Lesser Worlds, and 
didst choose Man above all Thy creatures, and didst make Him a 
sign of both of these worlds, O Thou Who art our Lord, the Most 
Compassionate! 
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Thou didst raise Him up to occupy Thy throne before all the people 
of Thy creation. Thou didst enable Him to unravel Thy mysteries, 
and to shine with the lights of Thine inspiration and Thy Revelation, 
and to manifest Thy names and Thine attributes. Through Him 
Thou didst adorn the preamble of the book of Thy creation, O Thou 
Who art the Ruler of the universe Thou hast fashioned!  

I bear witness that in His person solidity and fluidity have been 
joined and combined. Through His immovable constancy in Thy 
Cause, and His unwavering adherence to whatsoever Thou, in the 
plentitude of the light of Thy glory, didst unveil to His eyes, 
throughout the domains of Thy Revelation and creation, the souls of 
Thy servants were stirred up in their longing for Thy Kingdom, and 
the dwellers of Thy realms rushed forth to enter into Thy heavenly 
dominion. Through the restlessness He evinced in Thy path, the feet 
of all them that are devoted to Thee were steeled and confirmed to 
manifest Thy Cause amidst Thy creatures, and to demonstrate Thy 
sovereignty throughout Thy realm.  

(Bahá’u’lláh: Prayers and Meditations, Selection XXXVIII, pp. 48-49) 

Know that the conditions of existence are limited to the conditions 
of servitude, of prophethood and of Deity.... 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 62: "Perfections 
are Without Limit", p. 230) 

The inscription upon the Bahá’í ringstone is the Symbol of the 
Greatest Name, Bahá....It is also symbolic of the three planes, 
representing the World of God, the World of Revelation and the 
World of Creation. 

(on behalf of Shoghi Effendi, in the compilation Lights of Guidance, 
#909, p. 269) 

 

Deity, the Source Condition: Kingdom of the Essence of God 

"In the Beginning"? 

The process of His creation hath had no beginning, and can have no 
end.  

In every age and cycle He hath, through the splendorous light shed 
by the Manifestations of His wondrous Essence, recreated all things, 
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so that whatsoever reflecteth in the heavens and on the earth the 
signs of His glory may not be deprived of the outpourings of His 
mercy, nor despair of the showers of His favors.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVI, pp. 61-62) 

Know assuredly that God’s creation hath existed from eternity, and 
will continue to exist forever. Its beginning hath had no beginning, 
and its end knoweth no end. His name, the Creator, presupposeth a 
creation, even as His title, the Lord of Men, must involve the 
existence of a servant.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXVIII, p. 150) 

And now, O Father, glorify thou me with thine own self with the glory which 
I had with thee before the world was. 

(King James Bible, John) 

There are two kinds of priorities: one is essential and is not 
preceded by a cause, but its existence is in itself, as, for example, 
the sun has light in itself, for its shining is not dependent on the 
light of other stars. This is called an essential light. But the light of 
the moon is received from the sun, for the moon is dependent on the 
sun for its light; therefore, the sun, with regard to light, is the 
cause, and the moon becomes the effect. The former is the ancient, 
the precedent, the antecedent, while the latter is the preceded and 
the last.  

The second sort of preexistence is the preexistence of time, and that 
has no beginning. The Word of God is sanctified from time. The 
past, the present, the future, all, in relation to God, are equal. 
Yesterday, today, tomorrow do not exist in the sun.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 28: "Explanation 
of Verse Five, Chapter Seventeen, of the Gospel of St. John", p. 116) 

Know that it is one of the most abstruse spiritual truths that the 
world of existence—that is to say, this endless universe—has no 
beginning.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 47: "The 
Universe is Without Beginning; The Origin of Man", p. 180) 
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The Source of All Being 

Every created thing in the whole universe is but a door leading into 
His knowledge, a sign of His sovereignty, a revelation of His names, 
a symbol of His majesty, a token of His power, a means of 
admittance into His straight Path.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 160) 

God testifieth to the unity of His Godhood and to the singleness of 
His own Being. On the throne of eternity, from the inaccessible 
heights of His station, His tongue proclaimeth that there is none 
other God but Him. He Himself, independently of all else, hath ever 
been a witness unto His own oneness, the revealer of His own 
nature, the glorifier of His own essence. He, verily, is the All-
Powerful, the Almighty, the Beauteous.  

He is supreme over His servants, and standeth over His creatures. 
In His hand is the source of authority and truth. He maketh men 
alive by His signs, and causeth them to die through His wrath. He 
shall not be asked of His doings and His might is equal unto all 
things. He is the Potent, the All-Subduing. He holdeth within His 
grasp the empire of all things, and on His right hand is fixed the 
Kingdom of His Revelation. His power, verily, embraceth the whole 
of creation. Victory and overlordship are His; all might and 
dominion are His; all glory and greatness are His. He, of a truth, is 
the All-Glorious, the Most Powerful, the Unconditioned.  

(Bahá’u’lláh: Prayers and Meditations, Selection LVII, pp. 86-87) 

The source of all learning is the knowledge of God, exalted be His 
Glory, and this cannot be attained save through the knowledge of 
His Divine Manifestation.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 

God, The Divine Reality 

Far be it from His glory that human tongue should adequately 
recount His praise, or that human heart comprehend His 
fathomless mystery. He is, and hath ever been, veiled in the ancient 
eternity of His Essence, and will remain in His Reality everlastingly 
hidden from the sight of men. "No vision taketh in Him, but He 
taketh in all vision; He is the Subtile, the All-Perceiving."(Qur’án 6:103) 
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIX, pp. 46-47) 

Absolute existence is strictly confined to God, exalted be His glory.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXI, p. 157) 

The whole universe reflecteth His glory, while He is Himself 
independent of, and transcendeth His creatures. This is the true 
meaning of Divine unity. He Who is the Eternal Truth is the one 
Power Who exerciseth undisputed sovereignty over the world of 
being, Whose image is reflected in the mirror of the entire creation. 
All existence is dependent upon Him, and from Him is derived the 
source of the sustenance of all things. This is what is meant by 
Divine unity; this is its fundamental principle.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXIV, p. 166) 

Praise be to God, the Eternal that perisheth not, the Everlasting 
that declineth not, the Self-Subsisting that altereth not. He it is Who 
is transcendent in His sovereignty, Who is manifest through His 
signs, and is hidden through His mysteries. He it is at Whose 
bidding the standard of the Most Exalted Word hath been lifted up 
in the world of creation, and the banner of "He doeth whatsoever He 
willeth" raised amidst all peoples. He it is Who hath revealed His 
Cause for the guidance of His creatures, and sent down His verses 
to demonstrate His Proof and His Testimony, and embellished the 
preface of the Book of Man with the ornament of utterance through 
His saying: "The God of Mercy hath taught the Qur’án, hath created 
man, and taught him articulate speech." No God is there but Him, 
the One, the Peerless, the Powerful, the Mighty, the Beneficent.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 1) 

The Essence of the Divine Entity and the Unseen of the unseen is 
holy above imagination and is beyond thought. Consciousness doth 
not reach It. Within the capacity of comprehension of a produced (or 
created) reality that Ancient Reality cannot be contained. It is a 
different world; from it there is no information; arrival thereat is 
impossible; attainment thereto is prohibited and inaccessible. This 
much is known: It exists and Its existence is certain and proven—
but the condition is unknown.  



 30 

All the philosophers and the doctors know that It is, but they were 
perplexed in the comprehension of Its existence and were at last 
discouraged, and in great despair they left this world. For the 
comprehension of the condition and mysteries of that Reality of 
realities and Mystery of mysteries there is need for another power 
and another sense. That power and sense is not possessed by 
mankind, therefore they have not found any information.  

(‘Abdu’l-Bahá, in the compilation Japan Will Turn Ablaze, "Tablet of 
‘Abdu’l-Bahá to Mr. Kanichi Yamamoto", p. 23) 

The Inadequacy of Human Concepts of God 

The door of the knowledge of the Ancient Being hath ever been, and 
will continue for ever to be, closed in the face of men. No man’s 
understanding shall ever gain access unto His holy court. As a 
token of His mercy, however, and as a proof of His loving-kindness, 
He hath manifested unto men the Day Stars of His divine guidance, 
the Symbols of His divine unity, and hath ordained the knowledge of 
these sanctified Beings to be identical with the knowledge of His 
own Self. Whoso recognizeth them hath recognized God. Whoso 
hearkeneth to their call, hath hearkened to the Voice of God, and 
whoso testifieth to the truth of their Revelation, hath testified to the 
truth of God Himself.. Whoso turneth away from them, hath turned 
away from God, and whoso disbelieveth in them, hath disbelieved in 
God. Every one of them is the Way of God that connecteth this world 
with the realms above, and the Standard of His Truth unto every 
one in the kingdoms of earth and heaven. They are the 
Manifestations of God amidst men, the evidences of His Truth, and 
the signs of His glory.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXI, pp. 49-50) 

Wert thou to ponder in thine heart, from now until the end that 
hath no end, and with all the concentrated intelligence and 
understanding which the greatest minds have attained in the past 
or will attain in the future, this divinely ordained and subtle Reality, 
this sign of the revelation of the All-Abiding, All-Glorious God, thou 
wilt fail to comprehend its mystery or to appraise its virtue. Having 
recognized thy powerlessness to attain to an adequate 
understanding of that Reality which abideth within thee, thou wilt 
readily admit the futility of such efforts as may be attempted by 
thee, or by any of the created things, to fathom the mystery of the 
Living God, the Day Star of unfading glory, the Ancient of 
everlasting days. This confession of helplessness which mature 
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contemplation must eventually impel every mind to make is in itself 
the acme of human understanding, and marketh the culmination of 
man’s development.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXIII, pp. 165-166) 

Do thou beseech God to enable thee to remain steadfast in this 
path, and to aid thee to guide the peoples of the world to Him Who 
is the manifest and sovereign Ruler, Who hath revealed Himself in a 
distinct attire, Who giveth utterance to a Divine and specific 
Message. This is the essence of faith and certitude. They that are 
the worshipers of the idol which their imaginations have carved, and 
who call it Inner Reality, such men are in truth accounted among 
the heathen.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLX, p. 338) 

Nay, forbid it, O my God, that I should thus venture to describe 
Thee, for every similitude and comparison must pertain to what is 
essentially created by Thee. How can then such similitude and 
comparison ever befit Thee, or reach up unto Thy Self?  

(Bahá’u’lláh: Prayers and Meditations, Selection CXIV, p. 194) 

The pictures of Divinity that come to our mind are the product of 
our fancy; they exist in the realm of our imagination. They are not 
adequate to the Truth; truth in its essence cannot be put into 
words.  

Divinity cannot be comprehended because it is comprehending.  

Man, who has also a real existence, is comprehended by God; 
therefore, the Divinity which man can understand is partial; it is not 
complete. Divinity is actual Truth and real existence, and not any 
representation of it. Divinity itself contains All, and is not contained.  

(‘Abdu’l-Bahá: ‘Abdu’l-Bahá in London, "Discourse of ‘Abdu’l-Bahá 
at St. John’s, Westminster. September 17th, 1911", p. 22) 

The Manifesting and Creating of Worlds 

THE SOURCE POWER UNDERLYING THE CREATION OF WORLDS 
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From each and every revelation emanating from the Source of His 
glory, holy and never-ending evidences of unimaginable splendor 
have appeared, and out of every manifestation of His invincible 
power oceans of eternal light have outpoured.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, pp. 60-61) 

....by His wish, which is the Primal Will itself, all have stepped out of 
utter nothingness into the realm of being, the world of the visible.  

Gracious God! How could there be conceived any existing 
relationship or possible connection between His Word and they that 
are created of it? The verse: "God would have you beware of 
Himself"(Qur’án 3:28) unmistakably beareth witness to the reality of 
Our argument, and the words: "God was alone; there was none else 
besides Him" are a sure testimony of its truth. All the Prophets of 
God and their chosen Ones, all the divines, the sages, and the wise 
of every generation, unanimously recognize their inability to attain 
unto the comprehension of that Quintessence of all truth, and 
confess their incapacity to grasp Him, Who is the inmost Reality of 
all things.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 104-105, pp. 90-91) 

God (glorious is His mention) hath called Himself the Lord of the 
worlds for that He hath nurtured and doth nurture all; exalted is 
His favor which hath preceded contingent beings and His mercy 
which hath preceded the worlds. 

(‘Abdu’l-Bahá: A Traveler’s Narrative, p. 65, quoting an epistle from 
Bahá’u’lláh to the king of Persia) 

MANIFESTATION VERSUS EMANATION 

Know that proceeding is of two kinds: the proceeding and 
appearance through emanation, and the proceeding and appearance 
through manifestation. The proceeding through emanation is like 
the coming forth of the action from the actor, of the writing from the 
writer. Now the writing emanates from the writer, and the discourse 
emanates from the speaker, and in the same way the human spirit 
emanates from God. It is not that it manifests God—that is to say, 
no part has been detached from the Divine Reality to enter the body 
of man. No, as the discourse emanates from the speaker, the spirit 
appears in the body of man.  
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But the proceeding through manifestation is the manifestation of 
the reality of a thing in other forms, like the coming forth of this tree 
from the seed of the tree, or the coming forth of the flower from the 
seed of the flower, for it is the seed itself which appears in the form 
of the branches, leaves and flowers. This is called the proceeding 
through manifestation. The spirits of men, with reference to God, 
have dependence through emanation, just as the discourse proceeds 
from the speaker and the writing from the writer—that is to say, the 
speaker himself does not become the discourse, nor does the writer 
himself become the writing; no, rather they have the proceeding of 
emanation. The speaker has perfect ability and power, and the 
discourse emanates from him, as the action does from the actor. 
The Real Speaker, the Essence of Unity, has always been in one 
condition, which neither changes nor alters, has neither 
transformation nor vicissitude. He is the Eternal, the Immortal. 
Therefore, the proceeding of the human spirits from God is through 
emanation. When it is said in the Bible that God breathed His spirit 
into man, this spirit is that which, like the discourse, emanates 
from the Real Speaker, taking effect in the reality of man.  

But the proceeding through manifestation (if by this is meant the 
divine appearance, and not division into parts), we have said, is the 
proceeding and the appearance of the Holy Spirit and the Word, 
which is from God. As it is said in the Gospel of John, "In the 
beginning was the Word, and the Word was with God";(John 1:1) then 
the Holy Spirit and the Word are the appearance of God. The Spirit 
and the Word mean the divine perfections that appeared in the 
Reality of Christ, and these perfections were with God; so the sun 
manifests all its glory in the mirror. For the Word does not signify 
the body of Christ, no, but the divine perfections manifested in Him. 
For Christ was like a clear mirror which was facing the Sun of 
Reality; and the perfections of the Sun of Reality—that is to say, its 
light and heat—were visible and apparent in this mirror. If we look 
into the mirror, we see the sun, and we say, "It is the sun." 
Therefore, the Word and the Holy Spirit, which signify the 
perfections of God, are the divine appearance. This is the meaning of 
the verse in the Gospel which says: "The Word was with God, and 
the Word was God";(John 1:1) for the divine perfections are not different 
from the Essence of Oneness. The perfections of Christ are called 
the Word because all the beings are in the condition of letters, and 
one letter has not a complete meaning, while the perfections of 
Christ have the power of the word because a complete meaning can 
be inferred from a word. As the Reality of Christ was the 
manifestation of the divine perfections, therefore, it was like the 
word. Why? because He is the sum of perfect meanings. This is why 
He is called the Word.  
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And know that the proceeding of the Word and the Holy Spirit from 
God, which is the proceeding and appearance of manifestation, 
must not be understood to mean that the Reality of Divinity had 
been divided into parts, or multiplied, or that it had descended from 
the exaltation of holiness and purity. God forbid! If a pure, fine 
mirror faces the sun, the light and heat, the form and the image of 
the sun will be resplendent in it with such manifestation that if a 
beholder says of the sun, which is brilliant and visible in the mirror, 
"This is the sun," it is true. Nevertheless, the mirror is the mirror, 
and the sun is the sun. The One Sun, even if it appears in 
numerous mirrors, is one. This state is neither abiding nor entering, 
neither commingling nor descending; for entering, abiding, 
descending, issuing forth and commingling are the necessities and 
characteristics of bodies, not of spirits; then how much less do they 
belong to the sanctified and pure Reality of God. God is exempt from 
all that is not in accordance with His purity and His exalted and 
sublime sanctity.  

The Sun of Reality, as we have said, has always been in one 
condition; it has no change, no alteration, no transformation and no 
vicissitude. It is eternal and everlasting. But the Holy Reality of the 
Word of God is in the condition of the pure, fine and shining mirror; 
the heat, the light, the image and likeness—that is to say, the 
perfections of the Sun of Reality—appear in it. That is why Christ 
says in the Gospel, "The Father is in the Son"—that is to say, the 
Sun of Reality appears in the mirror.(John 14:11; 17:21) Praise be to the 
One Who shone upon this Holy Reality, Who is sanctified among the 
beings!  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 54: "On the 
Proceeding of the Human Spirit from God", pp. 205-207) 

INFINITY 

Know thou that every fixed star hath its own planets, and every 
planet its own creatures, whose number no man can compute.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 163) 

The Greater World: The Kingdom of the Manifestation of God 

The Condition that God Manifests: The World of Prophethood 

....all creatures emanate from God—that is to say, it is by God that 
all things are realized, and by Him that all beings have attained to 
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existence. The first thing which emanated from God is that 
universal reality, which the ancient philosophers termed the "First 
Mind," and which the people of Bahá call the "First Will." This 
emanation, in that which concerns its action in the world of God, is 
not limited by time or place; it is without beginning or end—
beginning and end in relation to God are one. The preexistence of 
God is the preexistence of essence, and also preexistence of time, 
and the phenomenality of contingency is essential and not 
temporal.... 

Though the "First Mind" is without beginning, it does not become a 
sharer in the preexistence of God, for the existence of the universal 
reality in relation to the existence of God is nothingness, and it has 
not the power to become an associate of God and like unto Him in 
preexistence.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 53: "The Relation 
between God and the Creature", p. 203) 

The Cause that God Manifests: His Divine Plan 

DEITY’S ROLE 

We left Our home country accompanied by two mounted escorts, 
representing the two honoured governments of Persia and Russia 
until We arrived in Iraq in the plenitude of glory and power. Praise 
be to God! The Cause whereof this Wronged One is the Bearer 
standeth as high as heaven and shineth resplendent as the sun. 
Concealment hath no access unto this station, nor is there any 
occasion for fear or silence.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Tarázát" or "Ornaments", p. 40) 

Think ye, O My servants, that the Hand of My all-encompassing, My 
overshadowing, and transcendent sovereignty is chained up, that 
the flow of Mine ancient, My ceaseless, and all-pervasive mercy is 
checked, or that the clouds of My sublime and unsurpassed favors 
have ceased to rain their gifts upon men? Can ye imagine that the 
wondrous works that have proclaimed My divine and resistless 
power are withdrawn, or that the potency of My will and purpose 
hath been deterred from directing the destinies of mankind? If it be 
not so, wherefore, then, have ye striven to prevent the deathless 
Beauty of My sacred and gracious Countenance from being unveiled 
to men’s eyes? Why have ye struggled to hinder the Manifestation of 
the Almighty and All-Glorious Being from shedding the radiance of 
His Revelation upon the earth? Were ye to be fair in your judgment, 



 36 

ye would readily recognize how the realities of all created things are 
inebriated with the joy of this new and wondrous Revelation, how all 
the atoms of the earth have been illuminated through the brightness 
of its glory. Vain and wretched is that which ye have imagined and 
still imagine!  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, pp. 324-325) 

 

 

MANIFESTATION’S ROLE 

....strive thou to comprehend from these lucid, these powerful, 
conclusive, and unequivocal statements the meaning of the 
"cleaving of the heaven"—one of the signs that must needs herald 
the coming of the last Hour, the Day of Resurrection. As He hath 
said: "When the heaven shall be cloven asunder."(Qur’án 82:1) By 
"heaven" is meant the heaven of divine Revelation, which is elevated 
with every Manifestation, and rent asunder with every subsequent 
one. By "cloven asunder" is meant that the former Dispensation is 
superseded and annulled. I swear by God! That this heaven being 
cloven asunder is, to the discerning, an act mightier than the 
cleaving of the skies! Ponder a while. That a divine Revelation which 
for years hath been securely established; beneath whose shadow all 
who have embraced it have been reared and nurtured; by the light 
of whose law generations of men have been disciplined; the 
excellency of whose word men have heard recounted by their 
fathers; in such wise that human eye hath beheld naught but the 
pervading influence of its grace, and mortal ear hath heard naught 
but the resounding majesty of its command—what act is mightier 
than that such a Revelation should, by the power of God, be "cloven 
asunder" and be abolished at the appearance of one soul? Reflect, is 
this a mightier act than that which these abject and foolish men 
have imagined the "cleaving of the heaven" to mean?  

Moreover, consider the hardships and the bitterness of the lives of 
those Revealers of the divine Beauty. Reflect, how single-handed 
and alone they faced the world and all its peoples, and promulgated 
the Law of God! No matter how severe the persecutions inflicted 
upon those holy, those precious, and tender Souls, they still 
remained, in the plenitude of their power, patient, and, despite their 
ascendancy, they suffered and endured.  
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(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 46-47, pp. 41-42) 

Verily He Who is the Day-star of Truth and Revealer of the Supreme 
Being holdeth, for all time, undisputed sovereignty over all that is in 
heaven and on earth, though no man be found on earth to obey 
Him. He verily is independent of all earthly dominion, though He be 
utterly destitute. Thus We reveal unto thee the mysteries of the 
Cause of God, and bestow upon thee the gems of divine wisdom, 
that haply thou mayest soar on the wings of renunciation to those 
heights that are veiled from the eyes of men.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 102, p. 89) 

I know not, O my God, whether I should speak forth the wonders of 
Thy praise among Thy servants, and lay bare before them the 
secrets of Thy mercy and the mysteries of Thy Cause, or keep them 
wrapped up within the receptacle of my heart. Though the lover be 
loth to share with any one the intimate conversation of his beloved, 
yet at whatever time Thine inescapable commandment to declare 
Thy Cause reacheth me, I will unhesitatingly obey it. I would 
proclaim Thee, undeterred by the darts of affliction that may rain 
down upon me from the clouds of Thy decree.  

I swear by Thy might! Neither the hosts of the earth nor those of 
heaven can keep me back from revealing the things I am 
commanded to manifest. I have no will before Thy will, and can 
cherish no desire in the face of Thy desire. By Thy grace I am, at all 
times, ready to serve Thee and am rid of all attachment to any one 
except Thee.  

(Bahá’u’lláh: Prayers and Meditations, Selection CX, p. 184) 

I testify before God that each one of these Manifestations hath been 
sent down through the operation of the Divine Will and Purpose, 
that each hath been the bearer of a specific Message, that each hath 
been entrusted with a divinely-revealed Book and been 
commissioned to unravel the mysteries of a mighty Tablet. The 
measure of the Revelation with which every one of them hath been 
identified had been definitely fore-ordained.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXXI, p. 74) 

God is My witness, O people! I was asleep on My couch, when lo, the 
Breeze of God wafting over Me roused Me from My slumber. His 
quickening Spirit revived Me, and My tongue was unloosed to voice 
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His Call. Accuse Me not of having transgressed against God. Behold 
Me, not with your eyes but with Mine. Thus admonisheth you He 
Who is the Gracious, the All-Knowing. Think ye, O people, that I 
hold within My grasp the control of God’s ultimate Will and 
Purpose? Far be it from Me to advance such claim. To this I testify 
before God, the Almighty, the Exalted, the All-Knowing, the All-Wise. 
Had the ultimate destiny of God’s Faith been in Mine hands, I would 
have never consented, even though for one moment, to manifest 
Myself unto you, nor would I have allowed one word to fall from My 
lips. Of this God Himself is, verily, a witness.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLI, pp. 90-91) 

O brother, behold how the inner mysteries of "rebirth," of "return," 
and of "resurrection" have each, through these all-sufficing, these 
unanswerable, and conclusive utterances, been unveiled and 
unravelled before thine eyes. God grant that through His gracious 
and invisible assistance, thou mayest divest thy body and soul of 
the old garment, and array thyself with the new and imperishable 
attire.  

Therefore, those who in every subsequent Dispensation preceded 
the rest of mankind in embracing the Faith of God, who quaffed the 
clear waters of knowledge at the hand of the divine Beauty, and 
attained the loftiest summits of faith and certitude, these can be 
regarded, in name, in reality, in deeds, in words, and in rank, as the 
"return" of those who in a former Dispensation had achieved similar 
distinctions. For whatsoever the people of a former Dispensation 
have manifested, the same hath been shown by the people of this 
latter generation. Consider the rose: whether it blossometh in the 
East or in the West, it is none the less a rose. For what mattereth in 
this respect is not the outward shape and form of the rose, but 
rather the smell and fragrance which it doth impart.  

Purge thy sight, therefore, from all earthly limitations, that thou 
mayest behold them all as the bearers of one Name, the exponents 
of one Cause, the manifestations of one Self, and the revealers of 
one Truth, and that thou mayest apprehend the mystic "return" of 
the Words of God as unfolded by these utterances. Reflect for a 
while upon the behaviour of the companions of the Muhammadan 
Dispensation. Consider how, through the reviving breath of 
Muhammad, they were cleansed from the defilements of earthly 
vanities, were delivered from selfish desires, and were detached from 
all else but Him. Behold how they preceded all the peoples of the 
earth in attaining unto His holy Presence—the Presence of God 
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Himself—how they renounced the world and all that is therein, and 
sacrificed freely and joyously their lives at the feet of that 
Manifestation of the All-Glorious. And now, observe the "return" of 
the self-same determination, the self-same constancy and 
renunciation, manifested by the companions of the Point of the 
Bayán.(The Báb) Thou hast witnessed how these companions have, 
through the wonders of the grace of the Lord of Lords, hoisted the 
standards of sublime renunciation upon the inaccessible heights of 
glory. These Lights have proceeded from but one Source, and these 
fruits are the fruits of one Tree. Thou canst discern neither 
difference nor distinction among them. All this is by the grace of 
God! On whom He will, He bestoweth His grace. Please God, that we 
avoid the land of denial, and advance into the ocean of acceptance, 
so that we may perceive, with an eye purged from all conflicting 
elements, the worlds of unity and diversity, of variation and 
oneness, of limitation and detachment, and wing our flight unto the 
highest and innermost sanctuary of the inner meaning of the Word 
of God.  

From these statements therefore it hath been made evident and 
manifest that should a Soul in the "End that knoweth no end" be 
made manifest, and arise to proclaim and uphold a Cause which in 
"the Beginning that hath no beginning" another Soul had 
proclaimed and upheld, it can be truly declared of Him Who is the 
Last and of Him Who was the First that they are one and the same, 
inasmuch as both are the Exponents of one and the same Cause. 
For this reason, hath the Point of the Bayán—may the life of all else 
but Him be His sacrifice!—likened the Manifestations of God unto 
the sun which, though it rise from the "Beginning that hath no 
beginning" until the "End that knoweth no end," is none the less the 
same sun. Now, wert thou to say, that this sun is the former sun, 
thou speakest the truth; and if thou sayest that this sun is the 
"return" of that sun, thou also speakest the truth. Likewise, from 
this statement it is made evident that the term "last" is applicable to 
the "first," and the term "first" applicable to the "last;" inasmuch as 
both the "first" and the "last" have risen to proclaim one and the 
same Faith.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 168-171, pp. 146-149) 

SOUL’S ROLE 

I testify, O my God, and my King, that Thou hast created me to 
remember Thee, to glorify Thee, and to aid Thy Cause.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 3) 
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O my brother! Take thou the step of the spirit, so that, swift as the 
twinkling of an eye, thou mayest flash through the wilds of 
remoteness and bereavement, attain the Ridván of everlasting 
reunion, and in one breath commune with the heavenly Spirits. For 
with human feet thou canst never hope to traverse these 
immeasurable distances, nor attain thy goal. Peace be upon him 
whom the light of truth guideth unto all truth, and who, in the 
name of God, standeth in the path of His Cause, upon the shore of 
true understanding.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 44, p. 40) 

Every eye, in this Day, should seek what will best promote the 
Cause of God. He, Who is the Eternal Truth, beareth Me witness! 
Nothing whatever can, in this Day, inflict a greater harm upon this 
Cause than dissension and strife, contention, estrangement and 
apathy, among the loved ones of God. Flee them, through the power 
of God and His sovereign aid, and strive ye to knit together the 
hearts of men, in His Name, the Unifier, the All-Knowing, the All-
Wise.  

Beseech ye the one true God to grant that ye may taste the savor of 
such deeds as are performed in His path, and partake of the 
sweetness of such humility and submissiveness as are shown for 
His sake. Forget your own selves, and turn your eyes towards your 
neighbor. Bend your energies to whatever may foster the education 
of men. Nothing is, or can ever be, hidden from God. If ye follow in 
His way, His incalculable and imperishable blessings will be 
showered upon you. This is the luminous Tablet, whose verses have 
streamed from the moving Pen of Him Who is the Lord of all worlds. 
Ponder it in your hearts, and be ye of them that observe its 
precepts.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
V, pp. 8-9) 

To whatever place We may be banished, however great the 
tribulation We may suffer, they who are the people of God must, 
with fixed resolve and perfect confidence, keep their eyes directed 
towards the Day Spring of Glory, and be busied in whatever may be 
conducive to the betterment of the world and the education of its 
peoples. All that hath befallen Us in the past hath advanced the 
interests of Our Revelation and blazoned its fame; and all that may 
befall Us in the future will have a like result. Cling ye, with your 
inmost hearts, to the Cause of God, a Cause that hath been sent 
down by Him Who is the Ordainer, the All-Wise. We have, with the 
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utmost kindliness and mercy, summoned and directed all peoples 
and nations to that which shall truly profit them. The Day Star of 
Truth that shineth in its meridian splendor beareth Us witness! 
They who are the people of God have no ambition except to revive 
the world, to ennoble its life, and regenerate its peoples. 
Truthfulness and good-will have, at all times, marked their relations 
with all men. Their outward conduct is but a reflection of their 
inward life, and their inward life a mirror of their outward conduct. 
No veil hideth or obscureth the verities on which their Faith is 
established. Before the eyes of all men these verities have been laid 
bare, and can be unmistakably recognized. Their very acts attest the 
truth of these words.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXVI, pp. 270-271) 

That which can ensure the victory of Him Who is the Eternal Truth, 
His hosts and helpers on earth, have been set down in the sacred 
Books and Scriptures, and are as clear and manifest as the sun. 
These hosts are such righteous deeds, such conduct and character, 
as are acceptable in His sight. Whoso ariseth, in this Day, to aid 
Our Cause, and summoneth to his assistance the hosts of a 
praiseworthy character and upright conduct, the influence flowing 
from such an action will, most certainly, be diffused throughout the 
whole world.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXXI, p. 287) 

Through the spirit of power confirm Thou me in Thy Cause, O my 
Best-Beloved, and by the light of Thy glory reveal unto me Thy path, 
O Thou the Goal of my desire!  

(Bahá’u’lláh: Prayers and Meditations, Selection CLV, p. 248) 

O My Name! Utterance must needs possess penetrating power. For if 
bereft of this quality it would fail to exert influence. And this 
penetrating influence dependeth on the spirit being pure and the 
heart stainless. Likewise it needeth moderation, without which the 
hearer would be unable to bear it, rather he would manifest 
opposition from the very outset. And moderation will be obtained by 
blending utterance with the tokens of divine wisdom which are 
recorded in the sacred Books and Tablets. Thus when the essence of 
one’s utterance is endowed with these two requisites it will prove 
highly effective and will be the prime factor in transforming the 
souls of men. This is the station of supreme victory and celestial 
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dominion. Whoso attaineth thereto is invested with the power to 
teach the Cause of God and to prevail over the hearts and minds of 
men.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Siyyid-i-Mihdíy-i-
Dahají" or "Tablet to Siyyid-i-Mihdíy-i-Dahají", pp. 198-199) 

Couldst thou but know the things sent down by My Pen, and 
discover the treasures of My Cause, and the pearls of My mysteries 
which lie hid in the seas of My names and in the goblets of My 
words, thou wouldst, in thy love for My name, and in thy longing for 
My glorious and sublime Kingdom, lay down thy life in My path. 

(Bahá’u’lláh addressing Czar Alexander II: The Summons of the Lord 
of Hosts, "Súriy-i-Haykal" or "Súrih of the Temple", paragraph 162, 
p. 84) 

The Spirit that God Manifests: The Holy Spirit 

And when the hour at which Thy resistless Faith was to be made 
manifest did strike, Thou didst breathe a breath of Thy spirit into 
Thy Pen, and lo, the entire creation shook to its very foundations, 
unveiling to mankind such mysteries as lay hidden within the 
treasuries of Him Who is the Possessor of all created things. 

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Karmil" or "Tablet of 
Carmel", pp. 3-4) 

The Holy Spirit is the Bounty of God and the luminous rays which 
emanate from the Manifestations; for the focus of the rays of the 
Sun of Reality was Christ, and from this glorious focus, which is the 
Reality of Christ, the Bounty of God reflected upon the other mirrors 
which were the reality of the Apostles. The descent of the Holy Spirit 
upon the Apostles signifies that the glorious divine bounties 
reflected and appeared in their reality.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 25: "The Holy 
Spirit", p. 108) 

The Will that God Manifests: the Divine Law 

O SON OF MAN! Wert thou to speed through the immensity of space 
and traverse the expanse of heaven, yet thou wouldst find no rest 
save in submission to Our command and humbleness before Our 
Face.  
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(Bahá’u’lláh: The Hidden Words, Arabic #40) 

All the wondrous works ye behold in this world have been 
manifested through the operation of His supreme and most exalted 
Will, His wondrous and inflexible Purpose.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXIV, p. 141) 

The beginning of all things is the knowledge of God, and the end of 
all things is strict observance of whatsoever hath been sent down 
from the empyrean of the Divine Will that pervadeth all that is in the 
heavens and all that is on the earth.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
II, p. 5) 

None can escape the snares He setteth, and no soul can find release 
except through submission to His will.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 278, p. 231) 

O ye peoples of the world! Know assuredly that My commandments 
are the lamps of My loving providence among My servants, and the 
keys of My mercy for My creatures. Thus hath it been sent down 
from the heaven of the Will of your Lord, the Lord of Revelation.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 3, p. 20) 

The purpose of the one true God in manifesting Himself is to 
summon all mankind to truthfulness and sincerity, to piety and 
trustworthiness, to resignation and submissiveness to the Will of 
God, to forbearance and kindliness, to uprightness and wisdom.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXXVII, p. 299) 

The source of all good is trust in God, submission unto His 
command, and contentment with His holy will and pleasure.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 155) 

The essence of understanding is to testify to one’s poverty, and 
submit to the Will of the Lord, the Sovereign, the Gracious, the All-
Powerful.  
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(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", pp. 155-156) 

And whosoever is made a Viceregent by Him, shall be a Viceregent 
in all the worlds, for this is an act of God. For the will of God can in 
no wise be revealed except through His will, nor His wish be 
manifested save through His wish.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 155) 

The first thing which emanated from God is that universal reality, 
which the ancient philosophers termed the "First Mind," and which 
the people of Bahá call the "First Will."  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 53: "The Relation 
between God and the Creature", p. 203) 

The Word that God Manifests: Divine Revelation 

Were We to address Our theme by speaking in the language of the 
inmates of the Kingdom, We would say: "In truth, God created that 
School ere He created heaven and earth, and We entered it before 
the letters B and E were joined and knit together." Such is the 
language of Our servants in Our Kingdom; consider what the tongue 
of the dwellers of Our exalted Dominion would utter, for We have 
taught them Our knowledge and have revealed to them whatever 
had lain hidden in God’s wisdom. Imagine then what the Tongue of 
Might and Grandeur would utter in His All-Glorious Abode!  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 177, p. 84) 

The Word of God is the king of words and its pervasive influence is 
incalculable. It hath ever dominated and will continue to dominate 
the realm of being. The Great Being saith: The Word is the master 
key for the whole world, inasmuch as through its potency the doors 
of the hearts of men, which in reality are the doors of heaven, are 
unlocked.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 173) 

"Every single letter proceeding from Our mouth is endowed with 
such regenerative power as to enable it to bring into existence a new 
creation—a creation the magnitude of which is inscrutable to all 
save God. He verily hath knowledge of all things."....  
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(Bahá’u’lláh quoted by Shoghi Effendi: The Advent of Divine Justice, 
p. 80) 

Praise be unto Thee, O my God! Thou art He Who by a word of His 
mouth hath revolutionized the entire creation, and by a stroke of 
His pen hath divided Thy servants one from another. I bear witness, 
O my God, that through a word spoken by Thee in this Revelation 
all created things were made to expire, and through yet another 
word all such as Thou didst wish were, by Thy grace and bounty, 
endued with new life.  

(Bahá’u’lláh: Prayers and Meditations, Selection XXXIII, p. 42) 

The Word of God hath set the heart of the world afire; how 
regrettable if ye fail to be enkindled with its flame!  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVII, p. 316) 

The vitality of men’s belief in God is dying out in every land; nothing 
short of His wholesome medicine can ever restore it. The corrosion 
of ungodliness is eating into the vitals of human society; what else 
but the Elixir of His potent Revelation can cleanse and revive it? Is it 
within human power, O Hakim, to effect in the constituent elements 
of any of the minute and indivisible particles of matter so complete a 
transformation as to transmute it into purest gold? Perplexing and 
difficult as this may appear, the still greater task of converting 
satanic strength into heavenly power is one that We have been 
empowered to accomplish. The Force capable of such a 
transformation transcendeth the potency of the Elixir itself. The 
Word of God, alone, can claim the distinction of being endowed with 
the capacity required for so great and far-reaching a change.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIX, p. 200) 

The Being Who Embodies All that God Manifests 

O people of the Bayán! We, verily, set foot within the School of God 
when ye lay slumbering; and We perused the Tablet while ye were 
fast asleep. By the one true God! We read the Tablet ere it was 
revealed, while ye were unaware, and We had perfect knowledge of 
the Book when ye were yet unborn. These words are to your 
measure, not to God’s. To this testifieth that which is enshrined 
within His knowledge, if ye be of them that comprehend; and to this 
the tongue of the Almighty doth bear witness, if ye be of those who 
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understand. I swear by God, were We to lift the veil, ye would be 
dumbfounded.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 176, p. 83) 

He Who is everlastingly hidden from the eyes of men can never be 
known except through His Manifestation, and His Manifestation can 
adduce no greater proof of the truth of His Mission than the proof of 
His own Person.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XX, p. 49) 

Beware, O believers in the Unity of God, lest ye be tempted to make 
any distinction between any of the Manifestations of His Cause, or 
to discriminate against the signs that have accompanied and 
proclaimed their Revelation. This indeed is the true meaning of 
Divine Unity, if ye be of them that apprehend and believe this truth. 
Be ye assured, moreover, that the works and acts of each and every 
one of these Manifestations of God, nay whatever pertaineth unto 
them, and whatsoever they may manifest in the future, are all 
ordained by God, and are a reflection of His Will and Purpose. 
Whoso maketh the slightest possible difference between their 
persons, their words, their messages, their acts and manners, hath 
indeed disbelieved in God, hath repudiated His signs, and betrayed 
the Cause of His Messengers.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXIV, pp. 59-60) 

Ten thousand Prophets, each a Moses, are thunderstruck upon the 
Sinai of their search at His forbidding voice, "Thou shalt never 
behold Me!"; whilst a myriad Messengers, each as great as Jesus, 
stand dismayed upon their heavenly thrones by the interdiction, 
"Mine Essence thou shalt never apprehend!" From time immemorial 
He hath been veiled in the ineffable sanctity of His exalted Self, and 
will everlastingly continue to be wrapt in the impenetrable mystery 
of His unknowable Essence. Every attempt to attain to an 
understanding of His inaccessible Reality hath ended in complete 
bewilderment, and every effort to approach His exalted Self and 
envisage His Essence hath resulted in hopelessness and failure.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVI, pp. 62-63) 
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These Manifestations of God have each a twofold station. One is the 
station of pure abstraction and essential unity. In this respect, if 
thou callest them all by one name, and dost ascribe to them the 
same attributes, thou hast not erred from the truth. Even as He 
hath revealed: "No distinction do We make between any of His 
Messengers." For they, one and all, summon the people of the earth 
to acknowledge the unity of God, and herald unto them the Kawthar 
of an infinite grace and bounty. They are all invested with the robe 
of prophethood, and are honored with the mantle of glory. Thus 
hath Muhammad, the Point of the Qur’án, revealed: "I am all the 
Prophets." Likewise, He saith: "I am the first Adam, Noah, Moses, 
and Jesus." Similar statements have been made by Imám ‘Alí. 
Sayings such as these, which indicate the essential unity of those 
Exponents of Oneness, have also emanated from the Channels of 
God’s immortal utterance, and the Treasuries of the gems of Divine 
knowledge, and have been recorded in the Scriptures. These 
Countenances are the recipients of the Divine Command, and the 
Day Springs of His Revelation. This Revelation is exalted above the 
veils of plurality and the exigencies of number. Thus He saith: "Our 
Cause is but One." Inasmuch as the Cause is one and the same, the 
Exponents thereof also must needs be one and the same. Likewise, 
the Imáms of the Muhammadan Faith, those lamps of certitude, 
have said: "Muhammad is our first, Muhammad is our last, 
Muhammad our all."  

It is clear and evident to thee that all the Prophets are the Temples 
of the Cause of God, Who have appeared clothed in divers attire. If 
thou wilt observe with discriminating eyes, thou wilt behold Them 
all abiding in the same tabernacle, soaring in the same heaven, 
seated upon the same throne, uttering the same speech, and 
proclaiming the same Faith. Such is the unity of those Essences of 
Being, those Luminaries of infinite and immeasurable splendor! 
Wherefore, should one of these Manifestations of Holiness proclaim 
saying: "I am the return of all the Prophets," He, verily, speaketh the 
truth. In like manner, in every subsequent Revelation, the return of 
the former Revelation is a fact, the truth of which is firmly 
established.... 

The other station is the station of distinction, and pertaineth to the 
world of creation, and to the limitations thereof. In this respect, 
each Manifestation of God hath a distinct individuality, a definitely 
prescribed mission, a predestined revelation, and specially 
designated limitations. Each one of them is known by a different 
name, is characterized by a special attribute, fulfils a definite 
mission, and is entrusted with a particular Revelation. Even as He 
saith: "Some of the Apostles We have caused to excel the others. To 
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some God hath spoken, some He hath raised and exalted. And to 
Jesus, Son of Mary, We gave manifest signs, and We strengthened 
Him with the Holy Spirit."  

It is because of this difference in their station and mission that the 
words and utterances flowing from these Well Springs of Divine 
knowledge appear to diverge and differ. Otherwise, in the eyes of 
them that are initiated into the mysteries of Divine wisdom, all their 
utterances are, in reality, but the expressions of one Truth. As most 
of the people have failed to appreciate those stations to which We 
have referred, they, therefore, feel perplexed and dismayed at the 
varying utterances pronounced by Manifestations that are 
essentially one and the same.  

It hath ever been evident that all these divergencies of utterance are 
attributable to differences of station. Thus, viewed from the 
standpoint of their oneness and sublime detachment, the attributes 
of Godhead, Divinity, Supreme Singleness, and Inmost Essence, 
have been, and are applicable to those Essences of Being, inasmuch 
as they all abide on the throne of Divine Revelation, and are 
established upon the seat of Divine Concealment. Through their 
appearance the Revelation of God is made manifest, and by their 
countenance the Beauty of God is revealed. Thus it is that the 
accents of God Himself have been heard uttered by these 
Manifestations of the Divine Being.  

Viewed in the light of their second station—the station of 
distinction, differentiation, temporal limitations, characteristics and 
standards—they manifest absolute servitude, utter destitution, and 
complete self-effacement. Even as He saith: "I am the servant of 
God. I am but a man like you.".... 

Were any of the all-embracing Manifestations of God to declare: "I 
am God," He, verily, speaketh the truth, and no doubt attacheth 
thereto. For it hath been repeatedly demonstrated that through their 
Revelation, their attributes and names, the Revelation of God, His 
names and His attributes, are made manifest in the world. Thus, He 
hath revealed: "Those shafts were God’s, not Thine." And also He 
saith: "In truth, they who plighted fealty unto Thee, really plighted 
that fealty unto God." And were any of them to voice the utterance, 
"I am the Messenger of God," He, also, speaketh the truth, the 
indubitable truth. Even as He saith: "Muhammad is not the father 
of any man among you, but He is the Messenger of God." Viewed in 
this light, they are all but Messengers of that ideal King, that 
unchangeable Essence. And were they all to proclaim, "I am the Seal 
of the Prophets," they, verily, utter but the truth, beyond the faintest 
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shadow of doubt. For they are all but one person, one soul, one 
spirit, one being, one revelation. They are all the manifestation of 
the "Beginning" and the "End," the "First" and the "Last," the "Seen" 
and the "Hidden"—all of which pertain to Him Who is the Innermost 
Spirit of Spirits and Eternal Essence of Essences. And were they to 
say, "We are the Servants of God," this also is a manifest and 
indisputable fact. For they have been made manifest in the 
uttermost state of servitude, a servitude the like of which no man 
can possibly attain. Thus in moments in which these Essences of 
Being were deep immersed beneath the oceans of ancient and 
everlasting holiness, or when they soared to the loftiest summits of 
Divine mysteries, they claimed their utterances to be the Voice of 
Divinity, the Call of God Himself.  

Were the eye of discernment to be opened, it would recognize that in 
this very state, they have considered themselves utterly effaced and 
non-existent in the face of Him Who is the All-Pervading, the 
Incorruptible. Methinks, they have regarded themselves as utter 
nothingness, and deemed their mention in that Court an act of 
blasphemy. For the slightest whispering of self within such a Court 
is an evidence of self-assertion and independent existence. In the 
eyes of them that have attained unto that Court, such a suggestion 
is itself a grievous transgression. How much more grievous would it 
be, were aught else to be mentioned in that Presence, were man’s 
heart, his tongue, his mind, or his soul, to be busied with any one 
but the Well-Beloved, were his eyes to behold any countenance 
other than His beauty, were his ear to be inclined to any melody but 
His Voice, and were his feet to tread any way but His way.... 

By virtue of this station they have claimed for themselves the Voice 
of Divinity and the like, whilst by virtue of their station of 
Messengership, they have declared themselves the Messengers of 
God. In every instance they have voiced an utterance that would 
conform to the requirements of the occasion, and have ascribed all 
these declarations to Themselves, declarations ranging from the 
realm of Divine Revelation to the realm of creation, and from the 
domain of Divinity even unto the domain of earthly existence. Thus 
it is that whatsoever be their utterance, whether it pertain to the 
realm of Divinity, Lordship, Prophethood, Messengership, 
Guardianship, Apostleship, or Servitude, all is true, beyond the 
shadow of a doubt. Therefore these sayings which We have quoted 
in support of Our argument must be attentively considered, that the 
divergent utterances of the Manifestations of the Unseen and Day 
Springs of Holiness may cease to agitate the soul and perplex the 
mind.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXII, pp. 50-56) 

Now, too, they that have repudiated Us, though they have never 
known Us and have been at all times ignorant of the fundamentals 
of this Cause, knowing not from Whom it proceeded or what it 
signifieth, have spoken that which hath made all created things to 
sigh and lament. By My life! The mute can never confront the One 
Who incarnateth in Himself the kingdom of utterance. 

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 157-158) 

If thou be of the inmates of this city within the ocean of divine unity, 
thou wilt view all the Prophets and Messengers of God as one soul 
and one body, as one light and one spirit, in such wise that the first 
among them would be last and the last would be first. For they have 
all arisen to proclaim His Cause and have established the laws of 
divine wisdom. They are, one and all, the Manifestations of his Self, 
the Repositories of His might, the Treasuries of His Revelation, the 
Dawning-Places of His splendour and the Daysprings of His light. 
Through them are manifested the signs of sanctity in the realities of 
all things and the tokens of oneness in the essences of all beings. 
Through them are revealed the elements of glorification in the 
heavenly realities and the exponents of praise in the eternal 
essences. From them hath all creation proceeded and unto them 
shall return all that hath been mentioned. And since in their inmost 
Beings they are the same Luminaries and the self-same Mysteries, 
thou shouldst view their outward conditions in the same light, that 
thou mayest recognize them all as one Being, nay, find them united 
in their words, speech, and utterance. 

(Bahá’u’lláh: Gems of Divine Mysteries, paragraph 44, pp. 33-34) 

It is therefore established that all names and attributes return unto 
these sublime and sanctified Luminaries. Indeed, all names are to 
be found in their names, and all attributes can be seen in their 
attributes. Viewed in this light, if thou wert to call them by all the 
names of God, this would be true, as all these are one and the same 
as their own Being. Comprehend then the intent of these words, and 
guard it within the tabernacle of thy heart, that thou mayest 
recognize the implications of thine inquiry, fulfil them according to 
that which God hath ordained for thee, and thus be numbered with 
those who have attained unto His purpose. 

(Bahá’u’lláh: Gems of Divine Mysteries, paragraphs 47, pp. 35-36) 



 51

The third station is that of the divine appearance and heavenly 
splendor: it is the Word of God, the Eternal Bounty, the Holy Spirit. 
It has neither beginning nor end, for these things are related to the 
world of contingencies and not to the divine world. For God the end 
is the same thing as the beginning. So the reckoning of days, weeks, 
months and years, of yesterday and today, is connected with the 
terrestrial globe; but in the sun there is no such thing—there is 
neither yesterday, today nor tomorrow, neither months nor years: 
all are equal. In the same way the Word of God is purified from all 
these conditions and is exempt from the boundaries, the laws and 
the limits of the world of contingency. Therefore, the reality of 
prophethood, which is the Word of God and the perfect state of 
manifestation, did not have any beginning and will not have any 
end; its rising is different from all others and is like that of the sun. 
For example, its dawning in the sign of Christ was with the utmost 
splendor and radiance, and this is eternal and everlasting. See how 
many conquering kings there have been, how many statesmen and 
princes, powerful organizers, all of whom have disappeared, whereas 
the breezes of Christ are still blowing; His light is still shining; His 
melody is still resounding; His standard is still waving; His armies 
are still fighting; His heavenly voice is still sweetly melodious; His 
clouds are still showering gems; His lightning is still flashing; His 
reflection is still clear and brilliant; His splendor is still radiating 
and luminous; and it is the same with those souls who are under 
His protection and are shining with His light.  

Then it is evident that the Manifestations possess three conditions: 
the physical condition, the condition of the rational soul, and the 
condition of the divine appearance and heavenly splendor. The 
physical condition will certainly become decomposed, but the 
condition of the rational soul, though it has a beginning, has no 
end: nay, it is endowed with everlasting life. But the Holy Reality, of 
which Christ says, "The Father is in the Son,"(Cf. John 14:11) has neither 
beginning nor end. When beginning is spoken of, it signifies the 
state of manifesting; and, symbolically, the condition of silence is 
compared to sleep. For example, a man is sleeping—when he begins 
to speak, he is awake—but it is always the same individual, whether 
he be asleep or awake; no difference has occurred in his station, his 
elevation, his glory, his reality or his nature. The state of silence is 
compared to sleep, and that of manifestation to wakefulness. A man 
sleeping or waking is the same man; sleep is one state, and 
wakefulness is another. The time of silence is compared to sleep, 
and manifestation and guidance are compared to wakefulness.  

In the Gospel it is said, "In the beginning was the Word, and the 
Word was with God."(John 1:1) Then it is evident and clear that Christ 
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did not reach to the station of Messiahship and its perfections at the 
time of baptism, when the Holy Spirit descended upon Him in the 
likeness of a dove. Nay, the Word of God from all eternity has always 
been, and will be, in the exaltation of sanctification.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 38: "The Three 
Stations of the Divine Manifestations", pp. 152-153) 

We said that the Manifestations have three planes. First, the 
physical reality, which depends upon the body; second, the 
individual reality, that is to say, the rational soul; third, the divine 
appearance, which is the divine perfections, the cause of the life of 
existence, of the education of souls, of the guidance of people, and 
of the enlightenment of the contingent world.  

The physical state is the human state which perishes because it is 
composed of elements, and all that is composed of elements will 
necessarily be decomposed and dispersed.  

But the individual reality of the Manifestations of God is a holy 
reality, and for that reason it is sanctified and, in that which 
concerns its nature and quality, is distinguished from all other 
things. It is like the sun, which by its essential nature produces 
light and cannot be compared to the moon, just as the particles that 
compose the globe of the sun cannot be compared with those which 
compose the moon. The particles and organization of the former 
produce rays, but the particles of which the moon is composed do 
not produce rays but need to borrow light. So other human realities 
are those souls who, like the moon, take light from the sun; but that 
Holy Reality is luminous in Himself.  

The third plane of that Being is the Divine Bounty, the splendor of 
the Preexistent Beauty, and the radiance of the light of the 
Almighty. The individual realities of the Divine Manifestations have 
no separation from the Bounty of God and the Lordly Splendor. In 
the same way, the orb of the sun has no separation from the light. 
Therefore, it may be said that the ascension of the Holy 
Manifestation is simply the leaving of this elemental form. For 
example, if a lamp illumines this niche, and if its light ceases to 
illuminate it because the niche is destroyed, the bounty of the lamp 
is not cut off. Briefly, in the Holy Manifestations the Preexistent 
Bounty is like the light, the individuality is represented by the glass 
globe, and the human body is like the niche: if the niche is 
destroyed, the lamp continues to burn. The Divine Manifestations 
are so many different mirrors because They have a special 
individuality, but that which is reflected in the mirrors is one sun.  
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 39: "The Human 
Condition and the Spiritual Condition of the Divine Manifestations", 
pp. 154-155) 

If we look in the mirror, we see the sun, and we say, "It is the sun." 
Therefore, the Word and the Holy Spirit, which signify the 
perfections of God, are the divine appearance. This is the meaning of 
the verse in the Gospel which says: "The Word was with God, and 
the Word was God"(John 1:1); for the divine perfections are not different 
from the Essence of Oneness. The perfections of Christ are called 
the Word because all the beings are in the condition of letters, and 
one letter has not a complete meaning, while the perfections of 
Christ have the power of the word because a complete meaning can 
be inferred from a word. As the Reality of Christ was the 
manifestation of the divine perfections, therefore, it was like the 
word. Why? because He is the sum of perfect meanings. This is why 
He is called the Word.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 54: "On the 
Proceeding of the Human Spirit from God", pp. 206-207) 

The Purpose of God’s Manifestation 

We had no other purpose except to edify the souls of men, and to 
exalt the blessed Word.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 166) 

These Essences of Detachment, these resplendent Realities are the 
channels of God’s all-pervasive grace. Led by the light of unfailing 
guidance, and invested with supreme sovereignty, They are 
commissioned to use the inspiration of Their words, the effusions of 
Their infallible grace and the sanctifying breeze of Their Revelation 
for the cleansing of every longing heart and receptive spirit from the 
dross and dust of earthly cares and limitations.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, p. 67) 

The Ancient Beauty hath consented to be bound with chains that 
mankind may be released from its bondage, and hath accepted to be 
made a prisoner within this most mighty Stronghold that the whole 
world may attain unto true liberty.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLV, p. 99) 
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Revelation: Originating in the Condition of Deity and Kingdom of 
Prophethood, Manifesting in Creation 

Ever-flowing 

He hath appeared amongst you invested with a Revelation so great 
as to encompass all things, whether of the past or of the future.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 177, p. 84) 

It should also be borne in mind that, great as is the power 
manifested by this Revelation and however vast the range of the 
Dispensation its Author has inaugurated, it emphatically repudiates 
the claim to be regarded as the final revelation of God’s will and 
purpose for mankind. To hold such a conception of its character 
and functions would be tantamount to a betrayal of its cause and a 
denial of its truth. It must necessarily conflict with the fundamental 
principle which constitutes the bedrock of Bahá’í belief, the 
principle that religious truth is not absolute but relative, that Divine 
Revelation is orderly, continuous and progressive and not 
spasmodic or final. Indeed, the categorical rejection by the followers 
of the Faith of Bahá’u’lláh of the claim to finality which any religious 
system inaugurated by the Prophets of the past may advance is as 
clear and emphatic as their own refusal to claim that same finality 
for the Revelation with which they stand identified. "To believe that 
all revelation is ended, that the portals of Divine mercy are closed, 
that from the daysprings of eternal holiness no sun shall rise again, 
that the ocean of everlasting bounty is forever stilled, and that out of 
the tabernacle of ancient glory the Messengers of God have ceased 
to be made manifest" must constitute in the eyes of every follower of 
the Faith a grave, an inexcusable departure from one of its most 
cherished and fundamental principles.  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The Dispensation of 
Bahá’u’lláh", pp. 115-116) 

Given to Creation 

Through His potency the Trees of Divine Revelation have yielded 
their fruits, every one of which hath been sent down in the form of a 
Prophet, bearing a Message to God’s creatures in each of the worlds 
whose number God, alone, in His all-encompassing Knowledge, can 
reckon. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LI, p. 104) 
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Know ye from what heights your Lord, the All-Glorious, is calling? 
Think ye that ye have recognized the Pen wherewith your Lord, the 
Lord of all names, commandeth you? Nay, by My life! Did ye but 
know it, ye would renounce the world, and would hasten with your 
whole hearts to the presence of the Well-Beloved. Your spirits would 
be so transported by His Word as to throw into commotion the 
Greater World—how much more this small and petty one! Thus 
have the showers of My bounty been poured down from the heaven 
of My loving-kindness, as a token of My grace, that ye may be of the 
thankful.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 55, p. 39) 

That which is preeminent above all other gifts, is incorruptible in 
nature, and pertaineth to God Himself, is the gift of Divine 
Revelation. Every bounty conferred by the Creator upon man, be it 
material or spiritual, is subservient unto this. It is, in its essence, 
and will ever so remain, the Bread which cometh down from 
Heaven. It is God’s supreme testimony, the clearest evidence of His 
truth, the sign of His consummate bounty, the token of His all-
encompassing mercy, the proof of His most loving providence, the 
symbol of His most perfect grace. He hath, indeed, partaken of this 
highest gift of God who hath recognized His Manifestation in this 
Day.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCV, p. 195) 

....whatever is in the heavens and whatever is on the earth is a 
direct evidence of the revelation within it of the attributes and 
names of God, inasmuch as within every atom are enshrined the 
signs that bear eloquent testimony to the revelation of that most 
great Light. Methinks, but for the potency of that revelation, no 
being could ever exist. How resplendent the luminaries of knowledge 
that shine in an atom, and how vast the oceans of wisdom that 
surge within a drop! To a supreme degree is this true of man, who, 
among all created things, hath been invested with the robe of such 
gifts, and hath been singled out for the glory of such distinction. For 
in him are potentially revealed all the attributes and names of God 
to a degree that no other created being hath excelled or surpassed. 
All these names and attributes are applicable to him. Even as He 
hath said: "Man is My mystery, and I am his mystery." Manifold are 
the verses that have been repeatedly revealed in all the heavenly 
Books and the holy Scriptures, expressive of this most subtle and 
lofty theme. Even as He hath revealed: "We will surely show them 
Our signs in the world and within themselves."(Qur’án 41:53) Again He 
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saith: "And also in your own selves: will ye not then behold the signs 
of God?"(Qur’án 51:21) And yet again He revealeth: "And be ye not like 
those who forget God, and whom He hath therefore caused to forget 
their own selves."(Qur’án 59:29) In this connection, He Who is the 
eternal King—may the souls of all that dwell within the mystic 
Tabernacle be a sacrifice unto Him—hath spoken: "He hath known 
God who hath known himself."  

....From that which hath been said it becometh evident that all 
things, in their inmost reality, testify to the revelation of the names 
and attributes of God within them. Each according to its capacity, 
indicateth, and is expressive of, the knowledge of God. So potent 
and universal is this revelation, that it hath encompassed all things, 
visible and invisible. Thus hath He revealed: "Hath aught else save 
Thee a power of revelation which is not possessed by Thee, that it 
could have manifested Thee? Blind is the eye which doth not 
perceive Thee." Likewise, hath the eternal King spoken: "No thing 
have I perceived, except that I perceived God within it, God before it, 
or God after it." Also in the tradition of Kumayl it is written: "Behold, 
a light hath shone forth out of the Morn of eternity, and lo! its waves 
have penetrated the inmost reality of all men." Man, the noblest and 
most perfect of all created things, excelleth them all in the intensity 
of this revelation, and is a fuller expression of its glory. And of all 
men, the most accomplished, the most distinguished and the most 
excellent are the Manifestations of the Sun of Truth.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 107, 109, pp. 92-94) 

Partaking of this Gift 

Say: O ye that have strayed and lost your way! The Divine 
Messenger, Who speaketh naught but the truth, hath announced 
unto you the coming of the Best-Beloved. Behold, He is now come. 
Wherefore are ye downcast and dejected? Why remain despondent 
when the Pure and Hidden One hath appeared unveiled amongst 
you? He Who is both the Beginning and the End, He Who is both 
Stillness and Motion, is now manifest before your eyes. Behold how, 
in this Day, the Beginning is reflected in the End, how out of 
Stillness Motion hath been engendered. This motion hath been 
generated by the potent energies which the words of the Almighty 
have released throughout the entire creation. Whoso hath been 
quickened by its vitalizing power, will find himself impelled to attain 
the court of the Beloved; and whoso hath deprived himself 
therefrom, will sink into irretrievable despondency. He is truly wise 
whom the world and all that is therein have not deterred from 
recognizing the light of this Day, who will not allow men’s idle talk 
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to cause him to swerve from the way of righteousness. He is indeed 
as one dead who, at the wondrous dawn of this Revelation, hath 
failed to be quickened by its soul-stirring breeze. He is indeed a 
captive who hath not recognized the Supreme Redeemer, but hath 
suffered his soul to be bound, distressed and helpless, in the fetters 
of his desires.  

O My servants! Whoso hath tasted of this Fountain hath attained 
unto everlasting Life, and whoso hath refused to drink therefrom is 
even as the dead. Say: O ye workers of iniquity! Covetousness hath 
hindered you from giving a hearing ear unto the sweet voice of Him 
Who is the All-Sufficing. Wash it away from your hearts, that His 
Divine secret may be made known unto you. Behold Him manifest 
and resplendent as the sun in all its glory.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXV, pp. 168-169) 

No man can obtain everlasting life, unless he embraceth the truth of 
this inestimable, this wondrous, and sublime Revelation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCII, p. 183) 

Unlock, O people, the gates of the hearts of men with the keys of the 
remembrance of Him Who is the Remembrance of God and the 
Source of wisdom amongst you. He hath chosen out of the whole 
world the hearts of His servants, and made them each a seat for the 
revelation of His glory. Wherefore, sanctify them from every 
defilement, that the things for which they were created may be 
engraven upon them. This indeed is a token of God’s bountiful 
favor.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, pp. 296-
297) 

The Purpose of Revelation 

And yet, is not the object of every Revelation to effect a 
transformation in the whole character of mankind, a transformation 
that shall manifest itself both outwardly and inwardly, that shall 
affect both its inner life and external conditions? For if the character 
of mankind be not changed, the futility of God’s universal 
Manifestations would be apparent.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 270, p. 222) 
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….that which hath streamed forth from the Most Exalted Pen is 
conducive to the glory, the advancement and education of all the 
peoples and kindreds of the earth. Indeed it is the sovereign remedy 
for every disease, could they but comprehend and perceive it.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Kalimát-i-Firdawsíyyih" or 
"Words of Paradise", p. 73) 

The purpose underlying Their revelation hath been to educate all 
men, that they may, at the hour of death, ascend, in the utmost 
purity and sanctity and with absolute detachment, to the throne of 
the Most High. The light which these souls radiate is responsible for 
the progress of the world and the advancement of its peoples. They 
are like unto leaven which leaveneth the world of being, and 
constitute the animating force through which the arts and wonders 
of the world are made manifest. Through them the clouds rain their 
bounty upon men, and the earth bringeth forth its fruits. All things 
must needs have a cause, a motive power, an animating principle. 
These souls and symbols of detachment have provided, and will 
continue to provide, the supreme moving impulse in the world of 
being.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXI, p. 157) 

O my God, the God of bounty and mercy! Thou art that King by 
Whose commanding word the whole creation hath been called into 
being; and Thou art that All-Bountiful One the doings of Whose 
servants have never hindered Him from showing forth His grace, nor 
have they frustrated the revelations of His bounty.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLIX, p. 251) 

The Lesser World, Servitude, Creation: 
The Kingdom of the Emanation of God 

The Condition of Prophethood in Creation 

SUPERHUMAN CONDITION, INTERMEDIATE BETWEEN GOD AND 
MAN 

Thou knowest, O my God, that I have wished only what Thou hast 
wished, and desire what Thou dost desire. Were I to speak forth 
before Thy servants the things wherewith Thou didst, through Thy 
bounty, inspire me and which Thou didst command me to utter 
amidst Thy creatures, the oppressors among Thy people would cavil 
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at me. And were I to hold my peace and cease to celebrate the 
wonders of Thy praise, all the limbs of my body would be stirred up 
to extol Thee. I know not what the water is with which Thou didst 
create me, or what the fire Thou didst kindle within me. I swear by 
Thy glory! I shall not cease to mention Thee, though all that are in 
Thy heaven and on Thy earth rise up against me. Thee will I 
magnify, in all circumstances, with a heart wholly rid of all 
attachment to the world and all that is therein.  

(Bahá’u’lláh: Prayers and Meditations, Selection CVIII, p. 182) 

Praised be Thou, O Lord my God! I supplicate Thee by Him Whom 
Thou hast called into being, Whose Revelation Thou hast ordained 
to be Thine own Revelation and His Concealment Thine own 
Concealment. Through His Firstness Thou hast confirmed Thine 
own Firstness, and through His Lastness Thou hast affirmed Thine 
own Lastness. Through the power of His might and the influence of 
His sovereignty the mighty have apprehended Thine omnipotence, 
and through His glory they who are endowed with authority have 
acknowledged Thy majesty and greatness. Through His supreme 
ascendancy Thy transcendent sovereignty and all-encompassing 
dominion have been recognized, and through His will Thine own will 
hath been revealed. Through the light of His countenance the 
splendors of Thine own face have shone forth, and through His 
Cause Thine own Cause hath been made manifest. Through the 
generative power of His utterance the whole earth hath been made 
the recipient of the wondrous signs and tokens of Thy sovereignty, 
and the heavens have been filled with the revelations of Thine 
incomparable majesty, and the seas have been enriched with the 
sacred pearls of Thine omniscience and wisdom, and the trees 
adorned with the fruits of Thy knowledge. Through Him all things 
have sung Thy praise, and all the eyes have been turned in the 
direction of Thy mercy. Through Him the faces of all have been set 
towards the splendors of the light of Thy countenance, and the 
souls of all have been inclined unto the revelations of Thy divine 
greatness.  

How great is Thy power! How exalted Thy sovereignty! How lofty Thy 
might! How excellent Thy majesty! How supreme is Thy grandeur—a 
grandeur which He Who is Thy Manifestation hath made known and 
wherewith Thou hast invested Him as a sign of Thy generosity and 
bountiful favor. I bear witness, O my God, that through Him Thy 
most resplendent signs have been uncovered, and Thy mercy hath 
encompassed the entire creation. But for Him, how could the 
Celestial Dove have uttered its songs or the Heavenly Nightingale, 
according to the decree of God, have warbled its melody?  
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I testify that no sooner had the First Word proceeded, through the 
potency of Thy will and purpose, out of His mouth, and the First 
Call gone forth from His lips than the whole creation was 
revolutionized, and all that are in the heavens and all that are on 
earth were stirred to the depths. Through that Word the realities of 
all created things were shaken, were divided, separated, scattered, 
combined and reunited, disclosing, in both the contingent world and 
the heavenly kingdom, entities of a new creation, and revealing, in 
the unseen realms, the signs and tokens of Thy unity and oneness. 
Through that Call Thou didst announce unto all Thy servants the 
advent of Thy most great Revelation and the appearance of Thy most 
perfect Cause.  

No sooner had that Revelation been unveiled to men’s eyes than the 
signs of universal discord appeared among the peoples of the world, 
and commotion seized the dwellers of earth and heaven, and the 
foundations of all things were shaken. The forces of dissension were 
released, the meaning of the Word was unfolded, and every several 
atom in all created things acquired its own distinct and separate 
character. Hell was made to blaze, and the delights of Paradise were 
uncovered to men’s eyes.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXVIII, pp. 294-
296) 

… within the tabernacles of these Prophets and chosen Ones of God 
the light of His infinite names and exalted attributes hath been 
reflected, even though the light of some of these attributes may or 
may not be outwardly revealed from these luminous Temples to the 
eyes of men. That a certain attribute of God hath not been 
outwardly manifested by these Essences of Detachment doth in no 
wise imply that they who are the Day Springs of God’s attributes 
and the Treasuries of His holy names did not actually possess it. 
Therefore, these illuminated Souls, these beauteous Countenances 
have, each and every one of them, been endowed with all the 
attributes of God, such as sovereignty, dominion, and the like, even 
though to outward seeming they be shorn of all earthly majesty.... 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIX, pp. 48-49) 

....since there can be no tie of direct intercourse to bind the one true 
God with His creation, and no resemblance whatever can exist 
between the transient and the Eternal, the contingent and the 
Absolute, He hath ordained that in every age and dispensation a 
pure and stainless Soul be made manifest in the kingdoms of earth 
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and heaven. Unto this subtle, this mysterious and ethereal Being He 
hath assigned a twofold nature; the physical, pertaining to the world 
of matter, and the spiritual, which is born of the substance of God 
Himself. He hath, moreover, conferred upon Him a double station. 
The first station, which is related to His innermost reality, 
representeth Him as One Whose voice is the voice of God Himself. 
To this testifieth the tradition: "Manifold and mysterious is My 
relationship with God. I am He, Himself, and He is I, Myself, except 
that I am that I am, and He is that He is." And in like manner, the 
words: "Arise, O Muhammad, for lo, the Lover and the Beloved are 
joined together and made one in Thee." He similarly saith: "There is 
no distinction whatsoever between Thee and Them, except that They 
are Thy Servants." The second station is the human station, 
exemplified by the following verses: "I am but a man like you." "Say, 
praise be to my Lord! Am I more than a man, an apostle?" These 
Essences of Detachment, these resplendent Realities are the 
channels of God’s all-pervasive grace. Led by the light of unfailing 
guidance, and invested with supreme sovereignty, They are 
commissioned to use the inspiration of Their words, the effusions of 
Their infallible grace and the sanctifying breeze of Their Revelation 
for the cleansing of every longing heart and receptive spirit from the 
dross and dust of earthly cares and limitations. Then, and only 
then, will the Trust of God, latent in the reality of man, emerge, as 
resplendent as the rising Orb of Divine Revelation, from behind the 
veil of concealment, and implant the ensign of its revealed glory 
upon the summits of men’s hearts.  

From the foregoing passages and allusions it hath been made 
indubitably clear that in the kingdoms of earth and heaven there 
must needs be manifested a Being, an Essence Who shall act as a 
Manifestation and Vehicle for the transmission of the grace of the 
Divinity Itself, the Sovereign Lord of all. Through the Teachings of 
this Day Star of Truth every man will advance and develop until he 
attaineth the station at which he can manifest all the potential 
forces with which his inmost true self hath been endowed. It is for 
this very purpose that in every age and dispensation the Prophets of 
God and His chosen Ones have appeared amongst men, and have 
evinced such power as is born of God and such might as only the 
Eternal can reveal.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, pp. 66-68) 

Know verily that whenever this Youth turneth His eyes towards His 
own self, he findeth it the most insignificant of all creation. When He 
contemplates, however, the bright effulgences He hath been 
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empowered to manifest, lo, that self is transfigured before Him into 
a sovereign Potency permeating the essence of all things visible and 
invisible. Glory be to Him Who, through the power of truth, hath 
sent down the Manifestation of His own Self and entrusted Him with 
His message unto all mankind.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLIX, p. 102) 

The Holy Manifestations are the sources of miracles and the 
originators of wonderful signs. For Them, any difficult and 
impracticable thing is possible and easy. For through a 
supernatural power wonders appear from Them; and by this power, 
which is beyond nature, They influence the world of nature. From 
all the Manifestations marvelous things have appeared.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 22: "Miracles", p. 
100) 

Observe that it is said, "The Son of man is in heaven," while at that 
time Christ was on earth. Notice also that it is said that Christ came 
from heaven, though He came from the womb of Mary, and His body 
was born of Mary. It is clear, then, that when it is said that the Son 
of man is come from heaven, this has not an outward but an inward 
signification; it is a spiritual, not a material, fact. The meaning is 
that though, apparently, Christ was born from the womb of Mary, in 
reality He came from heaven, from the center of the Sun of Reality, 
from the Divine World, and the Spiritual Kingdom.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 23: "The 
Resurrection of Christ", pp. 103-104) 

God is pure perfection, and creatures are but imperfections. For 
God to descend into the conditions of existence would be the 
greatest of imperfections; on the contrary, His manifestation, His 
appearance, His rising are like the reflection of the sun in a clear, 
pure, polished mirror. All the creatures are evident signs of God, like 
the earthly beings upon all of which the rays of the sun shine. But 
upon the plains, the mountains, the trees and fruits, only a portion 
of the light shines, through which they become visible, and are 
reared, and attain to the object of their existence, while the Perfect 
Man (the Divine Manifestation) is in the condition of a clear mirror 
in which the Sun of Reality becomes visible and manifest with all its 
qualities and perfections. So the Reality of Christ was a clear and 
polished mirror of the greatest purity and fineness. The Sun of 
Reality, the Essence of Divinity, reflected itself in this mirror and 
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manifested its light and heat in it; but from the exaltation of its 
holiness, and the heaven of its sanctity, the Sun did not descend to 
dwell and abide in the mirror. No, it continues to subsist in its 
exaltation and sublimity, while appearing and becoming manifest in 
the mirror in beauty and perfection.  

Now if we say that we have seen the Sun in two mirrors—one the 
Christ and one the Holy Spirit—that is to say, that we have seen 
three Suns, one in heaven and the two others on the earth, we 
speak truly. And if we say that there is one Sun, and it is pure 
singleness, and has no partner and equal, we again speak truly.  

The epitome of the discourse is that the Reality of Christ was a clear 
mirror, and the Sun of Reality—that is to say, the Essence of 
Oneness, with its infinite perfections and attributes—became visible 
in the mirror. The meaning is not that the Sun, which is the 
Essence of the Divinity, became divided and multiplied—for the Sun 
is one—but it appeared in the mirror. This is why Christ said, "The 
Father is in the Son," meaning that the Sun is visible and manifest 
in this mirror.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 27: "The Trinity", 
pp. 113-114) 

PROVISIONS FOR WHAT THE WORLD NEEDS 

Consider the mercy of God and His gifts. He enjoineth upon you 
that which shall profit you, though He Himself can well dispense 
with all creatures.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 59, p. 40) 

The door of the knowledge of the Ancient of Days being thus closed 
in the face of all beings, the Source of infinite grace, according to 
His saying, "His grace hath transcended all things; My grace hath 
encompassed them all," hath caused those luminous Gems of 
Holiness to appear out of the realm of the spirit, in the noble form of 
the human temple, and be made manifest unto all men, that they 
may impart unto the world the mysteries of the unchangeable 
Being, and tell of the subtleties of His imperishable Essence.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIX, p. 47) 

The Prophets of God, the supreme Manifestations, are like skilled 
physicians, and the contingent world is like the body of man: the 
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divine laws are the remedy and treatment. Consequently, the doctor 
must be aware of, and know, all the members and parts, as well as 
the constitution and state of the patient, so that he can prescribe a 
medicine which will be beneficial against the violent poison of the 
disease. In reality the doctor deduces from the disease itself the 
treatment which is suited to the patient, for he diagnoses the 
malady, and afterward prescribes the remedy for the illness. Until 
the malady be discovered, how can the remedy and treatment be 
prescribed? The doctor then must have a thorough knowledge of the 
constitution, members, organs and state of the patient, and be 
acquainted with all diseases and all remedies, in order to prescribe 
a fitting medicine.  

Religion, then, is the necessary connection which emanates from 
the reality of things; and as the supreme Manifestations of God are 
aware of the mysteries of beings, therefore, They understand this 
essential connection, and by this knowledge establish the Law of 
God.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 40: "The 
Knowledge of the Divine Manifestations", pp. 158-159) 

The independent Prophets are the lawgivers and the founders of a 
new cycle. Through Their appearance the world puts on a new 
garment, the foundations of religion are established, and a new 
book is revealed. Without an intermediary They receive bounty from 
the Reality of the Divinity, and Their illumination is an essential 
illumination. They are like the sun which is luminous in itself: the 
light is its essential necessity; it does not receive light from any 
other star. These Dawning-places of the morn of Unity are the 
sources of bounty and the mirrors of the Essence of Reality.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 43: "The Two 
Classes of Prophets", p. 164) 

THE LIGHT OF THE WORLD, MAKING TRUTH (REALITY) 
PERCEPTIBLE 

The light that is shed from the heaven of bounty, and the 
benediction that shineth from the dawning-place of the will of God, 
the Lord of the Kingdom of Names, rest upon Him Who is the 
Supreme Mediator, the Most Exalted Pen, Him Whom God hath 
made the dawning-place of His most excellent names and the 
dayspring of His most exalted attributes. Through Him the light of 
unity hath shone forth above the horizon of the world, and the law 
of oneness hath been revealed amidst the nations, who, with radiant 
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faces, have turned towards the Supreme Horizon, and acknowledged 
that which the Tongue of Utterance hath spoken in the kingdom of 
His knowledge: "Earth and heaven, glory and dominion, are God’s, 
the Omnipotent, the Almighty, the Lord of grace abounding!"  

(Bahá’u’lláh: Epistle to the Son of the Wolf, pp. 1-2) 

Shouldst thou desire to apprehend these celestial allusions, to 
witness the mysteries of divine knowledge, and to become 
acquainted with His all-encompassing Word, then it behoveth thine 
eminence to inquire into these and other questions pertaining to 
thine origin and ultimate goal from those whom God hath made to 
be the Wellspring of His knowledge, the Heaven of His wisdom, and 
the Ark of His mysteries. For were it not for those effulgent Lights 
that shine above the horizon of His Essence, the people would know 
not their left hand from their right, how much less could they scale 
the heights of the inner realities or probe the depths of their 
subtleties! 

(Bahá’u’lláh: Gems of Divine Mysteries, paragraph 17, pp. 14-15) 

The solar system is dark and obscure, and in it the sun is the center 
of light, and all the planets of the system revolve around its might 
and are partakers of its bounty. The sun is the cause of life and 
illumination, and the means of the growth and development of all 
the beings of the solar system; for without the bounty of the sun no 
living being could exist: all would be dark and destroyed. Therefore, 
it is evident and clear that the sun is the center of light and the 
cause of the life of the beings of the solar system.  

In like manner, the Holy Manifestations of God are the centers of 
the light of reality, of the source of mysteries, and of the bounties of 
love. They are resplendent in the world of hearts and thoughts, and 
shower eternal graces upon the world of spirits; They give spiritual 
life and are shining with the light of realities and meanings. The 
enlightenment of the world of thought comes from these centers of 
light and sources of mysteries. Without the bounty of the splendor 
and the instructions of these Holy Beings the world of souls and 
thoughts would be opaque darkness. Without the irrefutable 
teachings of those sources of mysteries the human world would 
become the pasture of animal appetites and qualities, the existence 
of everything would be unreal, and there would be no true life. That 
is why it is said in the Gospel: "In the beginning was the Word," 
meaning that it became the cause of all life. 
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 42: "The Power 
and Influence of the Divine Manifestations", pp. 162-163) 

THE SPIRIT OF TRUTH NOW AVAILABLE 

I testify, O my God, that this is the Day whereon Thy testimony hath 
been fulfilled, and Thy clear tokens have been manifested, and 
Thine utterances have been revealed, and Thy signs have been 
demonstrated, and the radiance of Thy countenance hath been 
diffused, and Thy proof hath been perfected, and Thine ascendancy 
hath been established, and Thy mercy hath overflowed, and the 
Day-Star of Thy grace hath shone forth with such brilliance that 
Thou didst manifest Him Who is the Revealer of Thyself and the 
Treasury of Thy wisdom and the Dawning-Place of Thy majesty and 
power. Thou didst establish His covenant with every one who hath 
been created in the kingdoms of earth and heaven and in the realms 
of revelation and of creation. Thou didst raise Him up to such 
heights that the wrongs inflicted by the oppressors have been 
powerless to deter Him from revealing Thy sovereignty, and the 
ascendancy of the wayward hath failed to prevent Him from 
demonstrating Thy power and from exalting Thy Cause.  

(Bahá’u’lláh: Prayers and Meditations, Selection XXXI, pp. 35-36) 

By the righteousness of God! The Mother Book is made manifest, 
summoning mankind unto God, the Lord of the worlds, while the 
seas proclaim: The Most Great Ocean hath appeared, from whose 
waves one can hear the thundering cry: "Verily, no God is there but 
Me, the Peerless, the All-Knowing." And the trees raising their 
clamour exclaim: O people of the world! The voice of the Divine Lote-
Tree is clearly sounding and the shrill cry of the Pen of Glory is 
ringing loud: Give ye ear and be not of the heedless. The sun is 
calling out: O concourse of the divines! The heaven of religions is 
split and the moon cleft asunder and the peoples of the earth are 
brought together in a new resurrection. Fear ye God and follow not 
the promptings of your passions, rather follow Him unto Whom have 
testified the Scriptures of God, the All-Knowing, the All-Wise.  

The episode of Sinai hath been re-enacted in this Revelation and He 
Who conversed upon the Mount is calling aloud: Verily, the Desired 
One is come, seated upon the throne of certitude, could ye but 
perceive it. He hath admonished all men to observe that which is 
conducive to the exaltation of the Cause of God and will guide 
mankind unto His Straight Path.  
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(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Excerpts from other Tablets" 
(excerpt #10), pp. 247-248) 

The Eternal Truth is now come. He hath lifted up the Ensign of 
Power, and is now shedding upon the world the unclouded splendor 
of His Revelation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXV, p. 60) 

The World of Servitude (Creation) in Relation to God 

As regards thine assertions about the beginning of creation, this is a 
matter on which conceptions vary by reason of the divergences in 
men’s thoughts and opinions. Wert thou to assert that it hath ever 
existed and shall continue to exist, it would be true; or wert thou to 
affirm the same concept as is mentioned in the sacred Scriptures, 
no doubt would there be about it, for it hath been revealed by God, 
the Lord of the worlds. Indeed He was a hidden treasure. This is a 
station that can never be described nor even alluded to. And in the 
station of "I did wish to make Myself known", God was, and His 
creation had ever existed beneath His shelter from the beginning 
that hath no beginning, apart from its being preceded by a Firstness 
which cannot be regarded as firstness and originated by a Cause 
inscrutable even unto all men of learning.  

That which hath been in existence had existed before, but not in the 
form thou seest today. The world of existence came into being 
through the heat generated from the interaction between the active 
force and that which is its recipient. These two are the same, yet 
they are different. Thus doth the Great Announcement inform thee 
about this glorious structure. Such as communicate the generating 
influence and such as receive its impact are indeed created through 
the irresistible Word of God which is the Cause of the entire 
creation, while all else besides His Word are but the creatures and 
the effects thereof. Verily thy Lord is the Expounder, the All-Wise.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Hikmat" or "Tablet of 
Wisdom", p. 140) 

I can have no doubt that should the holy breaths of Thy loving-
kindness and the breeze of Thy bountiful favor cease, for less than 
the twinkling of an eye, to breathe over all created things, the entire 
creation would perish, and all that are in heaven and on earth 
would be reduced to utter nothingness.  
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(Bahá’u’lláh: Prayers and Meditations, Selection LVIII, p. 90) 

I know not what is in their hearts, O my God, nor can tell the 
thoughts they think of Thee. Methinks that they imagine that Thy 
purpose in calling them to Thine all-highest horizon is to heighten 
the glory of Thy majesty and power. For had they been satisfied that 
Thou summonest them to that which will recreate their hearts and 
immortalize their souls, they would never have fled from Thy 
governance.... 

(Bahá’u’lláh: Prayers and Meditations, Selection CXVI, pp. 197-198) 

This is the changeless Faith of God, eternal in the past, eternal in 
the future. Let him that seeketh, attain it; and as to him that hath 
refused to seek it—verily, God is Self-Sufficient, above any need of 
His creatures.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 182, pp. 85-86) 

The Imám Sadiq hath said: "Servitude is a substance, the essence of 
which is Divinity."  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 111) 

Such an existence [that of the immortal soul when it "attaineth the 
presence of God"] is a contingent and not an absolute existence, 
inasmuch as the former is preceded by a cause, whilst the latter is 
independent thereof. Absolute existence is strictly confined to 
God.... 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXI, p. 157) 

And now concerning thy reference to the existence of two Gods. 
Beware, beware, lest thou be led to join partners with the Lord, thy 
God. He is, and hath from everlasting been, one and alone, without 
peer or equal, eternal in the past, eternal in the future, detached 
from all things, ever-abiding, unchangeable, and self-subsisting. He 
hath assigned no associate unto Himself in His Kingdom, no 
counsellor to counsel Him, none to compare unto Him, none to rival 
His glory. To this every atom of the universe beareth witness, and 
beyond it the inmates of the realms on high, they that occupy the 
most exalted seats, and whose names are remembered before the 
Throne of Glory. 
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Bear thou witness in thine inmost heart unto this testimony which 
God hath Himself and for Himself pronounced, that there is none 
other God but Him, that all else besides Him have been created by 
His behest, have been fashioned by His leave, are subject to His law, 
are as a thing forgotten when compared to the glorious evidences of 
His oneness, and are as nothing when brought face to face with the 
mighty revelations of His unity. 

He, in truth, hath, throughout eternity, been one in His Essence, 
one in His attributes, one in His works. Any and every comparison 
is applicable only to His creatures, and all conceptions of 
association are conceptions that belong solely to those that serve 
Him. Immeasurably exalted is His Essence above the descriptions of 
His creatures. He, alone, occupieth the Seat of transcendent 
majesty, of supreme and inaccessible glory. The birds of men's 
hearts, however high they soar, can never hope to attain the heights 
of His unknowable Essence. It is He Who hath called into being the 
whole of creation, Who hath caused every created thing to spring 
forth at His behest. Shall, then, the thing that was born by virtue of 
the word which His Pen hath revealed, and which the finger of His 
Will hath directed, be regarded as partner with Him, or an 
embodiment of His Self? Far be it from His glory that human pen or 
tongue should hint at His mystery, or that human heart conceive 
His Essence. All else besides Him stand poor and desolate at His 
door, all are powerless before the greatness of His might, all are but 
slaves in His Kingdom. He is rich enough to dispense with all 
creatures. 

The tie of servitude established between the worshiper and the 
adored One, between the creature and the Creator, should in itself 
be regarded as a token of His gracious favor unto men, and not as 
an indication of any merit they may possess. To this testifieth every 
true and discerning believer.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIV, pp. 192-194) 

The dependence of the creatures upon God is a dependence of 
emanation—that is to say, creatures emanate from God; they do not 
manifest Him. The relation is that of emanation and not that of 
manifestation.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 53: "The Relation 
between God and the Creature", p. 202) 

Creation as Seen through God’s Eyes 
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A drop of the billowing ocean of His endless mercy hath adorned all 
creation with the ornament of existence, and a breath wafted from 
His peerless Paradise hath invested all beings with the robe of His 
sanctity and glory. A sprinkling from the unfathomed deep of His 
sovereign and all-pervasive Will hath, out of utter nothingness, 
called into being a creation which is infinite in its range and 
deathless in its duration. The wonders of His bounty can never 
cease, and the stream of His merciful grace can never be arrested. 
The process of His creation hath had no beginning, and can have no 
end.  

In every age and cycle He hath, through the splendorous light shed 
by the Manifestations of His wondrous Essence, recreated all things, 
so that whatsoever reflecteth in the heavens and on the earth the 
signs of His glory may not be deprived of the outpourings of His 
mercy, nor despair of the showers of His favors. How all-
encompassing are the wonders of His boundless grace! Behold how 
they have pervaded the whole of creation. Such is their virtue that 
not a single atom in the entire universe can be found which doth 
not declare the evidences of His might, which doth not glorify His 
holy Name, or is not expressive of the effulgent light of His unity. So 
perfect and comprehensive is His creation that no mind nor heart, 
however keen or pure, can ever grasp the nature of the most 
insignificant of His creatures; much less fathom the mystery of Him 
Who is the Day Star of Truth, Who is the invisible and unknowable 
Essence.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVI, pp. 61-62) 

All praise to the unity of God, and all honor to Him, the sovereign 
Lord, the incomparable and all-glorious Ruler of the universe, Who, 
out of utter nothingness, hath created the reality of all things, Who, 
from naught, hath brought into being the most refined and subtle 
elements of His creation, and Who, rescuing His creatures from the 
abasement of remoteness and the perils of ultimate extinction, hath 
received them into His kingdom of incorruptible glory.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, pp. 64-65) 

Consider the relation between the craftsman and his handiwork, 
between the painter and his painting. Can it ever be maintained 
that the work their hands have produced is the same as 
themselves? By Him Who is the Lord of the Throne above and of 
earth below! They can be regarded in no other light except as 
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evidences that proclaim the excellence and perfection of their 
author.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLX, p. 337) 

All divine philosophers and men of wisdom and understanding, 
when observing these endless beings, have considered that in this 
great and infinite universe all things end in the mineral kingdom, 
that the outcome of the mineral kingdom is the vegetable kingdom, 
the outcome of the vegetable kingdom is the animal kingdom and 
the outcome of the animal kingdom the world of man. The 
consummation of this limitless universe with all its grandeur and 
glory hath been man himself, who in this world of being toileth and 
suffereth for a time, with divers ills and pains, and ultimately 
disintegrates, leaving no trace and no fruit after him. Were it so, 
there is no doubt that this infinite universe with all its perfections 
has ended in sham and delusion with no result, no fruit, no 
permanence and no effect. It would be utterly without meaning. 
They were thus convinced that such is not the case, that this Great 
Workshop with all its power, its bewildering magnificence and 
endless perfections, cannot eventually come to naught. That still 
another life should exist is thus certain, and, just as the vegetable 
kingdom is unaware of the world of man, so we, too, know not of the 
Great Life hereafter that followeth the life of man here below. Our 
non-comprehension of that life, however, is no proof of its non-
existence. The mineral world, for instance, is utterly unaware of the 
world of man and cannot comprehend it, but the ignorance of a 
thing is no proof of its non-existence. Numerous and conclusive 
proofs exist that go to show that this infinite world cannot end with 
this human life.  

(‘Abdu’l-Bahá: Tablet to August Forel, pp. 13-14) 

Can the creation be perfect and the creator imperfect? Can a picture 
be a masterpiece and the painter imperfect in his art? For it is his 
art and his creation. Moreover, the picture cannot be like the 
painter; otherwise, the painting would have created itself. However 
perfect the picture may be, in comparison with the painter it is in 
the utmost degree of imperfection.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 2: "Proofs and 
Evidences of the Existence of God", p. 5) 

All beings, whether large or small, were created perfect and 
complete from the first, but their perfections appear in them by 
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degrees. The organization of God is one; the evolution of existence is 
one; the divine system is one. Whether they be small or great 
beings, all are subject to one law and system. Each seed has in it 
from the first all the vegetable perfections. For example, in the seed 
all the vegetable perfections exist from the beginning, but not 
visibly; afterward little by little they appear. So it is first the shoot 
which appears from the seed, then the branches, leaves, blossoms 
and fruits; but from the beginning of its existence all these things 
are in the seed, potentially, though not apparently.  

In the same way, the embryo possesses from the first all perfections, 
such as the spirit, the mind, the sight, the smell, the taste—in one 
word, all the powers—but they are not visible and become so only by 
degrees.  

Similarly, the terrestrial globe from the beginning was created with 
all its elements, substances, minerals, atoms and organisms; but 
these only appeared by degrees: first the mineral, then the plant, 
afterward the animal, and finally man. But from the first these 
kinds and species existed, but were undeveloped in the terrestrial 
globe, and then appeared only gradually. For the supreme 
organization of God, and the universal natural system, surround all 
beings, and all are subject to this rule. When you consider this 
universal system, you see that there is not one of the beings which 
at its coming into existence has reached the limit of perfection. No, 
they gradually grow and develop, and then attain the degree of 
perfection.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 51: "The Spirit 
and Mind of Man have Existed from the Beginning", p. 199) 

Creation: The World of Souls and Reflection of Divinity 

These energies with which the Day Star of Divine bounty and 
Source of heavenly guidance hath endowed the reality of man lie, 
however, latent within him, even as the flame is hidden within the 
candle and the rays of light are potentially present in the lamp. The 
radiance of these energies may be obscured by worldly desires even 
as the light of the sun can be concealed beneath the dust and dross 
which cover the mirror. Neither the candle nor the lamp can be 
lighted through their own unaided efforts, nor can it ever be 
possible for the mirror to free itself from its dross. It is clear and 
evident that until a fire is kindled the lamp will never be ignited, and 
unless the dross is blotted out from the face of the mirror it can 
never represent the image of the sun nor reflect its light and glory.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, pp. 65-66) 

From the exalted source, and out of the essence of His favor and 
bounty He hath entrusted every created thing with a sign of His 
knowledge, so that none of His creatures may be deprived of its 
share in expressing, each according to its capacity and rank, this 
knowledge. This sign is the mirror of His beauty in the world of 
creation. The greater the effort exerted for the refinement of this 
sublime and noble mirror, the more faithfully will it be made to 
reflect the glory of the names and attributes of God, and reveal the 
wonders of His signs and knowledge. Every created thing will be 
enabled (so great is this reflecting power) to reveal the potentialities 
of its pre-ordained station, will recognize its capacity and 
limitations, and will testify to the truth that "He, verily, is God; there 
is none other God besides Him.".... 

There can be no doubt whatever that, in consequence of the efforts 
which every man may consciously exert and as a result of the 
exertion of his own spiritual faculties, this mirror can be so cleansed 
from the dross of earthly defilements and purged from satanic 
fancies as to be able to draw nigh unto the meads of eternal 
holiness and attain the courts of everlasting fellowship.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXIV, p. 262) 

Praise and thanksgiving be unto Providence that out of all the 
realities in existence He has chosen the reality of man and has 
honored it with intellect and wisdom, the two most luminous lights 
in either world. Through the agency of this great endowment, He 
has in every epoch cast on the mirror of creation new and wonderful 
configurations. If we look objectively upon the world of being, it will 
become apparent that from age to age, the temple of existence has 
continually been embellished with a fresh grace, and distinguished 
with an ever-varying splendor, deriving from wisdom and the power 
of thought.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 1) 

Without doubt each being is the center of the shining forth of the 
glory of God—that is to say, the perfections of God appear from it 
and are resplendent in it. It is like the sun, which is resplendent in 
the desert, upon the sea, in the trees, in the fruits and blossoms, 
and in all earthly things. The world, indeed each existing being, 
proclaims to us one of the names of God, but the reality of man is 
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the collective reality, the general reality, and is the center where the 
glory of all the perfections of God shine forth—that is to say, for 
each name, each attribute, each perfection which we affirm of God 
there exists a sign in man. If it were otherwise, man could not 
imagine these perfections and could not understand them. So we 
say that God is the seer, and the eye is the sign of His vision; if this 
sight were not in man, how could we imagine the vision of God? For 
the blind (that is, one born blind) cannot imagine sight; and the deaf 
(that is, one deaf from birth) cannot imagine hearing; and the dead 
cannot realize life. Consequently, the Divinity of God, which is the 
sum of all perfections, reflects itself in the reality of man—that is to 
say, the Essence of Oneness is the gathering of all perfections, and 
from this unity He casts a reflection upon the human reality. Man, 
then, is the perfect mirror facing the Sun of Truth and is the center 
of radiation: the Sun of Truth shines in this mirror. The reflection of 
the divine perfections appears in the reality of man, so he is the 
representative of God, the messenger of God. If man did not exist, 
the universe would be without result, for the object of existence is 
the appearance of the perfections of God.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 50: "Spiritual 
Proofs of the Origin of Man", pp. 195-196) 

When we consider beings with the seeing eye, we observe that they 
are limited to three sorts—that is to say, as a whole they are either 
mineral, vegetable or animal, each of these three classes containing 
species. Man is the highest species because he is the possessor of 
the perfections of all the classes—that is, he has a body which 
grows and which feels. As well as having the perfections of the 
mineral, of the vegetable and of the animal, he also possesses an 
especial excellence which the other beings are without—that is, the 
intellectual perfections. Therefore, man is the most noble of beings.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", p. 235) 

Man is said to be the greatest representative of God, and he is the 
Book of Creation because all the mysteries of beings exist in him. If 
he comes under the shadow of the True Educator and is rightly 
trained, he becomes the essence of essences, the light of lights, the 
spirit of spirits; he becomes the center of the divine appearances, 
the source of spiritual qualities, the rising-place of heavenly lights, 
and the receptacle of divine inspirations. If he is deprived of this 
education, he becomes the manifestation of satanic qualities, the 
sum of animal vices, and the source of all dark conditions.  
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", p. 236) 

Matter and Spirit 

....human knowledge is of two kinds. One is the knowledge of things 
perceptible to the senses....The other kind of human knowledge is 
intellectual—that is to say, it is a reality of the intellect; it has no 
outward form and no place and is not perceptible to the senses.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 16: "Outward 
Forms and Symbols Must be Used to Convey Intellectual 
Conceptions", p. 83) 

Know that, although the human soul has existed on the earth for 
prolonged times and ages, yet it is phenomenal. As it is a divine 
sign, when once it has come into existence, it is eternal. The spirit of 
man has a beginning, but it has no end; it continues eternally. In 
the same way the species existing on this earth are phenomenal, for 
it is established that there was a time when these species did not 
exist on the surface of the earth. Moreover, the earth has not always 
existed, but the world of existence has always been, for the universe 
is not limited to this terrestrial globe. The meaning of this is that, 
although human souls are phenomenal, they are nevertheless 
immortal, everlasting and perpetual; for the world of things is the 
world of imperfection in comparison with that of man, and the world 
of man is the world of perfection in comparison with that of things. 
When imperfections reach the station of perfection, they become 
eternal. This is an example of which you must comprehend the 
meaning. 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 38: "The Three 
Stations of the Divine Manifestations", p. 151-152) 

Know that beings are of two kinds: material and spiritual, those 
perceptible to the senses and those intellectual.  

Things which are sensible are those which are perceived by the five 
exterior senses; thus those outward existences which the eyes see 
are called sensible. Intellectual things are those which have no 
outward existence but are conceptions of the mind. For example, 
mind itself is an intellectual thing which has no outward existence. 
All man’s characteristics and qualities form an intellectual existence 
and are not sensible.  
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 74: "The 
Nonexistence of Evil", p. 263) 

Man: Spiritual, Compared to the Animal 

Know thou that, according to what thy Lord, the Lord of all men, 
hath decreed in His Book, the favors vouchsafed by Him unto 
mankind have been, and will ever remain, limitless in their range. 
First and foremost among these favors, which the Almighty hath 
conferred upon man, is the gift of understanding. His purpose in 
conferring such a gift is none other except to enable His creature to 
know and recognize the one true God—exalted be His glory. This gift 
giveth man the power to discern the truth in all things, leadeth him 
to that which is right, and helpeth him to discover the secrets of 
creation. Next in rank, is the power of vision, the chief instrument 
whereby his understanding can function.... 

These gifts are inherent in man himself.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCV, pp. 194-195) 

Know that perception varies. The lowest degree of perception is that 
of the animals—that is to say, the natural feeling which appears 
through the powers of the senses, and which is called sensation. In 
this, men and animals are sharers;….  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 58: "The Degree 
of Knowledge Possessed by Man and the Divine Manifestations", p. 
217) 

Mankind: Combining the Spiritual and Material Conditions 

Wishing to reveal Thyself, Thou didst call into being the Greater and 
the Lesser Worlds, and didst choose Man above all Thy creatures, 
and didst make Him a sign of both of these worlds, O Thou Who art 
our Lord, the Most Compassionate!  

(Bahá’u’lláh: Prayers and Meditations, Selection XXXVIII, p. 49) 

Material civilization is like a lamp-glass. Divine civilization is the 
lamp itself and the glass without the light is dark. Material 
civilization is like the body. No matter how infinitely graceful, 
elegant and beautiful it may be, it is dead. Divine civilization is like 
the spirit, and the body gets its life from the spirit, otherwise it 
becomes a corpse. It has thus been made evident that the world of 
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mankind is in need of the breaths of the Holy Spirit. Without the 
spirit the world of mankind is lifeless, and without this light the 
world of mankind is in utter darkness. For the world of nature is an 
animal world. Until man is born again from the world of nature, that 
is to say, becomes detached from the world of nature, he is 
essentially an animal, and it is the teachings of God which convert 
this animal into a human soul.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #227, pp. 303-304) 

....if the perfections of the spirit did not appear in this world, this 
world would be unenlightened and absolutely brutal. By the 
appearance of the spirit in the physical form, this world is 
enlightened. As the spirit of man is the cause of the life of the body, 
so the world is in the condition of the body, and man is in the 
condition of the spirit. If there were no man, the perfections of the 
spirit would not appear, and the light of the mind would not be 
resplendent in this world. This world would be like a body without a 
soul.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 52: "The 
Appearing of the Spirit in the Body", p. 201) 

Man is in the highest degree of materiality, and at the beginning of 
spirituality—that is to say, he is the end of imperfection and the 
beginning of perfection. He is at the last degree of darkness, and at 
the beginning of light; that is why it has been said that the condition 
of man is the end of the night and the beginning of day, meaning 
that he is the sum of all the degrees of imperfection, and that he 
possesses the degrees of perfection. He has the animal side as well 
as the angelic side, and the aim of an educator is to so train human 
souls that their angelic aspect may overcome their animal side. 
Then if the divine power in man, which is his essential perfection, 
overcomes the satanic power, which is absolute imperfection, he 
becomes the most excellent among the creatures; but if the satanic 
power overcomes the divine power, he becomes the lowest of the 
creatures. That is why he is the end of imperfection and the 
beginning of perfection. Not in any other of the species in the world 
of existence is there such a difference, contrast, contradiction and 
opposition as in the species of man.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", pp. 235-236) 

The Spiritual World, Progressively Unveiled: The "Kingdom Revealed" 
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When the channel of the human soul is cleansed of all worldly and 
impeding attachments, it will unfailingly perceive the breath of the 
Beloved across immeasurable distances, and will, led by its 
perfume, attain and enter the City of Certitude. Therein he will 
discern the wonders of His ancient wisdom, and will perceive all the 
hidden teachings from the rustling leaves of the Tree—which 
flourisheth in that City. With both his inner and his outer ear he 
will hear from its dust the hymns of glory and praise ascending unto 
the Lord of Lords, and with his inner eye will he discover the 
mysteries of "return" and "revival." How unspeakably glorious are 
the signs, the tokens, the revelations, and splendours which He 
Who is the King of names and attributes hath destined for that City! 
The attainment of this City quencheth thirst without water, and 
kindleth the love of God without fire. Within every blade of grass are 
enshrined the mysteries of an inscrutable wisdom, and upon every 
rose-bush a myriad nightingales pour out, in blissful rapture, their 
melody. Its wondrous tulips unfold the mystery of the undying Fire 
in the Burning Bush, and its sweet savours of holiness breathe the 
perfume of the Messianic Spirit. It bestoweth wealth without gold, 
and conferreth immortality without death. In every leaf ineffable 
delights are treasured, and within every chamber unnumbered 
mysteries lie hidden.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 217, pp. 182-183) 

The Reality of the Soul — Understanding Your True Self 

What is the Human Soul? 

Know thou that all men have been created in the nature made by 
God, the Guardian, the Self-Subsisting. Unto each one hath been 
prescribed a pre-ordained measure, as decreed in God’s mighty and 
guarded Tablets.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXVII, p. 149) 

Know, verily, that the soul is a sign of God, a heavenly gem whose 
reality the most learned of men hath failed to grasp, and whose 
mystery no mind, however acute, can ever hope to unravel. It is the 
first among all created things to declare the excellence of its Creator, 
the first to recognize His glory, to cleave to His truth, and to bow 
down in adoration before Him. If it be faithful to God, it will reflect 
His light, and will, eventually, return unto Him.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, pp. 158-159) 

Verily I say, the human soul is, in its essence, one of the signs of 
God, a mystery among His mysteries. It is one of the mighty signs of 
the Almighty, the harbinger that proclaimeth the reality of all the 
worlds of God. Within it lieth concealed that which the world is now 
utterly incapable of apprehending.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 160) 

"Dost thou reckon thyself only a puny form When within thee the 
universe is folded?" 

(Bahá’u’lláh quoting ‘Alí: The Seven Valleys and The Four Valleys, 
"Valley of Wonderment", p. 34) 

It is said in the Old Testament, "And the Lord God formed man of 
the dust of the ground, and breathed into his nostrils the breath of 
life; and man became a living soul."(Genesis 2:7) Observe that it is said 
that Adam came into existence from the Spirit of life. Moreover, the 
expression which John uses in regard to the disciples proves that 
they also are from the Heavenly Father. Hence it is evident that the 
holy reality, meaning the real existence of every great man, comes 
from God and owes its being to the breath of the Holy Spirit.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 18: "The 
Greatness of Christ is due to His Perfections", pp. 89-90) 

Man is said to be the greatest representative of God, and he is the 
Book of Creation because all the mysteries of beings exist in him.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", p. 236) 

The Soul’s Why or Raison d’Être 

The Origin of the Soul 

O SON OF MAN! Veiled in My immemorial being and in the ancient 
eternity of My essence, I knew My love for thee; therefore I created 
thee, have engraved on thee Mine image and revealed to thee My 
beauty.  

(Bahá’u’lláh: The Hidden Words, Arabic #3) 
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Out of the essence of knowledge I gave thee being….Out of the clay 
of love I molded thee….  

(Bahá’u’lláh: The Hidden Words, Arabic #13) 

O SON OF THE WONDROUS VISION! I have breathed within thee a 
breath of My own Spirit, that thou mayest be My lover.  

(Bahá’u’lláh: The Hidden Words, Arabic #19) 

When it is said in the Bible that God breathed His spirit into man, 
this spirit is that which, like the discourse, emanates from the Real 
Speaker, taking effect in the reality of man.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 54: "On the 
Proceeding of the Human Spirit from God", p. 206) 

The Eternal Purpose of God for Man 

I bear witness, O my God, that Thou hast created me to know Thee 
and to worship Thee.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXI, p. 314) 

Having created the world and all that liveth and moveth therein, He, 
through the direct operation of His unconstrained and sovereign 
Will, chose to confer upon man the unique distinction and capacity 
to know Him and to love Him—a capacity that must needs be 
regarded as the generating impulse and the primary purpose 
underlying the whole of creation....  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, p. 65) 

to Know and to Love... 

The Generating Impulse or Motive Power Underlying all Creation 

Such as communicate the generating influence and such as receive 
its impact are indeed created through the irresistible Word of God 
which is the Cause of the entire creation, while all else besides His 
Word are but the creatures and the effects thereof. Verily thy Lord is 
the Expounder, the All-Wise.  

Know thou, moreover, that the Word of God—exalted be His glory—
is higher and far superior to that which the senses can perceive, for 
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it is sanctified from any property or substance. It transcendeth the 
limitations of known elements and is exalted above all the essential 
and recognized substances. It became manifest without any syllable 
or sound and is none but the Command of God which pervadeth all 
created things. It hath never been withheld from the world of being. 
It is God’s all-pervasive grace, from which all grace doth emanate. It 
is an entity far removed above all that hath been and shall be.  

.... 

Every thing must needs have an origin and every building a builder. 
Verily, the Word of God is the Cause which hath preceded the 
contingent world—a world which is adorned with the splendours of 
the Ancient of Days, yet is being renewed and regenerated at all 
times. Immeasurably exalted is the God of Wisdom Who hath raised 
this sublime structure.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Hikmat" or "Tablet of 
Wisdom", pp. 140-141) 

….interaction, co-operation and interrelation amongst beings are 
under the direction and will of a motive Power which is the origin, 
the motive force and the pivot of all interactions in the universe.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 23) 

"to Know and to ____" 

WORSHIP 

I bear witness, O my God, that Thou hast created me to know Thee 
and to worship Thee.  

(Bahá’u’lláh: Prayers and Meditations, Selecton CLXXXI, p. 314) 

OBEY 

The beginning of all things is the knowledge of God, and the end of 
all things is strict observance of whatsoever hath been sent down 
from the empyrean of the Divine Will that pervadeth all that is in the 
heavens and all that is on the earth.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
II, p. 5) 
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Shouldst thou know the things which in the space of these four 
years have befallen Me at the hands of thy people and thine army, 
thou wouldst hold thy breath from fear of God, unless thou wouldst 
rise to obey the Cause of Him Who is the Testimony of God and 
make amends for thy shortcomings and failure.  

(The Báb: Selections from the Writings of the Báb, "Extracts from an 
Epistle to Muhammad Sháh", p. 13) 

 

 

REFLECT GLORY OF GOD 

From among all created things He hath singled out for His special 
favor the pure, the gem-like reality of man, and invested it with a 
unique capacity of knowing Him and of reflecting the greatness of 
His glory.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXXIV, p. 77) 

SERVE 

Thou didst bring mankind into being to know Thee and to serve Thy 
Cause, that their station might thereby be elevated upon Thine 
earth and their souls be uplifted by virtue of the things Thou hast 
revealed in Thy Scriptures, Thy Books and Thy Tablets.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Ishráqát" or "Splendours", p. 
111) 

The most important thing we know from the Teachings is to serve. 
In carrying out the Plans of God we are strengthened, blessed and 
purified; we attract the loving attention of Bahá’u’lláh; our efforts 
are confirmed; and we are enabled through His power to achieve 
great victories for His Faith. 

(on behalf of Shoghi Effendi: Dawn of a New Day, "The Most 
Important Thing is to Serve"—21 June 1953, p. 160) 

The Role of Love and Unity in this Generating Impulse 

O SON OF MAN! Veiled in My immemorial being and in the ancient 
eternity of My essence, I knew My love for thee; therefore I created 
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thee, have engraved on thee Mine image and revealed to thee My 
beauty.  

(Bahá’u’lláh: The Hidden Words, Arabic #3) 

Know thou of a certainty that Love is the secret of God’s holy 
Dispensation, the manifestation of the All-Merciful, the fountain of 
spiritual outpourings. Love is heaven’s kindly light, the Holy Spirit’s 
eternal breath that vivifieth the human soul. Love is the cause of 
God’s revelation unto man, the vital bond inherent, in accordance 
with the divine creation, in the realities of things. Love is the one 
means that ensureth true felicity both in this world and the next. 
Love is the light that guideth in darkness, the living link that 
uniteth God with man, that assureth the progress of every illumined 
soul. Love is the most great law that ruleth this mighty and 
heavenly cycle, the unique power that bindeth together the divers 
elements of this material world, the supreme magnetic force that 
directeth the movements of the spheres in the celestial realms. Love 
revealeth with unfailing and limitless power the mysteries latent in 
the universe. Love is the spirit of life unto the adorned body of 
mankind, the establisher of true civilization in this mortal world, 
and the shedder of imperishable glory upon every high-aiming race 
and nation.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection 

Love binds Man and Creation together 

O SON OF MAN! I loved thy creation, hence I created thee. 
Wherefore, do thou love Me, that I may name thy name and fill thy 
soul with the spirit of life.  

(Bahá’u’lláh: The Hidden Words, Arabic #4) 

O SON OF BEING! Love Me, that I may love thee. If thou lovest Me 
not, My love can in no wise reach thee. Know this, O servant.  

(Bahá’u’lláh: The Hidden Words, Arabic #5) 

How Spirit Manifests 

Spirit: Manifesting in Degrees 

O SON OF BEAUTY! By My spirit and by My favor! By My mercy and 
by My beauty! All that I have revealed unto thee with the tongue of 
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power, and have written for thee with the pen of might, hath been in 
accordance with thy capacity and understanding, not with My state 
and the melody of My voice.  

(Bahá’u’lláh: The Hidden Words, Arabic #67) 

The Holy Spirit 

….the Power of the Holy Spirit shineth radiantly in the realities of 
the Messengers of God, and strengtheneth Their will in such wise as 
to influence a great nation for thousands of years and to regenerate 
the human soul and revive mankind.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 27) 

Man cannot free himself from the rage of the carnal passions except 
by the help of the Holy Spirit. That is why He says baptism with the 
spirit, with water and with fire is necessary, and that it is 
essential—that is to say, the spirit of divine bounty, the water of 
knowledge and life, and the fire of the love of God. Man must be 
baptized with this spirit, this water and this fire so as to become 
filled with the eternal bounty. Otherwise, what is the use of 
baptizing with material water? No, this baptism with water was a 
symbol of repentance, and of seeking forgiveness of sins.  

But in the cycle of Bahá’u’lláh there is no longer need of this 
symbol; for its reality, which is to be baptized with the spirit and 
love of God, is understood and established.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 19: "The Baptism 
of Christ", p. 92) 

Since the Sanctified Realities, the supreme Manifestations of God, 
surround the essence and qualities of the creatures, transcend and 
contain existing realities and understand all things, therefore, Their 
knowledge is divine knowledge, and not acquired—that is to say, it 
is a holy bounty; it is a divine revelation.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 40: "The 
Knowledge of the Divine Manifestations", pp. 157-158) 

The Spirit of Faith 

Wert thou to attain to but a dewdrop of the crystal waters of divine 
knowledge, thou wouldst readily realize that true life is not the life of 
the flesh but the life of the spirit. For the life of the flesh is common 
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to both men and animals, whereas the life of the spirit is possessed 
only by the pure in heart who have quaffed from the ocean of faith 
and partaken of the fruit of certitude. This life knoweth no death, 
and this existence is crowned by immortality. Even as it hath been 
said: "He who is a true believer liveth both in this world and in the 
world to come." If by "life" be meant this earthly life, it is evident 
that death must needs overtake it.  

Similarly, the records of all the scriptures bear witness to this lofty 
truth and this most exalted word.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 128, pp. 110-111) 

O SON OF THE WONDROUS VISION! I have breathed within thee a 
breath of My own Spirit, that thou mayest be My lover. Why hast 
thou forsaken Me and sought a beloved other than Me?  

(Bahá’u’lláh: The Hidden Words, Arabic #19) 

O thou who hast set foot in the wilderness of knowledge and taken 
abode within the ark of wisdom! Not until thou hast grasped the 
mysteries concealed in that which We shall relate unto thee canst 
thou hope to attain to the stations of faith and certitude in the 
Cause of God and in those who are the Manifestations of His Cause, 
the Daysprings of His Command, the Treasuries of His revelation, 
and the Repositories of His knowledge. Shouldst thou fail in this, 
thou wouldst be numbered with them that have not striven for the 
Cause of God, nor inhaled the fragrance of faith from the raiment of 
certitude, nor scaled the heights of the divine unity, nor yet 
recognized the stations of divine singleness within the Embodiments 
of praise and the Essences of sanctity. 

Strive then, O My brother, to apprehend this matter, that the veils 
may be lifted from the face of thy heart and that thou mayest be 
reckoned among them whom God hath graced with such 
penetrating vision as to behold the most subtle realities of His 
dominion, to fathom the mysteries of His kingdom, to perceive the 
signs of His transcendent Essence in this mortal world, and to 
attain a station wherein one seeth no distinction amongst His 
creatures and findeth no flaw in the creation of the heavens and the 
earth. 

(Bahá’u’lláh: Gems of Divine Mysteries, paragraphs 4-5, pp. 5-6) 

Know that, speaking generally, there are five divisions of the spirit. 
First the vegetable spirit: this is a power which results from the 
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combination of elements and the mingling of substances by the 
decree of the Supreme God, and from the influence, the effect and 
connection of other existences. When these substances and 
elements are separated from each other, the power of growth also 
ceases to exist. So, to use another figure, electricity results from the 
combination of elements, and when these elements are separated, 
the electric force is dispersed and lost. Such is the vegetable spirit. 

After this is the animal spirit, which also results from the mingling 
and combination of elements. But this combination is more 
complete, and through the decree of the Almighty Lord a perfect 
mingling is obtained, and the animal spirit -- in other words, the 
power of the senses -- is produced. It will perceive the reality of 
things from that which is seen and visible, audible, edible, tangible, 
and that which can be smelled. After the dissociation and 
decomposition of the combined elements this spirit also will 
naturally disappear. It is like this lamp which you see: when the oil 
and wick and fire are brought together, light is the result; but when 
the oil is finished and the wick consumed, the light will also vanish 
and be lost. 

The human spirit may be likened to the bounty of the sun shining 
on a mirror. The body of man, which is composed from the 
elements, is combined and mingled in the most perfect form; it is 
the most solid construction, the noblest combination, the most 
perfect existence. It grows and develops through the animal spirit. 
This perfected body can be compared to a mirror, and the human 
spirit to the sun. Nevertheless, if the mirror breaks, the bounty of 
the sun continues; and if the mirror is destroyed or ceases to exist, 
no harm will happen to the bounty of the sun, which is everlasting. 
This spirit has the power of discovery; it encompasses all things. All 
these wonderful signs, these scientific discoveries, great enterprises 
and important historical events which you know are due to it. From 
the realm of the invisible and hidden, through spiritual power, it 
brought them to the plane of the visible. So man is upon the earth, 
yet he makes discoveries in the heavens. From known realities -- 
that is to say, from the things which are known and visible -- he 
discovers unknown things. For example, man is in this hemisphere; 
but, like Columbus, through the power of his reason he discovers 
another hemisphere -- that is, America -- which was until then 
unknown. His body is heavy, but through the help of vehicles which 
he invents, he is able to fly. He is slow of movement, but by vehicles 
which he invents he travels to the East and West with extreme 
rapidity. Briefly, this power embraces all things. 
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But the spirit of man has two aspects: one divine, one satanic -- 
that is to say, it is capable of the utmost perfection, or it is capable 
of the utmost imperfection. If it acquires virtues, it is the most noble 
of the existing beings; and if it acquires vices, it becomes the most 
degraded existence. 

The fourth degree of spirit is the heavenly spirit; it is the spirit of 
faith and the bounty of God; it comes from the breath of the Holy 
Spirit, and by the divine power it becomes the cause of eternal life. 
It is the power which makes the earthly man heavenly, and the 
imperfect man perfect. It makes the impure to be pure, the silent 
eloquent; it purifies and sanctifies those made captive by carnal 
desires; it makes the ignorant wise. 

The fifth spirit is the Holy Spirit. This Holy Spirit is the mediator 
between God and His creatures. It is like a mirror facing the sun. As 
the pure mirror receives light from the sun and transmits this 
bounty to others, so the Holy Spirit is the mediator of the Holy Light 
from the Sun of Reality, which it gives to the sanctified realities. It is 
adorned with all the divine perfections. Every time it appears, the 
world is renewed, and a new cycle is founded. The body of the world 
of humanity puts on a new garment. It can be compared to the 
spring; whenever it comes, the world passes from one condition to 
another. Through the advent of the season of spring the black earth 
and the fields and wildernesses will become verdant and blooming, 
and all sorts of flowers and sweet-scented herbs will grow; the trees 
will have new life, and new fruits will appear, and a new cycle is 
founded. The appearance of the Holy Spirit is like this. Whenever it 
appears, it renews the world of humanity and gives a new spirit to 
the human realities: it arrays the world of existence in a 
praiseworthy garment, dispels the darkness of ignorance, and 
causes the radiation of the light of perfections. Christ with this 
power has renewed this cycle; the heavenly spring with the utmost 
freshness and sweetness spread its tent in the world of humanity, 
and the life-giving breeze perfumed the nostrils of the enlightened 
ones. 

(Abdu'l-Baha, Some Answered Questions, p. 142-145) 

The human spirit which distinguishes man from the animal is the 
rational soul, and these two names—the human spirit and the 
rational soul—designate one thing. This spirit, which in the 
terminology of the philosophers is the rational soul, embraces all 
beings, and as far as human ability permits discovers the realities of 
things and becomes cognizant of their peculiarities and effects, and 
of the qualities and properties of beings. But the human spirit, 
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unless assisted by the spirit of faith, does not become acquainted 
with the divine secrets and the heavenly realities. It is like a mirror 
which, although clear, polished and brilliant, is still in need of light. 
Until a ray of the sun reflects upon it, it cannot discover the 
heavenly secrets.  

But the mind is the power of the human spirit. Spirit is the lamp; 
mind is the light which shines from the lamp. Spirit is the tree, and 
the mind is the fruit. Mind is the perfection of the spirit and is its 
essential quality, as the sun’s rays are the essential necessity of the 
sun.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 55: "Soul, Spirit 
and Mind", pp. 208-209) 

Question.—It is said in the Kitáb-i-Aqdas "...whoso is deprived 
thereof, hath gone astray, though he be the author of every 
righteous deed." What is the meaning of this verse?  

Answer.—This blessed verse means that the foundation of success 
and salvation is the knowledge of God, and that the results of the 
knowledge of God are the good actions which are the fruits of faith.  

If man has not this knowledge, he will be separated from God, and 
when this separation exists, good actions have not complete effect. 
This verse does not mean that the souls separated from God are 
equal, whether they perform good or bad actions. It signifies only 
that the foundation is to know God, and the good actions result 
from this knowledge. Nevertheless, it is certain that between the 
good, the sinners and the wicked who are veiled from God there is a 
difference. For the veiled one who has good principles and character 
deserves the pardon of God, while he who is a sinner, and has bad 
qualities and character, is deprived of the bounties and blessings of 
God. Herein lies the difference.  

Therefore, the blessed verse means that good actions alone, without 
the knowledge of God, cannot be the cause of eternal salvation, 
everlasting success, and prosperity, and entrance into the Kingdom 
of God.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 65: "Explanation 
of a Verse in the Kitáb-i-Aqdas", p. 238) 

The Faculty of Inner Vision 
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Observe, how thou art asleep in a dwelling, and its doors are barred; 
on a sudden thou findest thyself in a far-off city, which thou 
enterest without moving thy feet or wearying thy body; without 
using thine eyes, thou seest; without taxing thine ears, thou 
hearest; without a tongue, thou speakest. And perchance when ten 
years are gone, thou wilt witness in the outer world the very things 
thou hast dreamed tonight.... 

Now there are many wisdoms to ponder in the dream, which none 
but the people of this Valley can comprehend in their true elements. 
First, what is this world, where without eye and ear and hand and 
tongue a man puts all of these to use? Second, how is it that in the 
outer world thou seest today the effect of a dream, when thou didst 
vision it in the world of sleep some ten years past? Consider the 
difference between these two worlds and the mysteries which they 
conceal, that thou mayest attain to divine confirmations and 
heavenly discoveries and enter the regions of holiness.  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, "Valley of 
Wonderment", pp. 32-33) 

Consider thy state when asleep. Verily, I say, this phenomenon is 
the most mysterious of the signs of God amongst men, were they to 
ponder it in their hearts. Behold how the thing which thou hast 
seen in thy dream is, after a considerable lapse of time, fully 
realized. Had the world in which thou didst find thyself in thy dream 
been identical with the world in which thou livest, it would have 
been necessary for the event occurring in that dream to have 
transpired in this world at the very moment of its occurrence. Were 
it so, you yourself would have borne witness unto it. This being not 
the case, however, it must necessarily follow that the world in which 
thou livest is different and apart from that which thou hast 
experienced in thy dream. This latter world hath neither beginning 
nor end. It would be true if thou wert to contend that this same 
world is, as decreed by the All-Glorious and Almighty God, within 
thy proper self and is wrapped up within thee. It would equally be 
true to maintain that thy spirit, having transcended the limitations 
of sleep and having stripped itself of all earthly attachment, hath, by 
the act of God, been made to traverse a realm which lieth hidden in 
the innermost reality of this world.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Suríy-i-Vafá" or "Tablet to 
Vafá", pp. 187-188) 

I beseech Thee, by the potency of Thy will and the compelling power 
of Thy purpose, to make of what Thou didst reveal unto me in my 
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sleep the surest foundation for the mansions of Thy love that are 
within the hearts of Thy loved ones, and the best instrument for the 
revelation of the tokens of Thy grace and Thy loving-kindness.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLVI, p. 249) 

In wakefulness the eye of man sees at the utmost as far as one hour 
of distance because through the instrumentality of the body the 
power of the spirit is thus determined; but with the inner sight and 
the mental eye it sees America, and it can perceive that which is 
there, and discover the conditions of things and organize affairs. If, 
then, the spirit were the same as the body, it would be necessary 
that the power of the inner sight should also be in the same 
proportion. Therefore, it is evident that this spirit is different from 
the body, and that the bird is different from the cage, and that the 
power and penetration of the spirit is stronger without the 
intermediary of the body.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 61: "The 
Immortality of the Spirit—Session 2", p. 228) 

There is a fundamental difference between Divine Revelation as vouchsafed 
by God to His Prophets, and the spiritual experiences and visions which 
individuals may have. The latter should, under no circumstances, be 
construed as constituting an infallible source of guidance, even for the 
person experiencing them.  

(Shoghi Effendi: Directives of the Guardian, Selection #213, "Visions", p. 
80) 

 

 

The Human Spirit: The Faculty of the Rational Soul 

THE POWER OF INVESTIGATION AND DISCOVERY 

Know thou that, according to what thy Lord, the Lord of all men, 
hath decreed in His Book, the favors vouchsafed by Him unto 
mankind have been, and will ever remain, limitless in their range. 
First and foremost among these favors, which the Almighty hath 
conferred upon man, is the gift of understanding. His purpose in 
conferring such a gift is none other except to enable His creature to 
know and recognize the one true God -- exalted be His glory. This 
gift giveth man the power to discern the truth in all things, leadeth 
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him to that which is right, and helpeth him to discover the secrets of 
creation. Next in rank, is the power of vision, the chief instrument 
whereby his understanding can function. The senses of hearing, of 
the heart, and the like, are similarly to be reckoned among the gifts 
with which the human body is endowed. Immeasurably exalted is 
the Almighty Who hath created these powers, and revealed them in 
the body of man. 

Every one of these gifts is an undoubted evidence of the majesty, the 
power, the ascendancy, the all-embracing knowledge of the one true 
God -- exalted be His glory. Consider the sense of touch. Witness 
how its power hath spread itself over the entire human  195  body. 
Whereas the faculties of sight and of hearing are each localized in a 
particular center, the sense of touch embraceth the whole human 
frame. Glorified be His power, magnified be His sovereignty! 

(Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 194-195) 

The first condition of perception in the world of nature is the 
perception of the rational soul. In this perception and in this power 
all men are sharers, whether they be neglectful or vigilant, believers 
or deniers. This human rational soul is God’s creation; it 
encompasses and excels other creatures; as it is more noble and 
distinguished, it encompasses things. The power of the rational soul 
can discover the realities of things, comprehend the peculiarities of 
beings, and penetrate the mysteries of existence. All sciences, 
knowledge, arts, wonders, institutions, discoveries and enterprises 
come from the exercised intelligence of the rational soul. There was 
a time when they were unknown, preserved mysteries and hidden 
secrets; the rational soul gradually discovered them and brought 
them out from the plane of the invisible and the hidden into the 
realm of the visible. This is the greatest power of perception in the 
world of nature, which in its highest flight and soaring comprehends 
the realities, the properties and the effects of the contingent beings.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 58: "The Degree 
of Knowledge Possessed by Man and the Divine Manifestations", pp. 
217-218) 

THE LIMITATIONS OF THE HUMAN SPIRIT OR RATIONAL SOUL 

…the human spirit has its limitations. It cannot comprehend the 
phenomena of the kingdom transcending the human station, for it is 
a captive of powers and life forces which have their operation upon 
its own plane of existence and it cannot go beyond that boundary. 
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There is however another spirit which may be termed the divine, to 
which Jesus Christ refers when He declares that man must be born 
of its quickening and baptized with its living fire. Souls deprived of 
that spirit are accounted as dead, though they are possessed of the 
human spirit. 

(Abdu'l-Baha, Baha'i World Faith - Abdu'l-Baha Section, p. 261) 

The Animal Spirit: The Faculties of the Senses and Memory 

. The animal spirit is the power of all the senses, which is realized 
from the composition and mingling of elements; when this 
composition decomposes, the power also perishes and becomes 
annihilated. It may be likened to this lamp: when the oil, wick and 
fire are combined, it is lighted; and when this combination is 
dissolved—that is to say, when the combined parts are separated 
from one another—the lamp also is extinguished.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 55: "Soul, Spirit 
and Mind", p. 208) 

The Vegetable Spirit: Power of Growth 

In the vegetable world,…there is the power of growth, and that 
power of growth is the spirit.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 9) 

The vegetable spirit is the power of growth which is brought about 
in the seed through the influence of other existences.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 55: "Soul, Spirit 
and Mind", p. 208) 

 

The Mineral Spirit: Faculties of Existence and Attraction 

As to the existence of spirit in the mineral: it is indubitable that 
minerals are endowed with a spirit and life according to the 
requirements of that stage. This unknown secret, too, hath become 
known unto the materialists who now maintain that all beings are 
endowed with life, even as He saith in the Qur’án, ‘All things are 
living’.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 9) 
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The Soul pulls all These Together: The Common Faculty 

The intermediary between the five outward powers and the inward 
powers is the sense which they possess in common—that is to say, 
the sense which acts between the outer and inner powers, conveys 
to the inward powers whatever the outer powers discern. It is 
termed the common faculty, because it communicates between the 
outward and inward powers and thus is common to the outward 
and inward powers.  

For instance, sight is one of the outer powers; it sees and perceives 
this flower, and conveys this perception to the inner power—the 
common faculty—which transmits this perception to the power of 
imagination, which in its turn conceives and forms this image and 
transmits it to the power of thought; the power of thought reflects 
and, having grasped the reality, conveys it to the power of 
comprehension; the comprehension, when it has comprehended it, 
delivers the image of the object perceived to the memory, and the 
memory keeps it in its repository.  

The outward powers are five: the power of sight, of hearing, of taste, 
of smell and of feeling.  

The inner powers are also five: the common faculty, and the powers 
of imagination, thought, comprehension and memory.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 56: "The Physical 
Powers and the Intellectual Powers", pp. 210-211) 

The Life Path of the Soul 

From Embryonic to After-Life 

I am, O my God, but a tiny seed which Thou hast sown in the soil of 
Thy love, and caused to spring forth by the hand of Thy bounty. 
This seed craveth, therefore, in its inmost being, for the waters of 
Thy mercy and the living fountain of Thy grace. Send down upon it, 
from the heaven of Thy loving-kindness, that which will enable it to 
flourish beneath Thy shadow and within the borders of Thy court. 
Thou art He Who watereth the hearts of all that have recognized 
Thee from Thy plenteous stream and the fountain of Thy living 
waters.  

(Bahá’u’lláh: Prayers and Meditations, Selection CVI, p. 178) 
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Consider, moreover, how the fruit, ere it is formed, lieth potentially 
within the tree. Were the tree to be cut into pieces, no sign nor any 
part of the fruit, however small, could be detected. When it 
appeareth, however, it manifesteth itself, as thou hast observed, in 
its wondrous beauty and glorious perfection. Certain fruits, indeed, 
attain their fullest development only after being severed from the 
tree.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXX, p. 155) 

No created thing shall ever attain its paradise unless it appeareth in 
its highest prescribed degree of perfection. For instance, this crystal 
representeth the paradise of the stone whereof its substance is 
composed. Likewise there are various stages in the paradise for the 
crystal itself... So long as it was stone it was worthless, but if it 
attaineth the excellence of ruby—a potentiality which is latent in it—
how much a carat will it be worth? Consider likewise every created 
thing.  

Man’s highest station, however, is attained through faith in God in 
every Dispensation and by acceptance of what hath been revealed 
by Him, and not through learning; inasmuch as in every nation 
there are learned men who are versed in divers sciences. Nor is it 
attainable through wealth; for it is similarly evident that among the 
various classes in every nation there are those possessed of riches. 
Likewise are other transitory things.  

True knowledge, therefore, is the knowledge of God, and this is none 
other than the recognition of His Manifestation in each 
Dispensation. Nor is there any wealth save in poverty in all save God 
and sanctity from aught else but Him—a state that can be realized 
only when demonstrated towards Him Who is the Dayspring of His 
Revelation. This doth not mean, however, that one ought not to yield 
praise unto former Revelations. On no account is this acceptable, 
inasmuch as it behooveth man, upon reaching the age of nineteen, 
to render thanksgiving for the day of his conception as an embryo. 
For had the embryo not existed, how could he have reached his 
present state?  

(The Báb: Selections from the Writings of the Báb, "Excerpts from 
the Persian Bayán", pp. 88-89, citing Váhid V, Chapter 4) 

Know that, although the human soul has existed on the earth for 
prolonged times and ages, yet it is phenomenal. As it is a divine 
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sign, when once it has come into existence, it is eternal. The spirit of 
man has a beginning, but it has no end; it continues eternally.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 38: "The Three 
Stations of the Divine Manifestations", p. 151) 

All beings, whether large or small, were created perfect and 
complete from the first, but their perfections appear in them by 
degrees….Each seed has in it from the first all the vegetable 
perfections. For example, in the seed all the vegetable perfections 
exist from the beginning, but not visibly; afterward little by little 
they appear. So it is first the shoot which appears from the seed, 
then the branches, leaves, blossoms and fruits; but from the 
beginning of its existence all these things are in the seed, 
potentially, though not apparently.  

In the same way, the embryo possesses from the first all perfections, 
such as the spirit, the mind, the sight, the smell, the taste—in one 
word, all the powers—but they are not visible and become so only by 
degrees.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 51: "The Spirit 
and Mind of Man have Existed from the Beginning", p. 199) 

The wisdom of the appearance of the spirit in the body is this: the 
human spirit is a Divine Trust, and it must traverse all conditions, 
for its passage and movement through the conditions of existence 
will be the means of its acquiring perfections. So when a man 
travels and passes through different regions and numerous 
countries with system and method, it is certainly a means of his 
acquiring perfection, for he will see places, scenes and countries, 
from which he will discover the conditions and states of other 
nations. He will thus become acquainted with the geography of 
countries and their wonders and arts; he will familiarize himself 
with the habits, customs and usages of peoples; he will see the 
civilization and progress of the epoch; he will become aware of the 
policy of governments and the power and capacity of each country. 
It is the same when the human spirit passes through the conditions 
of existence: it will become the possessor of each degree and station. 
Even in the condition of the body it will surely acquire perfections.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 52: "The 
Appearing of the Spirit in the Body", p. 200) 

There is no other being higher than a perfect man. But man when 
he has reached this state can still make progress in perfections but 
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not in state because there is no state higher than that of a perfect 
man to which he can transfer himself. He only progresses in the 
state of humanity, for the human perfections are infinite. Thus, 
however learned a man may be, we can imagine one more learned.  

Hence, as the perfections of humanity are endless, man can also 
make progress in perfections after leaving this world.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", p. 237) 

The Soul’s Relationship with Creation 

MAN’S DOMINION OVER NATURE 

Out of the wastes of nothingness, with the clay of My command I 
made thee to appear, and have ordained for thy training every atom 
in existence and the essence of all created things.  

(Bahá’u’lláh: The Hidden Words, Persian #29) 

The animal is the captive of nature and cannot transgress the rules 
and laws thereof. In man, however, there is a discovering power that 
transcendeth the world of nature and controlleth and interfereth 
with the laws thereof.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 10) 

MAN’S RESPONSIBILITY WITH RESPECT TO CREATION 

It is inadmissible that man, who hath been endowed with reason, 
should consume that which stealeth it away. Nay, rather it behoveth 
him to comport himself in a manner worthy of the human station, 
and not in accordance with the misdeeds of every heedless and 
wavering soul.  

Adorn your heads with the garlands of trustworthiness and fidelity, 
your hearts with the attire of the fear of God, your tongues with 
absolute truthfulness, your bodies with the vesture of courtesy. 
These are in truth seemly adornings unto the temple of man, if ye be 
of them that reflect. Cling, O ye people of Bahá, to the cord of 
servitude unto God, the True One, for thereby your stations shall be 
made manifest, your names written and preserved, your ranks 
raised and your memory exalted in the Preserved Tablet. Beware lest 
the dwellers on earth hinder you from this glorious and exalted 
station. Thus have We exhorted you in most of Our Epistles and 



 97

now in this, Our Holy Tablet, above which hath beamed the Day-
Star of the Laws of the Lord, your God, the Powerful, the All-Wise.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraphs 119-120, pp. 62-63) 

Act in accordance with the counsels of the Lord: that is, rise up in 
such wise, and with such qualities, as to endow the body of this 
world with a living soul, and to bring this young child, humanity, to 
the stage of adulthood. So far as ye are able, ignite a candle of love 
in every meeting, and with tenderness rejoice and cheer ye every 
heart. Care for the stranger as for one of your own; show to alien 
souls the same loving kindness ye bestow upon your faithful 
friends. Should any come to blows with you, seek to be friends with 
him; should any stab you to the heart, be ye a healing salve unto 
his sores; should any taunt and mock at you, meet him with love. 
Should any heap his blame upon you, praise ye him; should he offer 
you a deadly poison, give him the choicest honey in exchange; and 
should he threaten your life, grant him a remedy that will heal him 
evermore. Should he be pain itself, be ye his medicine; should he be 
thorns, be ye his roses and sweet herbs. Perchance such ways and 
words from you will make this darksome world turn bright at last; 
will make this dusty earth turn heavenly, this devilish prison place 
become a royal palace of the Lord—so that war and strife will pass 
and be no more, and love and trust will pitch their tents on the 
summits of the world. Such is the essence of God’s admonitions; 
such in sum are the teachings for the Dispensation of Bahá.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #16, p. 34) 

In creation there is no evil; all is good. Certain qualities and natures 
innate in some men and apparently blameworthy are not so in 
reality. For example, from the beginning of his life you can see in a 
nursing child the signs of greed, of anger and of temper. Then, it 
may be said, good and evil are innate in the reality of man, and this 
is contrary to the pure goodness of nature and creation. The answer 
to this is that greed, which is to ask for something more, is a 
praiseworthy quality provided that it is used suitably. So if a man is 
greedy to acquire science and knowledge, or to become 
compassionate, generous and just, it is most praiseworthy. If he 
exercises his anger and wrath against the bloodthirsty tyrants who 
are like ferocious beasts, it is very praiseworthy; but if he does not 
use these qualities in a right way, they are blameworthy.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 57: "The Causes 
of the Differences in the Characters of Men", p. 215) 
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If man were to care for himself only he would be nothing but an 
animal for only the animals are thus egoistic. If you bring a 
thousand sheep to a well to kill nine hundred and ninety-nine the 
one remaining sheep would go on grazing, not thinking of the others 
and worrying not at all about the lost, never bothering that its own 
kind had passed away, or had perished or been killed. To look after 
one’s self only is therefore an animal propensity. It is the animal 
propensity to live solitary and alone. It is the animal proclivity to 
look after one’s own comfort. But man was created to be a man—to 
be fair, to be just, to be merciful, to be kind to all his species, never 
to be willing that he himself be well off while others are in misery 
and distress—this is an attribute of the animal and not of man. Nay, 
rather, man should be willing to accept hardships for himself in 
order that others may enjoy wealth; he should enjoy trouble for 
himself that others may enjoy happiness and well-being. This is the 
attribute of man. This is becoming of man. Otherwise man is not 
man—he is less than the animal.  

The man who thinks only of himself and is thoughtless of others is 
undoubtedly inferior to the animal because the animal is not 
possessed of the reasoning faculty. The animal is excused; but in 
man there is reason, the faculty of justice, the faculty of 
mercifulness. Possessing all these faculties he must not leave them 
unused. He who is so hard-hearted as to think only of his own 
comfort, such an one will not be called man.  

Man is he who forgets his own interests for the sake of others. His 
own comfort he forfeits for the well-being of all. Nay, rather, his own 
life must he be willing to forfeit for the life of mankind. Such a man 
is the honor of the world of humanity. Such a man is the glory of 
the world of mankind. Such a man is the one who wins eternal 
bliss. Such a man is near to the threshold of God. Such a man is 
the very manifestation of eternal happiness.  

(‘Abdu’l-Bahá: Foundations of World Unity, p. 42) 

The Soul’s Relation to the Body 

Know then that "life" has a twofold meaning. The first pertaineth to 
the appearance of man in an elemental body, and is as manifest to 
thine eminence and to others as the midday sun. This life cometh to 
an end with physical death, which is a God—ordained and 
inescapable reality. That life, however, which is mentioned in the 
Books of the Prophets and the Chosen Ones of God is the life of 
knowledge; that is to say, the servant’s recognition of the sign of the 
splendours wherewith He Who is the Source of all splendour hath 
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Himself invested him, and his certitude of attaining unto the 
presence of God through the Manifestations of His Cause. This is 
that blessed and everlasting life that perisheth not: whosoever is 
quickened thereby shall never die, but will endure as long as His 
Lord and Creator will endure. 

The first life, which pertaineth to the elemental body, will come to 
an end, as hath been revealed by God: "Every soul shall taste of 
death."(Qur’án 3:185) But the second life, which ariseth from the 
knowledge of God, knoweth no death, as hath been revealed 
aforetime: "Him will We surely quicken to a blessed life."(Qur’án 16:97) 
And in another passage concerning the martyrs: "Nay, they are alive 
and sustained by their Lord."(Qur’án 3:169) And from the Traditions: "He 
who is a true believer liveth both in this world and in the world to 
come."(From a Hadíth) Numerous examples of similar words are to be 
found in the Books of God and of the Embodiments of His justice. 
For the sake of brevity, however, We have contented Ourself with 
the above passages. 

(Bahá’u’lláh: Gems of Divine Mysteries, paragraphs 64-65, pp. 47-
48) 

Know thou that the soul of man is exalted above, and is 
independent of all infirmities of body or mind. That a sick person 
showeth signs of weakness is due to the hindrances that interpose 
themselves between his soul and his body, for the soul itself 
remaineth unaffected by any bodily ailments. Consider the light of 
the lamp. Though an external object may interfere with its radiance, 
the light itself continueth to shine with undiminished power. In like 
manner, every malady afflicting the body of man is an impediment 
that preventeth the soul from manifesting its inherent might and 
power. When it leaveth the body, however, it will evince such 
ascendancy, and reveal such influence as no force on earth can 
equal.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXX, pp. 153-154) 

The soul of man is the sun by which his body is illumined, and from 
which it draweth its sustenance, and should be so regarded.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXX, p. 155) 

….the various organs and members, the parts and elements, that 
constitute the body of man, though at variance, are yet all 
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connected one with the other by that all-unifying agency known as 
the human soul, that causeth them to function in perfect harmony 
and with absolute regularity, thus making the continuation of life 
possible. The human body, however, is utterly unconscious of that 
all-unifying agency, and yet acteth with regularity and dischargeth 
its functions according to its will.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 13) 

… these members, these elements, this composition, which are 
found in the organism of man, are an attraction and magnet for the 
spirit; it is certain that the spirit will appear in it. So a mirror which 
is clear will certainly attract the rays of the sun. It will become 
luminous, and wonderful images will appear in it—that is to say, 
when these existing elements are gathered together according to the 
natural order, and with perfect strength, they become a magnet for 
the spirit, and the spirit will become manifest in them with all its 
perfections.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 52: "The 
Appearing of the Spirit in the Body", p. 201) 

….the spirit of man is not in the body because it is freed and 
sanctified from entrance and exit, which are bodily conditions. The 
connection of the spirit with the body is like that of the sun with the 
mirror. Briefly, the human spirit is in one condition. It neither 
becomes ill from the diseases of the body nor cured by its health; it 
does not become sick, nor weak, nor miserable, nor poor, nor light, 
nor small—that is to say, it will not be injured because of the 
infirmities of the body, and no effect will be visible even if the body 
becomes weak, or if the hands and feet and tongue be cut off, or if it 
loses the power of hearing or sight. Therefore, it is evident and 
certain that the spirit is different from the body, and that its 
duration is independent of that of the body; on the contrary, the 
spirit with the utmost greatness rules in the world of the body; and 
its power and influence, like the bounty of the sun in the mirror, are 
apparent and visible. But when the mirror becomes dusty or breaks, 
it will cease to reflect the rays of the sun.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 61: "The 
Immortality of the Spirit—Session 2", p. 229) 

Some think that the body is the substance and exists by itself, and 
that the spirit is accidental and depends upon the substance of the 
body, although, on the contrary, the rational soul is the substance, 
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and the body depends upon it. If the accident—that is to say, the 
body—be destroyed, the substance, the spirit, remains.  

Second, the rational soul, meaning the human spirit, does not 
descend into the body—that is to say, it does not enter it, for 
descent and entrance are characteristics of bodies, and the rational 
soul is exempt from this. The spirit never entered this body, so in 
quitting it, it will not be in need of an abiding-place: no, the spirit is 
connected with the body, as this light is with this mirror. When the 
mirror is clear and perfect, the light of the lamp will be apparent in 
it, and when the mirror becomes covered with dust or breaks, the 
light will disappear.  

The rational soul—that is to say, the human spirit—has neither 
entered this body nor existed through it; so after the disintegration 
of the composition of the body, how should it be in need of a 
substance through which it may exist? On the contrary, the rational 
soul is the substance through which the body exists.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 66: "The 
Existence of the Rational Soul after the Death of the Body", pp. 239-
240) 

The soul or spirit of the individual comes into being with the 
conception of his physical body.  

(on behalf of Shoghi Effendi, quoted in the compilation High 
Endeavors, Part V, Selection #98, "Soul—Origin", p. 71) 

How the Soul can be Independent of the Body During Its Earthly 
Lifetime 

When man is asleep, his soul can, in no wise, be said to have been 
inherently affected by any external object. It is not susceptible of 
any change in its original state or character. Any variation in its 
functions is to be ascribed to external causes. It is to these external 
influences that any variations in its environment, its understanding, 
and perception should be attributed.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 160) 

Now concerning mental faculties, they are in truth of the inherent 
properties of the soul, even as the radiation of light is the essential 
property of the sun. The rays of the sun are renewed but the sun 
itself is ever the same and unchanged. Consider how the human 
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intellect develops and weakens, and may at times come to naught, 
whereas the soul changeth not. For the mind to manifest itself, the 
human body must be whole; and a sound mind cannot be but in a 
sound body, whereas the soul dependeth not upon the body. It is 
through the power of the soul that the mind comprehendeth, 
imagineth and exerteth its influence, whilst the soul is a power that 
is free. The mind comprehendeth the abstract by the aid of the 
concrete, but the soul hath limitless manifestations of its own. The 
mind is circumscribed, the soul limitless. It is by the aid of such 
senses as those of sight, hearing, taste, smell and touch, that the 
mind comprehendeth, whereas the soul is free from all agencies. 
The soul as thou observest, whether it be in sleep or waking, is in 
motion and ever active. Possibly it may, whilst in a dream, unravel 
an intricate problem, incapable of solution in the waking state. The 
mind, moreover, understandeth not whilst the senses have ceased 
to function, and in the embryonic stage and in early infancy the 
reasoning power is totally absent, whereas the soul is ever endowed 
with full strength. In short, the proofs are many that go to show that 
despite the loss of reason, the power of the soul would still continue 
to exist. The spirit however possesseth various grades and stations. 

(‘Abdu’l-Bahá: Tablet to August Forel, pp. 8-9) 

To be limited to place is a property of bodies and not of spirits. Place 
and time surround the body, not the mind and spirit. Observe that 
the body of man is confined to a small place; it covers only two 
spans of earth. But the spirit and mind of man travel to all 
countries and regions—even through the limitless space of the 
heavens—surround all that exists, and make discoveries in the 
exalted spheres and infinite distances. This is because the spirit has 
no place; it is placeless; and for the spirit the earth and the heaven 
are as one since it makes discoveries in both. But the body is 
limited to a place and does not know that which is beyond it.  

For life is of two kinds: that of the body and that of the spirit. The 
life of the body is material life, but the life of the spirit expresses the 
existence of the Kingdom, which consists in receiving the Spirit of 
God and becoming vivified by the breath of the Holy Spirit. Although 
the material life has existence, it is pure nonexistence and absolute 
death for the holy saints. So man exists, and this stone also exists, 
but what a difference between the existence of man and that of the 
stone! Though the stone exists, in relation to the existence of man it 
is nonexistent.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 67: "Eternal Life 
and Entrance into the Kingdom of God", pp. 241-242) 
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The Inner Life and How It Connects with the Outer 

AWARENESS OF UNSEEN SPIRITUAL WORLDS AND HOW IT 
DEVELOPS 

Every created thing in the whole universe is but a door leading into 
His knowledge, a sign of His sovereignty, a revelation of His names, 
a symbol of His majesty, a token of His power, a means of 
admittance into His straight Path....  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 160) 

Whatever is in the heavens and whatever is on the earth is a direct 
evidence of the revelation within it of the attributes and names of 
God, inasmuch as within every atom are enshrined the signs that 
bear eloquent testimony to the revelation of that Most Great Light.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XC, p. 177) 

Know thou that every created thing is a sign of the revelation of 
God. Each, according to its capacity, is, and will ever remain, a 
token of the Almighty. Inasmuch as He, the sovereign Lord of all, 
hath willed to reveal His sovereignty in the kingdom of names and 
attributes, each and every created thing hath, through the act of the 
Divine Will, been made a sign of His glory. So pervasive and general 
is this revelation that nothing whatsoever in the whole universe can 
be discovered that doth not reflect His splendor.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIII, p. 184) 

Ye had written of the fasting month. Fortunate are ye to have 
obeyed the commandment of God, and kept this fast during the holy 
season. For this material fast is an outer token of the spiritual fast; 
it is a symbol of self-restraint, the withholding of oneself from all 
appetites of the self, taking on the characteristics of the spirit, being 
carried away by the breathings of heaven and catching fire from the 
love of God.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #35, pp. 69-70) 

In explaining these intellectual realities, one is obliged to express 
them by sensible figures because in exterior existence there is 
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nothing that is not material. Therefore, to explain the reality of the 
spirit—its condition, its station—one is obliged to give explanations 
under the forms of sensible things because in the external world all 
that exists is sensible. For example, grief and happiness are 
intellectual things; when you wish to express those spiritual 
qualities you say: "My heart is oppressed; my heart is dilated," 
though the heart of man is neither oppressed nor dilated. This is an 
intellectual or spiritual state, to explain which you are obliged to 
have recourse to sensible figures. Another example: you say, "such 
an individual made great progress," though he is remaining in the 
same place; or again, "such a one’s position was exalted," although, 
like everyone else, he walks upon the earth. This exaltation and this 
progress are spiritual states and intellectual realities, but to explain 
them you are obliged to have recourse to sensible figures because in 
the exterior world there is nothing that is not sensible.  

So the symbol of knowledge is light, and of ignorance, darkness; but 
reflect, is knowledge sensible light, or ignorance sensible darkness? 
No, they are merely symbols. These are only intellectual states, but 
when you desire to express them outwardly, you call knowledge 
light, and ignorance darkness. You say: "My heart was gloomy, and 
it became enlightened." Now, that light of knowledge, and that 
darkness of ignorance, are intellectual realities, not sensible ones; 
but when we seek for explanations in the external world, we are 
obliged to give them a sensible form.  

Then it is evident that the dove which descended upon Christ was 
not a material dove, but it was a spiritual state, which, that it might 
be comprehensible, was expressed by a sensible figure. Thus in the 
Old Testament it is said that God appeared as a pillar of fire: this 
does not signify the material form; it is an intellectual reality which 
is expressed by a sensible image.  

Christ says, "The Father is in the Son, and the Son is in the Father." 
Was Christ within God, or God within Christ? No, in the name of 
God! On the contrary, this is an intellectual state which is expressed 
in a sensible figure.  

We come to the explanation of the words of Bahá’u’lláh when He 
says: "O king! I was but a man like others, asleep upon My couch, 
when lo, the breezes of the All-Glorious were wafted over Me, and 
taught Me the knowledge of all that hath been. This thing is not 
from Me, but from One Who is Almighty and All-Knowing."(Bahá’u’lláh’s 

letter to Násiri’d-Dín Sháh, published in Summons of the Lord of Hosts, Súriy-i-Haykal / Súrih of the 

Temple, paragraph 192) This is the state of manifestation: it is not sensible; 
it is an intellectual reality, exempt and freed from time, from past, 
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present and future; it is an explanation, a simile, a metaphor and is 
not to be accepted literally; it is not a state that can be 
comprehended by man. Sleeping and waking is passing from one 
state to another. Sleeping is the condition of repose, and 
wakefulness is the condition of movement. Sleeping is the state of 
silence; wakefulness is the state of speech. Sleeping is the state of 
mystery; wakefulness is the state of manifestation.  

For example, it is a Persian and Arabic expression to say that the 
earth was asleep, and the spring came, and it awoke; or the earth 
was dead, and the spring came, and it revived. These expressions 
are metaphors, allegories, mystic explanations in the world of 
signification.  

Briefly, the Holy Manifestations have ever been, and ever will be, 
Luminous Realities; no change or variation takes place in Their 
essence. Before declaring Their manifestation, They are silent and 
quiet like a sleeper, and after Their manifestation, They speak and 
are illuminated, like one who is awake.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 16: "Outward 
Forms and Symbols Must be Used to Convey Intellectual 
Conceptions", pp. 84-86) 

....when the Holy Manifestation of God, Who is the sun of the world 
of His creation, shines upon the worlds of spirits, of thoughts and of 
hearts, then the spiritual spring and new life appear, the power of 
the wonderful springtime becomes visible, and marvelous benefits 
are apparent. As you have observed, at the time of the appearance 
of each Manifestation of God extraordinary progress has occurred in 
the world of minds, thoughts and spirits. For example, in this divine 
age see what development has been attained in the world of minds 
and thoughts, and it is now only the beginning of its dawn. Before 
long you will see that new bounties and divine teachings will 
illuminate this dark world and will transform these sad regions into 
the paradise of Eden.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 42: "The Power 
and Influence of the Divine Manifestations", p. 163) 

THE TANGIBLENESS AND MANIFESTNESS OF THE INNER LIFE 

….the world in which thou livest is different and apart from that 
which thou hast experienced in thy dream. This latter world hath 
neither beginning nor end. It would be true if thou wert to contend 
that this same world is, as decreed by the All-Glorious and Almighty 
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God, within thy proper self and is wrapped up within thee. It would 
equally be true to maintain that thy spirit, having transcended the 
limitations of sleep and having stripped itself of all earthly 
attachment, hath, by the act of God, been made to traverse a realm 
which lieth hidden in the innermost reality of this world.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Suríy-i-Vafá" or "Tablet to 
Vafá", pp. 187-188) 

….these mentionings that have been made of the grades of 
knowledge relate to the knowledge of the Manifestations of that Sun 
of Reality, which casteth Its light upon the Mirrors. And the 
splendor of that light is in the hearts, yet it is hidden under the 
veilings of sense and the conditions of this earth, even as a candle 
within a lantern of iron, and only when the lantern is removed doth 
the light of the candle shine out.  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, "Valley of 
Unity", pp. 23-24) 

Whoso hath recognized the Day Spring of Divine guidance and 
entered His holy court hath drawn nigh unto God and attained His 
Presence, a Presence which is the real Paradise, and of which the 
loftiest mansions of heaven are but a symbol.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXIX, p. 70) 

COMMUNICATION BETWEEN THE MANY WORLDS OF GOD 

….concerning thy question whether human souls continue to be 
conscious one of another after their separation from the body. Know 
thou that the souls of the people of Bahá, who have entered and 
been established within the Crimson Ark, shall associate and 
commune intimately one with another, and shall be so closely 
associated in their lives, their aspirations, their aims and strivings 
as to be even as one soul. They are indeed the ones who are well-
informed, who are keen-sighted, and who are endued with 
understanding. Thus hath it been decreed by Him Who is the All-
Knowing, the All-Wise.  

The people of Bahá, who are the inmates of the Ark of God, are, one 
and all, well aware of one another’s state and condition, and are 
united in the bonds of intimacy and fellowship. Such a state, 
however, must depend upon their faith and their conduct. They that 
are of the same grade and station are fully aware of one another’s 
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capacity, character, accomplishments and merits. They that are of a 
lower grade, however, are incapable of comprehending adequately 
the station, or of estimating the merits, of those that rank above 
them. Each shall receive his share from thy Lord.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXVI, pp. 169-170) 

Oh, would that the world could believe Me! Were all the things that 
lie enshrined within the heart of Bahá, and which the Lord, His 
God, the Lord of all names, hath taught Him, to be unveiled to 
mankind, every man on earth would be dumbfounded.  

How great the multitude of truths which the garment of words can 
never contain! How vast the number of such verities as no 
expression can adequately describe, whose significance can never be 
unfolded, and to which not even the remotest allusions can be 
made! How manifold are the truths which must remain unuttered 
until the appointed time is come! Even as it hath been said: "Not 
everything that a man knoweth can be disclosed, nor can everything 
that he can disclose be regarded as timely, nor can every timely 
utterance be considered as suited to the capacity of those who hear 
it."  

Of these truths some can be disclosed only to the extent of the 
capacity of the repositories of the light of Our knowledge, and the 
recipients of Our hidden grace.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXIX, p. 176) 

Whoso reciteth, in the privacy of his chamber, the verses revealed by 
God, the scattering angels of the Almighty shall scatter abroad the 
fragrance of the words uttered by his mouth, and shall cause the 
heart of every righteous man to throb. Though he may, at first, 
remain unaware of its effect, yet the virtue of the grace vouchsafed 
unto him must needs sooner or later exercise its influence upon his 
soul.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXXVI, p. 295) 

The wealth of the other world is nearness to God. Consequently, it is 
certain that those who are near the Divine Court are allowed to 
intercede, and this intercession is approved by God. But 
intercession in the other world is not like intercession in this world. 
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It is another thing, another reality, which cannot be expressed in 
words.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 62: "Perfections 
are without Limit", p. 231) 

Question.—Some people believe that they achieve spiritual 
discoveries—that is to say, that they converse with spirits. What 
kind of communion is this?  

Answer.—Spiritual discoveries are of two kinds: one kind is of the 
imagination and is only the assertion of a few people; the other kind 
resembles inspiration, and this is real—such are the revelations of 
Isaiah, of Jeremiah and of St. John, which are real.  

Reflect that man’s power of thought consists of two kinds. One kind 
is true, when it agrees with a determined truth. Such conceptions 
find realization in the exterior world; such are accurate opinions, 
correct theories, scientific discoveries and inventions.  

The other kind of conceptions is made up of vain thoughts and 
useless ideas which yield neither fruit nor result, and which have no 
reality. No, they surge like the waves of the sea of imaginations, and 
they pass away like idle dreams.  

In the same way, there are two sorts of spiritual discoveries. One is 
the revelations of the Prophets, and the spiritual discoveries of the 
elect. The visions of the Prophets are not dreams; no, they are 
spiritual discoveries and have reality. They say, for example, "I saw 
a person in a certain form, and I said such a thing, and he gave 
such an answer." This vision is in the world of wakefulness, and not 
in that of sleep. Nay, it is a spiritual discovery which is expressed as 
if it were the appearance of a vision.  

The other kind of spiritual discoveries is made up of pure 
imaginations, but these imaginations become embodied in such a 
way that many simple-hearted people believe that they have a 
reality. That which proves it clearly is that from this controlling of 
spirits no result or fruit has ever been produced. No, they are but 
narratives and stories.  

Know that the reality of man embraces the realities of things, and 
discovers the verities, properties and secrets of things. So all these 
arts, wonders, sciences and knowledge have been discovered by the 
human reality. At one time these sciences, knowledge, wonders and 
arts were hidden and concealed secrets; then gradually the human 
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reality discovered them and brought them from the realm of the 
invisible to the plane of the visible. Therefore, it is evident that the 
reality of man embraces things. Thus it is in Europe and discovers 
America; it is on the earth, and it makes discoveries in the heavens. 
It is the revealer of the secrets of things, and it is the knower of the 
realities of that which exists. These discoveries corresponding to the 
reality are similar to revelation, which is spiritual comprehension, 
divine inspiration and the association of human spirits. For 
instance, the Prophet says, "I saw, I said, I heard such a thing." It is, 
therefore, evident that the spirit has great perception without the 
intermediary of any of the five senses, such as the eyes or ears. 
Among spiritual souls there are spiritual understandings, 
discoveries, a communion which is purified from imagination and 
fancy, an association which is sanctified from time and place. So it 
is written in the Gospel that, on Mount Tabor, Moses and Elias 
came to Christ, and it is evident that this was not a material 
meeting. It was a spiritual condition which is expressed as a 
physical meeting.  

The other sort of converse, presence and communications of spirits 
is but imagination and fancy, which only appears to have reality.  

The mind and the thought of man sometimes discover truths, and 
from this thought and discovery signs and results are produced. 
This thought has a foundation. But many things come to the mind 
of man which are like the waves of the sea of imaginations; they 
have no fruit, and no result comes from them. In the same way, 
man sees in the world of sleep a vision which becomes exactly 
realized; at another time, he sees a dream which has absolutely no 
result.  

What we mean is that this state, which we call the converse and 
communications of spirits, is of two kinds: one is simply imaginary, 
and the other is like the visions which are mentioned in the Holy 
Book, such as the revelations of St. John and Isaiah and the 
meeting of Christ with Moses and Elias. These are real, and produce 
wonderful effects in the minds and thoughts of men, and cause their 
hearts to be attracted.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 71: "Visions and 
Communication with Spirits", pp. 251-253) 

"To tamper with psychic forces while in this world interferes with 
the condition of the soul in the world to come. These forces are real, 
but, normally, are not active on this plane. The child in the womb 
has its eyes, ears, hands, feet, etc., but they are not in activity. The 
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whole purpose of life in the material world is the coming forth into 
the world of Reality, where those forces will become active. They 
belong to that world."  

(‘Abdu’l-Bahá, quoted in Esslemont: Bahá’u’lláh and the New Era, p. 
193)  

"The grace of effective intercession is one of the perfections 
belonging to advanced souls, as well as to the Manifestation of God. 
Jesus Christ had the power of interceding for the forgiveness of His 
enemies when on earth, and He certainly has this power now." 

(‘Abdu’l-Bahá, quoted in Esslemont: Bahá’u’lláh and the New Era, 
pp. 193-194) 

The Soul’s Life after the Body Dies 

Know thou of a truth that the soul, after its separation from the 
body, will continue to progress until it attaineth the presence of 
God, in a state and condition which neither the revolution of ages 
and centuries, nor the changes and chances of this world, can alter. 
It will endure as long as the Kingdom of God, His sovereignty, His 
dominion and power will endure. It will manifest the signs of God 
and His attributes, and will reveal His loving-kindness and bounty. 
The movement of My Pen is stilled when it attempteth to befittingly 
describe the loftiness and glory of so exalted a station. The honor 
with which the Hand of Mercy will invest the soul is such as no 
tongue can adequately reveal, nor any other earthly agency 
describe. Blessed is the soul which, at the hour of its separation 
from the body, is sanctified from the vain imaginings of the peoples 
of the world. Such a soul liveth and moveth in accordance with the 
Will of its Creator, and entereth the all-highest Paradise.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXI, pp. 155-156) 

When the soul attaineth the Presence of God, it will assume the 
form that best befitteth its immortality and is worthy of its celestial 
habitation. Such an existence is a contingent and not an absolute 
existence, inasmuch as the former is preceded by a cause, whilst 
the latter is independent thereof.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXI, p. 157) 
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Thou hast, moreover, asked Me concerning the state of the soul 
after its separation from the body. Know thou, of a truth, that if the 
soul of man hath walked in the ways of God, it will, assuredly, 
return and be gathered to the glory of the Beloved. By the 
righteousness of God! It shall attain a station such as no pen can 
depict, or tongue describe. The soul that hath remained faithful to 
the Cause of God, and stood unwaveringly firm in His Path shall, 
after his ascension, be possessed of such power that all the worlds 
which the Almighty hath created can benefit through him. Such a 
soul provideth, at the bidding of the Ideal King and Divine Educator, 
the pure leaven that leaveneth the world of being, and furnisheth 
the power through which the arts and wonders of the world are 
made manifest. Consider how meal needeth leaven to be leavened 
with. Those souls that are the symbols of detachment are the leaven 
of the world.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 161) 

And now concerning thy question whether human souls continue to 
be conscious one of another after their separation from the body. 
Know thou that the souls of the people of Baha, who have entered 
and been established within the Crimson Ark, shall associate and 
commune intimately one with another, and shall be so closely 
associated in their lives, their aspirations, their aims and strivings 
as to be even as one soul. They are indeed the ones who are well-
informed, who are keen-sighted, and who are endued with 
understanding. Thus hath it been decreed by Him Who is the All-
Knowing, the All-Wise. 

The people of Baha, who are the inmates of the Ark of God, are, one 
and all, well aware of one another's state and condition, and are 
united in the bonds of intimacy and fellowship. Such a state, 
however, must depend upon their faith and their conduct. They that 
are of the same grade and station are fully aware of one another's 
capacity, character, accomplishments and merits. They that are of a 
lower grade, however, are incapable of comprehending adequately 
the station, or of estimating the merits, of those that rank above 
them. Each shall receive his share from thy Lord. Blessed is the 
man that hath turned his face towards God, and walked steadfastly 
in His love, until his soul hath winged its flight unto God, the 
Sovereign Lord of all, the Most Powerful, the Ever-Forgiving, the All-
Merciful. 

The souls of the infidels, however, shall -- and to this I bear witness 
-- when breathing their last be made aware of the good things that 



 112

have escaped them, and shall bemoan their plight, and shall 
humble themselves before God. They shall continue doing so after 
the separation of their souls from their bodies. 

It is clear and evident that all men shall, after their physical death, 
estimate the worth of their deeds, and realize all that their hands 
have wrought. I swear by the Day Star that shineth above the 
horizon of Divine power! They that are the followers of the one true 
God shall, the moment they depart out of this life, experience such 
joy and gladness as would be impossible to describe, while they that 
live in error shall be seized with such fear and trembling, and shall 
be filled with such consternation, as nothing can exceed. Well is it 
with him that hath quaffed the choice and incorruptible wine of 
faith through the gracious favor and the manifold bounties of Him 
Who is the Lord of all Faiths.... 

This is the Day when the loved ones of God should keep their eyes 
directed towards His Manifestation, and fasten them upon 
whatsoever that Manifestation may be pleased to reveal. Certain 
traditions of bygone ages rest on no foundations whatever, while the 
notions entertained by past generations, and which they have 
recorded in their books, have, for the most part, been influenced by 
the desires of a corrupt inclination. Thou dost witness how most of 
the commentaries and interpretations of the words of God, now 
current amongst men, are devoid of truth. Their falsity hath, in 
some cases, been exposed when the intervening veils were rent 
asunder. They themselves have acknowledged their failure in 
apprehending the meaning of any of the words of God. 

Our purpose is to show that should the loved ones of God sanctify 
their hearts and their ears from the vain sayings that were uttered 
aforetime, and turn with their inmost souls to Him Who is the Day 
Spring of His Revelation, and to whatsoever things He hath 
manifested, such behavior would be regarded as highly meritorious 
in the sight of God.... 

Magnify His Name, and be thou of the thankful. Convey My 
greetings to My loved ones, whom God hath singled out for His love, 
and caused them to achieve their objects. All glory be to God, the 
Lord of all worlds. 

 (Baha'u'llah, Gleanings from the Writings of Baha'u'llah, pp. 
169-172) 

It is even possible that the condition of those who have died in sin 
and unbelief may become changed—that is to say, they may become 
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the object of pardon through the bounty of God, not through His 
justice—for bounty is giving without desert, and justice is giving 
what is deserved. As we have power to pray for these souls here, so 
likewise we shall possess the same power in the other world, which 
is the Kingdom of God. Are not all the people in that world the 
creatures of God? Therefore, in that world also they can make 
progress. As here they can receive light by their supplications, there 
also they can plead for forgiveness and receive light through 
entreaties and supplications. Thus as souls in this world, through 
the help of the supplications, the entreaties and the prayers of the 
holy ones, can acquire development, so is it the same after death. 
Through their own prayers and supplications they can also 
progress, more especially when they are the object of the 
intercession of the Holy Manifestations.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 62: "Perfections 
are without Limit", p. 232) 

….movement is necessary to existence, which is either growing or 
declining. Now, as the spirit continues to exist after death, it 
necessarily progresses or declines; and in the other world to cease to 
progress is the same as to decline; but it never leaves its own 
condition, in which it continues to develop.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 63: "The 
Progress of Man in the Other World", p. 233) 

The progress of man’s spirit in the divine world, after the severance 
of its connection with the body of dust, is through the bounty and 
grace of the Lord alone, or through the intercession and the sincere 
prayers of other human souls, or through the charities and 
important good works which are performed in its name.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 66: "The 
Existence of the Rational Soul after the Death of the Body", p. 240) 

The Soul’s Purposes and Objectives 

All men have been created to carry forward an ever-advancing 
civilization.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CIX, p. 215) 

Ye were created to show love one to another and not perversity and 
rancour.  



 114

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Hikmat" or "Tablet of 
Wisdom", p. 138) 

The essence of all that We have revealed for thee is Justice, is for 
man to free himself from idle fancy and imitation, discern with the 
eye of oneness His glorious handiwork, and look into all things with 
a searching eye.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 157) 

The fruits of the tree of man have ever been and are goodly deeds 
and a praiseworthy character. Withhold not these fruits from the 
heedless. If they be accepted, your end is attained, and the purpose 
of life achieved.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 26) 

....Thou hast created Thy servants to aid Thy Cause and exalt Thy 
Word,.... 

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 37) 

The first, the fundamental purpose underlying creation hath ever 
been, and will continue to be, none other than the appearance of 
trustworthiness and godliness, of sincerity and goodwill amongst 
mankind, for these qualities are the cause of peace, security and 
tranquillity.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Trustworthiness: A Cardinal Bahá’í Virtue, Selection #7) 

To strive to obtain a more adequate understanding of the 
significance of Bahá’u’lláh’s stupendous Revelation must, it is my 
unalterable conviction, remain the first obligation and the object of 
the constant endeavor of each one of its loyal adherents. An exact 
and thorough comprehension of so vast a system, so sublime a 
revelation, so sacred a trust, is for obvious reasons beyond the 
reach and ken of our finite minds. We can, however, and it is our 
bounden duty to seek to derive fresh inspiration and added 
sustenance as we labor for the propagation of His Faith through a 
clearer apprehension of the truths it enshrines and the principles on 
which it is based.  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The Dispensation of 
Bahá’u’lláh", p. 100) 
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The Nature of Deepening 

The beloved Guardian wrote, "To strive to obtain a more adequate 
understanding of the significance of Bahá’u’lláh’s stupendous 
Revelation must, it is my unalterable conviction, remain the first 
obligation and the object of the constant endeavour of each one of 
its loyal adherents," a statement which places the obligation of 
deepening in the Cause firmly on every believer. It is therefore upon 
the nature of deepening, rather than upon the desirability of 
pursuing it, that we wish to comment. 

A detailed and exact knowledge of the present structure of Bahá’í 
Administration, or of the By-laws of National and Local Spiritual 
Assemblies, or of the many and varied applications of Bahá’í law 
under the diverse conditions prevailing around the world, while 
valuable in itself, cannot be regarded as the sort of knowledge 
primarily intended by deepening. Rather is suggested a clearer 
apprehension of the purpose of God for man, and particularly of His 
immediate purpose as revealed and directed by Bahá’u’lláh, a 
purpose as far removed from current concepts of human well-being 
and happiness as is possible. We should constantly be on our guard 
lest the glitter and tinsel of an affluent society should lead us to 
think that such superficial adjustments to the modern world as are 
envisioned by humanitarian movements or are publicly proclaimed 
as the policy of enlightened statesmanship—such as an extension to 
all members of the human race of the benefits of a high standard of 
living, of education, medical care, technical knowledge—will of 
themselves fulfil the glorious mission of Bahá’u’lláh. Far otherwise. 
These are the things which shall be added unto us once we seek the 
Kingdom of God, and are not themselves the objectives for which the 
Báb gave His life, Bahá’u’lláh endured such sufferings as none 
before Him had ever endured, the Master and after Him the 
Guardian bore their trials and afflictions with such superhuman 
fortitude. Far deeper and more fundamental was their vision, 
penetrating to the very purpose of human life. We cannot do better, 
in this respect, than call to the attention of the friends certain 
themes pursued by Shoghi Effendi in his trenchant statement "The 
Goal of a New World Order." "The principle of the Oneness of 
Mankind" he writes, "implies an organic change in the structure of 
present-day society, a change such as the world has not yet 
experienced." Referring to the "epoch-making changes that 
constitute the greatest landmarks in the history of human 
civilization," he states that "... they cannot but appear, when viewed 
in their proper perspective, except as subsidiary adjustments 
precluding that transformation of unparalleled majesty and scope 
which humanity is in this age bound to undergo." In a later 
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document he refers to the civilization to be established by 
Bahá’u’lláh as one "with a fullness of life such as the world has 
never seen nor can as yet conceive." 

Dearly loved friends, this is the theme we must pursue in our efforts 
to deepen in the Cause. What is Bahá’u’lláh’s purpose for the 
human race? For what ends did He submit to the appalling cruelties 
and indignities heaped upon Him? What does He mean by "a new 
race of men"? What are the profound changes which He will bring 
about? The answers are to be found in the Sacred Writings of our 
Faith and in their interpretation by ‘Abdu’l-Bahá and our beloved 
Guardian. Let the friends immerse themselves in this ocean, let 
them organize regular study classes for its constant consideration, 
and as reinforcement to their effort, let them remember 
conscientiously the requirements of daily prayer and reading of the 
Word of God enjoined upon all Bahá’ís by Bahá’u’lláh. 

(The Universal House of Justice: Messages 1963 to 1986, pp. 106-
108, "Ridván Message 1967", paragraphs 22-24) 

....we must not allow ourselves to forget the continuing, appalling 
burden of suffering under which millions of human beings are 
always groaning--a burden which they have borne for century upon 
century and which it is the mission of Bahá’u’lláh to lift at last. The 
principal cause of this suffering, which one can witness wherever 
one turns, is the corruption of human morals and the prevalence of 
prejudice, suspicion, hatred, untrustworthiness, selfishness and 
tyranny among men. It is not merely material well-being that people 
need. What they desperately need is to know how to live their lives—
they need to know who they are, to what purpose they exist, and 
how they should act towards one another; and, once they know the 
answers to these questions they need to be helped to gradually 
apply these answers to everyday behavior. It is to the solution of this 
basic problem of mankind that the greater part of all our energy and 
resources should be directed. 

(The Universal House of Justice: Messages 1963 to 1986, p. 283, 
"Comments on the Bahá’í Attitude toward Material Suffering", 19 
November 1974, to The National Spiritual Assembly of the Bahá’ís of 
Italy) 

The Soul’s Pursuit of its Objectives and Highest Potentials 

NO PURPOSE WITHOUT POWER TO ACHIEVE IT 
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We have assigned to every end a means for its accomplishment; 
avail yourselves thereof, and place your trust and confidence in 
God, the Omniscient, the All-Wise.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 160, p. 77) 

O MY SERVANTS! Ye are the trees of My garden; ye must give forth 
goodly and wondrous fruits, that ye yourselves and others may 
profit therefrom. Thus it is incumbent on every one to engage in 
crafts and professions, for therein lies the secret of wealth, O men of 
understanding! For results depend upon means, and the grace of 
God shall be all-sufficient unto you. Trees that yield no fruit have 
been and will ever be for the fire.  

(Bahá’u’lláh: The Hidden Words, Persian #80) 

Take heed lest ye allow yourselves to be shut out as by a veil from 
this Day Star that shineth above the dayspring of the Will of your 
Lord, the All-Merciful, and whose light hath encompassed both the 
small and the great. Purge your sight, that ye may perceive its glory 
with your own eyes, and depend not on the sight of any one except 
your self, for God hath never burdened any soul beyond its power.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LII, pp. 106-107) 
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  In the Name of God, the Clement, the Merciful.  

 Praise be to God Who hath made being to come forth from 
nothingness; graven upon the tablet of man the secrets of 
preexistence; taught him from the mysteries of divine utterance that 
which he knew not; made him a Luminous Book unto those who 
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believed and surrendered themselves; caused him to witness the 
creation of all things (Kullu Shay') in this black and ruinous age, 
and to speak forth from the apex of eternity with a wondrous voice 
in the Excellent Temple [1]: to the end that every man may testify, in 
himself, by himself, in the station of the Manifestation of his Lord, 
that verily there is no God save Him, and that every man may 
thereby win his way to the summit of realities, until none shall 
contemplate anything whatsoever but that he shall see God therein. 

 [1 The Manifestation.] 

 And I praise and glorify the first sea which hath branched 
from the ocean of the Divine Essence, and the first morn which hath 
glowed from the Horizon of Oneness, and the first sun which hath 
risen in the Heaven of Eternity, and the first fire which was lit from 
the Lamp of Preexistence in the lantern of singleness: He who was 
Ahmad in the kingdom of the exalted ones, and Muhammad 
amongst the concourse of the near ones, and Mahmud [1] in the 
realm of the sincere ones. "...by whichsoever (name) ye will, invoke 
Him: He hath most excellent names" [2] in the hearts of those who 
know. And upon His household and companions be abundant and 
abiding and eternal peace! 

 [1 Muhammad, Ahmad and Mahmud are names and titles of the 
Prophet, derived from the verb "to praise,"  "to exalt. 

 [2 Qur'an 17:110.] 

 Further, we have harkened to what the nightingale of 
knowledge sang on the boughs of the tree of thy being, and learned 
what the dove of certitude cried on the branches of the bower of thy 
heart. Methinks I verily inhaled the pure fragrances of the garment 
of thy love, and "attained thy very meeting from perusing thy letter. 
And since I noted thy mention of thy death in God, and thy life 
through Him, and thy love for the beloved of God and the 
Manifestations of His Names and the Dawning-Points of His 
Attributes -- I therefore reveal unto thee sacred and resplendent 
tokens from the planes of glory, to attract thee into the court of 
holiness and nearness and beauty, and draw thee to a station 
wherein thou shalt see nothing in creation save the Face of thy 
Beloved One, the Honored, and behold all created things only as in 
the day wherein none hath a mention. 

 Of this hath the nightingale of oneness sung in the garden of 
Ghawthiyyih.[1] He saith: "And there shall appear upon the tablet of 
thine heart a writing of the subtle mysteries of 'Fear God and God 
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will give you knowledge'; [2] and the bird of thy soul shall recall the 
holy sanctuaries of preexistence and soar on the wings of longing in 
the heaven of 'walk the beaten paths of thy Lord', [3] and gather the 
fruits of communion in the gardens of 'Then feed on every kind of 
fruit.'" [3] 

 [1 Sermon by Ali.] 

 [2 Qur'an 2:282.] 

 [3 Qur'an 16:71.] 

 By My life, O friend, wert thou to taste of these fruits, from 
the green garden of these blossoms which grow in the lands of 
knowledge, beside the orient lights of the Essence in the mirrors of 
names and attributes -- yearning would seize the reins of patience 
and reserve from out thy hand, and make thy soul to shake with the 
flashing light, and draw thee from the earthly homeland to the first, 
heavenly abode in the Center of Realities, and lift thee to a plane 
wherein thou wouldst soar in the air even as thou walkest upon the 
earth, and move over the water as thou runnest on the land. 
Wherefore, may it rejoice Me, and thee, and whosoever mounteth 
into the heaven of knowledge, and whose heart is refreshed by this, 
that the wind of certitude hath blown over the garden of his being, 
from the Sheba of the All-Merciful. 

 Peace be upon him who followeth the Right Path! 

 And further: The stages that mark the wayfarer's journey from 
the abode of dust to the heavenly homeland are said to be seven. 
Some have called these Seven Valleys, and others, Seven Cities. And 
they say that until the wayfarer taketh leave of self, and traverseth 
these stages, he shall never reach to the ocean of nearness and 
union, nor drink of the peerless wine. The first is THE VALLEY OF 
SEARCH. 

 The steed of this Valley is patience; without patience the 
wayfarer on this journey will reach nowhere and attain no goal. Nor 
should he ever be downhearted; if he strive for a hundred thousand 
years and yet fail to behold the beauty of the Friend, he should not 
falter. For those who seek the Ka'bih [1] of "for Us" rejoice in the 
tidings: "In Our ways will We guide them." [2] In their search, they 
have stoutly girded up the loins of service, and seek at every 
moment to journey from the plane of heedlessness into the realm of 
being. No bond shall hold them back, and no counsel shall deter 
them. 
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 [1 The holy Sanctuary at Mecca.  Here the word means"goal."] 

 [2 Qur'an 29:69:  "And whoso maketh efforts for Us, in Our ways 
will We guide them."] 

 It is incumbent on these servants that they cleanse the heart -
- which is the wellspring of divine treasures -- from every marking, 
and that they turn away from imitation, which is following the 
traces of their forefathers and sires, and shut the door of 
friendliness and enmity upon all the people of the earth. 

 In this journey the seeker reacheth a stage wherein he seeth 
all created things wandering distracted in search of the Friend. How 
many a Jacob will he see, hunting after his Joseph; he will behold 
many a lover, hasting to seek the Beloved, he will witness a world of 
desiring ones searching after the One Desired. At every moment he 
findeth a weighty matter, in every hour he becometh aware of a 
mystery; for he hath taken his heart away from both worlds, and set 
out for the Ka'bih [1] of the Beloved. At every step, aid from the 
Invisible Realm will attend him and the heat of his search will grow. 

 [1 The holy Sanctuary at Mecca.  Here the word means"goal."] 

 One must judge of search by the standard of the Majnun of 
Love. [1] It is related that one day they came upon Majnun sifting 
the dust, and his tears flowing down. They said, "What doest thou?" 
He said, "I seek for Layli." They cried, "Alas for thee! Layli is of pure 
spirit, and thou seekest her in the dust!" He said, "I seek her 
everywhere; haply somewhere I shall find her." 

 [1 Literally, Majnun means "insane."  This is the title of the 
celebrated lover of ancient Persian and Arabian lore, whose beloved 
was Layli, daughter of an Arabian prince. Symbolizing true human 
love bordering on the divine, the story has been made the theme of 
many a Persian romantic poem, particularly that of Nizami, written 
in 1188-1189 A.D. 

 Yea, although to the wise it be shameful to seek the Lord of 
Lords in the dust, yet this betokeneth intense ardor in searching. 
"Whoso seeketh out a thing with zeal shall find it." [1] 

 [1 Arabian proverb.] 

 The true seeker hunteth naught but the object of his quest, 
and the lover hath no desire save union with his beloved. Nor shall 
the seeker reach his goal unless he sacrifice all things. That is, 
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whatever he hath seen, and heard, and understood, all must he set 
at naught, that he may enter the realm of the spirit, which is the 
City of God. Labor is needed, if we are to seek Him; ardor is needed, 
if we are to drink of the honey of reunion with Him; and if we taste 
of this cup, we shall cast away the world. 

 On this journey the traveler abideth in every land and 
dwelleth in every region. In every face, he seeketh the beauty of the 
Friend; in every country he looketh for the Beloved. He joineth every 
company, and seeketh fellowship with every soul, that haply in 
some mind he may uncover the secret of the Friend, or in some face 
he may behold the beauty of the Loved One. 

 And if, by the help of God, he findeth on this journey a trace 
of the traceless Friend, and inhaleth the fragrance of the long-lost 
Joseph from the heavenly messenger, [1] he shall straightway step 
into THE VALLEY OF LOVE and be dissolved in the fire of love. In 
this city the heaven of ecstasy is upraised and the world-illuming 
sun of yearning shineth, and the fire of love is ablaze; and when the 
fire of love is ablaze, it burneth to ashes the harvest of reason. 

 [1 Refer to the story of Joesph in the Qur'an and the Old 
Testament.] 

 Now is the traveler unaware of himself, and of aught besides 
himself. He seeth neither ignorance nor knowledge, neither doubt 
nor certitude; he knoweth not the morn of guidance from the night 
of error. He fleeth both from unbelief and faith, and deadly poison is 
a balm to him. Wherefore Attar [1] saith: 

 [1 Faridu'd-Din Attar (ca. 1150-1230 A.D.), the great Persian Sufi 
poet.] 

 For the infidel, error -- for the faithful, faith; 
 For Attar's heart, an atom of Thy pain. 

 The steed of this Valley is pain; and if there be no pain this 
journey will never end. In this station the lover hath no thought 
save the Beloved, and seeketh no refuge save the Friend. 

 At every moment he offereth a hundred lives in the path of the 
Loved One, at every step he throweth a thousand heads at the feet 
of the Beloved. 

 O My Brother! Until thou enter the Egypt of love, thou shalt 
never come to the Joseph of the Beauty of the Friend; and until, like 
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Jacob, thou forsake thine outward eyes, thou shalt never open the 
eye of thine inward being; and until thou burn with the fire of love, 
thou shalt never commune with the Lover of Longing.  

 A lover feareth nothing and no harm can come nigh him: 
Thou seest him chill in the fire and dry in the sea. 

 A lover is he who is chill in hell fire; 
 A knower is he who is dry in the sea. [1] 

 [1 Persian mystic poem.] 

 Love accepteth no existence and wisheth no life: He seeth life 
in death, and in shame seeketh glory. To merit the madness of love, 
man must abound in sanity; to merit the bonds of the Friend, he 
must be full of spirit. Blessed the neck that is caught in His noose, 
happy the head that falleth on the dust in the pathway of His love. 
Wherefore, O friend, give up thy self that thou mayest find the 
Peerless One, pass by this mortal earth that thou mayest seek a 
home in the nest of heaven. Be as naught, if thou wouldst kindle the 
fire of being and be fit for the pathway of love. 

 Love seizeth not upon a living soul, 
 The falcon preyeth not on a dead mouse. [1] 

 [1 Persian mystic poem.  Cf. The Hidden Words, No. 7, Arabic.] 

 Love setteth a world aflame at every turn, and he wasteth 
every land where he carrieth his banner. Being hath no existence in 
his kingdom; the wise wield no command within his realm. The 
leviathan of love swalloweth the master of reason and destroyeth the 
lord of knowledge. He drinketh the seven seas, but his heart's thirst 
is still unquenched, and he saith, "Is there yet any more?" [1] He 
shunneth himself and draweth away from all on earth. 

 [1 Qur'an 50:29.] 

 Love's a stranger to earth and heaven too; 
 In him are lunacies seventy-and-two. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 He hath bound a myriad victims in his fetters, wounded a 
myriad wise men with his arrow. Know that every redness in the 
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world is from his anger, and every paleness in men's cheeks is from 
his poison. He yieldeth no remedy but death, he walketh not save in 
the valley of the shadow; yet sweeter than honey is his venom on the 
lover's lips, and fairer his destruction in the seeker's eyes than a 
hundred thousand lives.  

 Wherefore must the veils of the satanic self be burned away at 
the fire of love, that the spirit may be purified and cleansed and 
thus may know the station of the Lord of the Worlds. 

 Kindle the fire of love and burn away all things, 
 Then set thy foot into the land of the lovers. [1] 

 [1 From an ode by Baha'u'llah.] 

 And if, confirmed by the Creator, the lover escapes from the 
claws of the eagle of love, he will enter THE VALLEY OF 
KNOWLEDGE and come out of doubt into certitude, and turn from 
the darkness of illusion to the guiding light of the fear of God. His 
inner eyes will open and he will privily converse with his Beloved; he 
will set ajar the gate of truth and piety, and shut the doors of vain 
imaginings. 

 He in this station is content with the decree of God, and seeth 
war as peace, and findeth in death the secrets of everlasting life. 
With inward and outward eyes he witnesseth the mysteries of 
resurrection in the realms of creation and the souls of men, and 
with a pure heart apprehendeth the divine wisdom in the endless 
Manifestations of God. In the ocean he findeth a drop, in a drop he 
beholdeth the secrets of the sea. 

 Split the atom's heart, and lo! 
 Within it thou wilt find a sun. [1] 

 [1 Persian mystic poem.] 

 The wayfarer in this Valley seeth in the fashionings of the 
True One nothing save clear providence, and at every moment saith: 
"No defect canst thou see in the creation of the God of Mercy: Repeat 
the gaze: Seest thou a single flaw?" [1] He beholdeth justice in 
injustice, and in justice, grace. In ignorance he findeth many a 
knowledge hidden, and in knowledge a myriad wisdoms manifest. 
He breaketh the cage of the body and the passions, and consorteth 
with the people of the immortal realm. He mounteth on the ladders 
of inner truth and hasteneth to the heaven of inner significance. He 
rideth in the ark of "we shall show them our signs in the regions 
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and in themselves," [2] and journeyeth over the sea of "until it 
become plain to them that (this Book) is the truth."[2] And if he 
meeteth with injustice he shall have patience, and if he cometh 
upon wrath he shall manifest love. 

 [1 Qur'an 67:3.] 

 [2 Qur'an 41:53.] 

 There was once a lover who had sighed for long years in 
separation from his beloved, and wasted in the fire of remoteness. 
From the rule of love, his heart was empty of patience, and his body 
weary of his spirit; he reckoned life without her as a mockery, and 
time consumed him away. How many a day he found no rest in 
longing for her; how many a night the pain of her kept him from 
sleep; his body was worn to a sigh, his heart's wound had turned 
him to a cry of sorrow. He had given a thousand lives for one taste 
of the cup of her presence, but it availed him not. The doctors knew 
no cure for him, and companions avoided his company; yea, 
physicians have no medicine for one sick of love, unless the favor of 
the beloved one deliver him. 

 At last, the tree of his longing yielded the fruit of despair, and 
the fire of his hope fell to ashes. Then one night he could live no 
more, and he went out of his house and made for the marketplace. 
On a sudden, a watchman followed after him. He broke into a run, 
with the watchman following; then other watchmen came together, 
and barred every passage to the weary one. And the wretched one 
cried from his heart, and ran here and there, and moaned to 
himself: "Surely this watchman is Izra'il, my angel of death, 
following so fast upon me; or he is a tyrant of men, seeking to harm 
me." His feet carried him on, the one bleeding with the arrow of love, 
and his heart lamented. Then he came to a garden wall, and with 
untold pain he scaled it, for it proved very high; and forgetting his 
life, he threw himself down to the garden. 

 And there he beheld his beloved with a lamp in her hand, 
searching for a ring she had lost. When the heart-surrendered lover 
looked on his ravishing love, he drew a great breath and raised up 
his hands in prayer, crying: "O God! Give Thou glory to the 
watchman, and riches and long life. For the watchman was Gabriel, 
guiding this poor one; or he was Israfil, bringing life to this wretched 
one!" 

 Indeed, his words were true, for he had found many a secret 
justice in this seeming tyranny of the watchman, and seen how 
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many a mercy lay hid behind the veil. Out of wrath, the guard had 
led him who was athirst in love's desert to the sea of his loved one, 
and lit up the dark night of absence with the light of reunion. He 
had driven one who was afar, into the garden of nearness, had 
guided an ailing soul to the heart's physician.  

 Now if the lover could have looked ahead, he would have 
blessed the watchman at the start, and prayed on his behalf, and he 
would have seen that tyranny as justice; but since the end was 
veiled to him, he moaned and made his plaint in the beginning. Yet 
those who journey in the garden land of knowledge, because they 
see the end in the beginning, see peace in war and friendliness in 
anger. 

 Such is the state of the wayfarers in this Valley; but the 
people of the Valleys above this see the end and the beginning as 
one; nay, they see neither beginning nor end, and witness neither 
"first" nor "last." [1] Nay rather, the denizens of the undying city, 
who dwell in the green garden land, see not even "neither first nor 
last"; they fly from all that is first, and repulse all that is last. For 
these have passed over the worlds of names, and fled beyond the 
worlds of attributes as swift as lightning. Thus is it said: "Absolute 
Unity excludeth all attributes." [2] And they have made their 
dwelling-place in the shadow of the Essence. 

 [1 Qur'an 57:3.] 

 [2 Saying attributed to Ali.] 

 Wherefore, relevant to this, Khajih Abdu'llah [1] -- may God 
the Most High sanctify his beloved spirit -- hath made a subtle point 
and spoken an eloquent word as to the meaning of "Guide Thou us 
on the straight path," [2] which is: "Show us the right way, that is, 
honor us with the love of Thine Essence, that we may be freed from 
turning toward ourselves and toward all else save Thee, and may 
become wholly Thine, and know only Thee, and see only Thee, and 
think of none save Thee." 

 [1 Shaykh Abu Isma'il Abdu'llah Ansari of Hirat (1006-1088 A.D.) 
Sufi leader, descended from the Prophet's companion Abu Ayyub.  
Chiefly known for his Munajat (Supplications) and Ruba'iyyat 
(Quatrains)."Ansar" means the "Helpers" or companions of 
Muhammad in Medina. 

 [2 Qur'an 1:5.] 
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 Nay, these even mount above this station, wherefore it is said: 
 Love is a veil betwixt the lover and the loved one; 
 More than this I am not permitted to tell. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order. 

 At this hour the morn of knowledge hath arisen and the 
lamps of wayfaring and wandering are quenched. [1] 

 [1 This refers to the mystic wandering and search for truth guided 
by "Lights" or Sufi leaders.  Baha'u'llah here warns the mystics that 
the coming of the Divine Manifestation in His Day makes further 
search unnecessary, as it was said by Ali:  "Quench the lamp when 
the sun hath risen" -- the sun referring to the Manifestation of God 
in the New Day. 

 Veiled from this was Moses 
 Though all strength and light; 
 Then thou who hast no wings at all, 
 Attempt not flight. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order. 

 If thou be a man of communion and prayer, soar up on the 
wings of assistance from Holy Souls, that thou mayest behold the 
mysteries of the Friend and attain to the lights of the Beloved, 
"Verily, we are from God and to Him shall we return." [1] 

 [1 Qur'an 2:151.] 

 After passing through the Valley of knowledge, which is the 
last plane of limitation, the wayfarer cometh to THE VALLEY OF 
UNITY and drinketh from the cup of the Absolute, and gazeth on the 
Manifestations of Oneness. In this station he pierceth the veils of 
plurality, fleeth from the worlds of the flesh, and ascendeth into the 
heaven of singleness. With the ear of God he heareth, with the eye of 
God he beholdeth the mysteries of divine creation. He steppeth into 
the sanctuary of the Friend, and shareth as an intimate the pavilion 
of the Loved One. He stretcheth out the hand of truth from the 
sleeve of the Absolute; he revealeth the secrets of power. He seeth in 
himself neither name nor fame nor rank, but findeth his own praise 
in praising God. He beholdeth in his own name the name of God; to 
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him, "all songs are from the King," [1] and every melody from Him. 
He sitteth on the throne of "Say, all is from God," [2] and taketh his 
rest on the carpet of "There is no power or might but in God." [3] He 
looketh on all things with the eye of oneness, and seeth the brilliant 
rays of the divine sun shining from the dawning-point of Essence 
alike on all created things, and the lights of singleness reflected over 
all creation. 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 [2 Qur'an 4:80.] 

 [3 Qur'an 18:37.] 

 It is clear to thine Eminence that all the variations which the 
wayfarer in the stages of his journey beholdeth in the realms of 
being, proceed from his own vision. We shall give an example of this, 
that its meaning may become fully clear: Consider the visible sun; 
although it shineth with one radiance upon all things, and at the 
behest of the King of Manifestation bestoweth light on all creation, 
yet in each place it becometh manifest and sheddeth its bounty 
according to the potentialities of that place. For instance, in a mirror 
it reflecteth its own disk and shape, and this is due to the sensitivity 
of the mirror; in a crystal it maketh fire to appear, and in other 
things it showeth only the effect of its shining, but not its full disk. 
And yet, through that effect, by the command of the Creator, it 
traineth each thing according to the quality of that thing, as thou 
observest. 

 In like manner, colors become visible in every object according 
to the nature of that object. For instance, in a yellow globe, the rays 
shine yellow; in a white the rays are white; and in a red, the red 
rays are manifest. Then these variations are from the object, not 
from the shining light. And if a place be shut away from the light, as 
by walls or a roof, it will be entirely bereft of the splendor of the 
light, nor will the sun shine thereon. 

 Thus it is that certain invalid souls have confined the lands of 
knowledge within the wall of self and passion, and clouded them 
with ignorance and blindness, and have been veiled from the light of 
the mystic sun and the mysteries of the Eternal Beloved; they have 
strayed afar from the jewelled wisdom of the lucid Faith of the Lord 
of Messengers, have been shut out of the sanctuary of the All-
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Beauteous One, and banished from the Ka'bih [1] of splendor. Such 
is the worth of the people of this age! 

 [1 The holy Sanctuary at Mecca.  Here the word means"goal."] 

 And if a nightingale [1] soar upward from the clay of self and 
dwell in the rose bower of the heart, and in Arabian melodies and 
sweet Iranian songs recount the mysteries of God -- a single word of 
which quickeneth to fresh, new life the bodies of the dead, and 
bestoweth the Holy Spirit upon the moldering bones of this 
existence -- thou wilt behold a thousand claws of envy, a myriad 
beaks of rancor hunting after Him and with all their power intent 
upon His death. 

 [1 This refers to Baha'u'llah's own Manifestation.] 

 Yea, to the beetle a sweet fragrance seemeth foul, and to the 
man sick of a rheum a pleasant perfume is as naught. Wherefore, it 
hath been said for the guidance of the ignorant: 

 Cleanse thou the rheum from out thine head  
 And breathe the breath of God instead. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 In sum, the differences in objects have now been made plain. 
Thus when the wayfarer gazeth only upon the place of appearance -- 
that is, when he seeth only the many-colored globes -- he beholdeth 
yellow and red and white; hence it is that conflict hath prevailed 
among the creatures, and a darksome dust from limited souls hath 
hid the world. And some do gaze upon the effulgence of the light; 
and some have drunk of the wine of oneness and these see nothing 
but the sun itself. 

 Thus, for that they move on these three differing planes, the 
understanding and the words of the wayfarers have differed; and 
hence the sign of conflict doth continually appear on earth. For 
some there are who dwell upon the plane of oneness and speak of 
that world, and some inhabit the realms of limitation, and some the 
grades of self, while others are completely veiled. Thus do the 
ignorant people of the day, who have no portion of the radiance of 
Divine Beauty, make certain claims, and in every age and cycle 
inflict on the people of the sea of oneness what they themselves 
deserve. "Should God punish men for their perverse doings, He 
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would not leave on earth a moving thing! But to an appointed term 
doth He respite them...." [1] 

 [1 Qur'an 16:63.] 

 O My Brother! A pure heart is as a mirror; cleanse it with the 
burnish of love and severance from all save God, that the true sun 
may shine within it and the eternal morning dawn. Then wilt thou 
clearly see the meaning of "Neither doth My earth nor My heaven 
contain Me, but the heart of My faithful servant containeth Me." [1] 
And thou wilt take up thy life in thine hand, and with infinite 
longing cast it before the new Beloved One. 

 [1 Hadith, i.e. action or utterance traditionally attributed to the 
Prophet Muhammad or to one of the holy Imams.] 

 Whensoever the light of Manifestation of the King of Oneness 
settleth upon the throne of the heart and soul, His shining 
becometh visible in every limb and member. At that time the 
mystery of the famed tradition gleameth out of the darkness: "A 
servant is drawn unto Me in prayer until I answer him; and when I 
have answered him, I become the ear wherewith he heareth...." For 
thus the Master of the house hath appeared within His home, and 
all the pillars of the dwelling are ashine with His light. And the 
action and effect of the light are from the Light-Giver; so it is that all 
move through Him and arise by His will. And this is that spring 
whereof the near ones drink, as it is said: "A fount whereof the near 
unto God shall drink...." [1] 

 [1 Qur'an 83:28.] 

 However, let none construe these utterances to be 
anthropomorphism, nor see in them the descent of the worlds of 
God into the grades of the creatures; nor should they lead thine 
Eminence to such assumptions. For God is, in His Essence, holy 
above ascent and descent, entrance and exit; He hath through all 
eternity been free of the attributes of human creatures, and ever will 
remain so. No man hath ever known Him; no soul hath ever found 
the pathway to His Being. Every mystic knower hath wandered far 
astray in the valley of the knowledge of Him; every saint hath lost 
his way in seeking to comprehend His Essence. Sanctified is He 
above the understanding of the wise; exalted is He above the 
knowledge of the knowing! The way is barred and to seek it is 
impiety; His proof is His signs; His being is His evidence. [1] 

 [1 Sermon by Ali.] 
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 Wherefore, the lovers of the face of the Beloved have said: "O 
Thou, the One Whose Essence alone showeth the way to His 
Essence, and Who is sanctified above any likeness to His 
creatures."[1] How can utter nothingness gallop its steed in the field 
of preexistence, or a fleeting shadow reach to the everlasting sun? 
The Friend [2] hath said, "But for Thee, we had not known Thee," 
and the Beloved [2] hath said, "nor attained Thy presence." 

 [1 Hadith, i.e. action or utterance traditionally attributed to the 
Prophet Muhammad or to one of the holy Imams.] 

 [2 The Prophet Muhammad.] 

 Yea, these mentionings that have been made of the grades of 
knowledge relate to the knowledge of the Manifestations of that Sun 
of Reality, which casteth Its light upon the Mirrors. And the 
splendor of that light is in the hearts, yet it is hidden under the 
veilings of sense and the conditions of this earth, even as a candle 
within a lantern of iron, and only when the lantern is removed doth 
the light of the candle shine out. 

 In like manner, when thou strippest the wrappings of illusion 
from off thine heart, the lights of oneness will be made manifest. 

 Then it is clear that even for the rays there is neither entrance 
nor exit -- how much less for that Essence of Being and that longed-
for Mystery. O My Brother, journey upon these planes in the spirit 
of search, not in blind imitation. A true wayfarer will not be kept 
back by the bludgeon of words nor debarred by the warning of 
allusions. 

 How shall a curtain part the lover and the loved one? 
 Not Alexander's wall can separate them! [1] 

 [1 Hafiz:  Shamsu'd-Din Muhammad, of Shiraz, died ca. 1389 A.D.  
One of the greatest of Persian poets.] 

 Secrets are many, but strangers are myriad. Volumes will not 
suffice to hold the mystery of the Beloved One, nor can it be 
exhausted in these pages, although it be no more than a word, no 
more than a sign. "Knowledge is a single point, but the ignorant 
have multiplied it." [1] 

 [1 Hadith, i.e. action or utterance traditionally attributed to the 
Prophet Muhammad or to one of the holy Imams.] 
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 On this same basis, ponder likewise the differences among the 
worlds. Although the divine worlds be never ending, yet some refer 
to them as four: The world of time (zaman), which is the one that 
hath both a beginning and an end; the world of duration (dahr), 
which hath a beginning, but whose end is not revealed; the world of 
perpetuity (sarmad), whose beginning is not to be seen but which is 
known to have an end; and the world of eternity (azal), neither a 
beginning nor an end of which is visible. Although there are many 
differing statements as to these points, to recount them in detail 
would result in weariness. Thus, some have said that the world of 
perpetuity hath neither beginning nor end, and have named the 
world of eternity as the invisible, impregnable Empyrean. Others 
have called these the worlds of the Heavenly Court (Lahut), of the 
Empyrean Heaven (Jabarut), of the Kingdom of the Angels 
(Malakut), and of the mortal world (Nasut). 

 The journeys in the pathway of love are reckoned as four: 
From the creatures to the True One; from the True One to the 
creatures; from the creatures to the creatures; from the True One to 
the True One.  

 There is many an utterance of the mystic seers and doctors of 
former times which I have not mentioned here, since I mislike the 
copious citation from sayings of the past; for quotation from the 
words of others proveth acquired learning, not the divine bestowal. 
Even so much as We have quoted here is out of deference to the 
wont of men and after the manner of the friends. Further, such 
matters are beyond the scope of this epistle. Our unwillingness to 
recount their sayings is not from pride, rather is it a manifestation 
of wisdom and a demonstration of grace. 

 If Khidr did wreck the vessel on the sea, 
 Yet in this wrong there are a thousand rights. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 Otherwise, this Servant regardeth Himself as utterly lost and 
as nothing, even beside one of the beloved of God, how much less in 
the presence of His holy ones. Exalted be My Lord, the Supreme! 
Moreover, our aim is to recount the stages of the wayfarer's journey, 
not to set forth the conflicting utterances of the mystics. 

 Although a brief example hath been given concerning the 
beginning and ending of the relative world, the world of attributes, 
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yet a  second illustration is now added, that the full meaning may 
be manifest. For instance, let thine Eminence consider his own self; 
thou art first in relation to thy son, last in relation to thy father. In 
thine outward appearance, thou tellest of the appearance of power 
in the realms of divine creation; in thine inward being thou revealest 
the hidden mysteries which are the divine trust deposited within 
thee. And thus firstness and lastness, outwardness and inwardness 
are, in the sense referred to, true of thyself, that in these four states 
conferred upon thee thou shouldst comprehend the four divine 
states, and that the nightingale of thine heart on all the branches of 
the rosetree of existence, whether visible or concealed, should cry 
out: "He is the first and the last, the Seen and the Hidden...." [1] 

 [1 Qur'an 57:3.] 

 These statements are made in the sphere of that which is 
relative, because of the limitations of men. Otherwise, those 
personages who in a single step have passed over the world of the 
relative and the limited, and dwelt on the fair plane of the Absolute, 
and pitched their tent in the worlds of authority and command -- 
have burned away these relativities with a single spark, and blotted 
out these words with a drop of dew. And they swim in the sea of the 
spirit, and soar in the holy air of light. Then what life have words, 
on such a plane, that "first" and "last" or other than these be seen or 
mentioned! In this realm, the first is the last itself, and the last is 
but the first. 

 In thy soul of love build thou a fire 
 And burn all thoughts and words entire. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 O my friend, look upon thyself: Hadst thou not become a 
father nor begotten a son, neither wouldst thou have heard these 
sayings. Now forget them all, that thou mayest learn from the 
Master of Love in the schoolhouse of oneness, and return unto God, 
and forsake the inner land of unreality [1] for thy true station, and 
dwell within the shadow of the tree of knowledge. 

 [1 This refers to the Sufi idea of the inner plane, which compared to 
Revealed Truth is but unreal.] 

 O thou dear one! Impoverish thyself, that thou mayest enter 
the high court of riches; and humble thy body, that thou mayest 
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drink from the river of glory, and attain to the full meaning of the 
poems whereof thou hadst asked. 

 Thus it hath been made clear that these stages depend on the 
vision of the wayfarer. In every city he will behold a world, in every 
Valley reach a spring, in every meadow hear a song. But the falcon 
of the mystic heaven hath many a wondrous carol of the spirit in 
His breast, and the Persian bird keepeth in His soul many a sweet 
Arab melody; yet these are hidden, and hidden shall remain. 

 If I speak forth, many a mind will shatter, 
 And if I write, many a pen will break. [1], [2] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 [2 This refers to Baha'u'llah Himself, Who had not yet declared His 
mission.] 

 Peace be upon him who concludeth this exalted journey and 
followeth the True One by the lights of guidance.  

 And the wayfarer, after traversing the high planes of this 
supernal journey, entereth THE VALLEY OF CONTENTMENT.  

 In this Valley he feeleth the winds of divine contentment 
blowing from the plane of the spirit. He burneth away the veils of 
want, and with inward and outward eye, perceiveth within and 
without all things the day of: "God will compensate each one out of 
His abundance."[1] From sorrow he turneth to bliss, from anguish 
to joy. His grief and mourning yield to delight and rapture. 

 [1 Qur'an 4:129.] 

 Although to outward view, the wayfarers in this Valley may 
dwell upon the dust, yet inwardly they are throned in the heights of 
mystic meaning; they eat of the endless bounties of inner 
significances, and drink of the delicate wines of the spirit. 

 The tongue faileth in describing these three Valleys, and 
speech falleth short. The pen steppeth not into this region, the ink 
leaveth only a blot. In these planes, the nightingale of the heart hath 
other songs and secrets, which make the heart to stir and the soul 
to clamor, but this mystery of inner meaning may be whispered only 
from heart to heart, confided only from breast to breast. 
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 Only heart to heart can speak the bliss of mystic knowers; 
 No messenger can tell it and no missive bear it. [1] 

 [1 Hafiz:  Shamsu'd-Din Muhammad, of Shiraz, died ca. 1389 A.D.  
One of the greatest of Persian poets.] 

 I am silent from weakness on many a matter, 
 For my words could not reckon them and my speech would 
fall short. [1] 

 [1 Arabian poem.] 

 O friend, till thou enter the garden of such mysteries, thou 
shalt never set lip to the undying wine of this Valley. And shouldst 
thou taste of it, thou wilt shield thine eyes from all things else, and 
drink of the wine of contentment; and thou wilt loose thyself from all 
things else, and bind thyself to Him, and throw thy life down in His 
path, and cast thy soul away. However, there is no other in this 
region that thou need forget: "There was God and there was naught 
beside Him." [1] For on this plane the traveler witnesseth the beauty 
of the Friend in everything. Even in fire, he seeth the face of the 
Beloved. He beholdeth in illusion the secret of reality, and readeth 
from the attributes the riddle of the Essence. For he hath burnt 
away the veils with his sighing, and unwrapped the shroudings with 
a single glance; with piercing sight he gazeth on the new creation; 
with lucid heart he graspeth subtle verities. This is sufficiently 
attested by: "And we have made thy sight sharp in this day." [2] 

 [1 Hadith, i.e. action or utterance traditionally attributed to the 
Prophet Muhammad or to one of the holy Imams.] 

 [2 From Qur'an 50:21.] 

 After journeying through the planes of pure contentment, the 
traveler cometh to THE VALLEY OF WONDERMENT and is tossed in 
the oceans of grandeur, and at every moment his wonder groweth. 
Now he seeth the shape of wealth as poverty itself, and the essence 
of freedom as sheer impotence.  

 Now is he struck dumb with the beauty of the All-Glorious; 
again is he wearied out with his own life. How many a mystic tree 
hath this whirlwind of wonderment snatched by the roots, how 
many a soul hath it exhausted. For in this Valley the traveler is 
flung into confusion, albeit, in the eye of him who hath attained, 
such marvels are esteemed and well beloved. At every moment he 
beholdeth a wondrous world, a new creation, and goeth from 
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astonishment to astonishment, and is lost in awe at the works of 
the Lord of Oneness. 

 Indeed, O Brother, if we ponder each created thing, we shall 
witness a myriad perfect wisdoms and learn a myriad new and 
wondrous truths. One of the created phenomena is the dream. 
Behold how many secrets are deposited therein, how many wisdoms 
treasured up, how many worlds concealed. Observe, how thou art 
asleep in a dwelling, and its doors are barred; on a sudden thou 
findest thyself in a far-off city, which thou enterest without moving 
thy feet or wearying thy body; without using thine eyes, thou seest; 
without taxing thine ears, thou hearest; without a tongue, thou 
speakest. And perchance when ten years are gone, thou wilt witness 
in the outer world the very things thou hast dreamed tonight. 

 Now there are many wisdoms to ponder in the dream, which 
none but the people of this Valley can comprehend in their true 
elements. First, what is this world, where without eye and ear and 
hand and tongue a man puts all of these to use? Second, how is it 
that in the outer world thou seest today the effect of a dream, when 
thou didst vision it in the world of sleep some ten years past? 
Consider the difference between these two worlds and the mysteries 
which they conceal, that thou mayest attain to divine confirmations 
and heavenly discoveries and enter the regions of holiness. 

 God, the Exalted, hath placed these signs in men, to the end 
that philosophers may not deny the mysteries of the life beyond nor 
belittle that which hath been promised them. For some hold to 
reason and deny whatever the reason comprehendeth not, and yet 
weak minds can never grasp the matters which we have related, but 
only the Supreme, Divine Intelligence can comprehend them: 

 How can feeble reason encompass the Qur'an, 
 Or the spider snare a phoenix in his web? [1] 

 [1 Persian mystic poem.] 

 All these states are to be witnessed in the Valley of 
Wonderment, and the traveler at every moment seeketh for more, 
and is not wearied. Thus the Lord of the First and the Last in setting 
forth the grades of contemplation, and expressing wonderment hath 
said: "O Lord, increase my astonishment at Thee!" 

 Likewise, reflect upon the perfection of man's creation, and 
that all these planes and states are folded up and hidden away 
within him. 
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 Dost thou reckon thyself only a puny form 
 When within thee the universe is folded? [1] 

 [1 Ali.] 

Then we must labor to destroy the animal 
condition, till the meaning of humanity shall 
come to light. 

 Thus, too, Luqman, who had drunk from the wellspring of 
wisdom and tasted of the waters of mercy, in proving to his son 
Nathan the planes of resurrection and death, advanced the dream 
as an evidence and an example. We relate it here, that through this 
evanescent Servant a memory may endure of that youth of the 
school of Divine Unity, that elder of the art of instruction and the 
Absolute. He said: "O Son, if thou art able not to sleep, then thou 
art able not to die. And if thou art able not to waken after sleep, 
then thou shalt be able not to rise after death." 

 O friend, the heart is the dwelling of eternal mysteries, make 
it not the home of fleeting fancies; waste not the treasure of thy 
precious life in employment with this swiftly passing world. Thou 
comest from the world of holiness -- bind not thine heart to the 
earth; thou art a dweller in the court of nearness -- choose not the 
homeland of the dust. 

 In sum, there is no end to the description of these stages, but 
because of the wrongs inflicted by the peoples of the earth, this 
Servant is in no mood to continue: 

 The tale is still unfinished and I have no heart for it --  
 Then pray forgive me. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 The pen groaneth and the ink sheddeth tears, and the river [1] 
of the heart moveth in waves of blood. "Nothing can befall us but 
what God hath destined for us." [2] Peace be upon him who 
followeth the Right Path! 

 [1 Literally "Jayhun," a river in Turkistan.] 

 [2 Qur'an 9:51.] 
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 After scaling the high summits of wonderment the wayfarer 
cometh to THE VALLEY OF TRUE POVERTY AND ABSOLUTE 
NOTHINGNESS. 

 This station is the dying from self and the living in God, the 
being poor in self and rich in the Desired One. Poverty as here 
referred to signifieth being poor in the things of the created world, 
rich in the things of God's world. For when the true lover and 
devoted friend reacheth to the presence of the Beloved, the sparkling 
beauty of the Loved One and the fire of the lover's heart will kindle a 
blaze and burn away all veils and wrappings. Yea, all he hath, from 
heart to skin, will be set aflame, so that nothing will remain save the 
Friend. 

 When the qualities of the Ancient of Days stood revealed, 
 Then the qualities of earthly things did Moses burn away. [1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 He who hath attained this station is sanctified from all that 
pertaineth to the world. Wherefore, if those who have come to the 
sea of His presence are found to possess none of the limited things 
of this perishable world, whether it be outer wealth or personal 
opinions, it mattereth not. For whatever the creatures have is 
limited by their own limits, and whatever the True One hath is 
sanctified therefrom; this utterance must be deeply pondered that 
its purport may be clear. "Verily the righteous shall drink of a wine 
cup tempered at the camphor fountain." [1] If the interpretation of 
"camphor" become known, the true intention will be evident. This 
state is that poverty of which it is said, "Poverty is My glory."[2] And 
of inward and outward poverty there is many a stage and many a 
meaning which I have not thought pertinent to mention here; hence 
I have reserved these for another time, dependent on what God may 
desire and fate may seal. 

 [1 Qur'an 76:5.] 

 [2 Muhammad.] 

 This is the plane whereon the vestiges of all things (Kullu 
Shay') are destroyed in the traveler, and on the horizon of eternity 
the Divine Face riseth out of the darkness, and the meaning of "All 
on the earth shall pass away, but the face of thy Lord...."[1] is made 
manifest. 
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 [1 Qur'an 55:26, 27.] 

 O My friend, listen with heart and soul to the songs of the 
spirit, and treasure them as thine own eyes. For the heavenly 
wisdoms, like the clouds of spring, will not rain down on the earth 
of men's hearts forever; and though the grace of the All-Bounteous 
One is never stilled and never ceasing, yet to each time and era a 
portion is allotted and a bounty set apart, this in a given measure. 
"And no one thing is there, but with Us are its storehouses; and We 
send it not down but in settled measure."[1] The cloud of the Loved 
One's mercy raineth only on the garden of the spirit, and bestoweth 
this bounty only in the season of spring. The other seasons have no 
share in this greatest grace, and barren lands no portion of this 
favor. 

 [1 Qur'an 15:21.] 

 O Brother! Not every sea hath pearls; not every branch will 
flower, nor will the nightingale sing thereon. Then, ere the 
nightingale of the mystic paradise repair to the garden of God, and 
the rays of the heavenly morning return to the Sun of Truth -- make 
thou an effort, that haply in this dust heap of the mortal world thou 
mayest catch a fragrance from the everlasting garden, and live 
forever in the shadow of the peoples of this city. And when thou 
hast attained this highest station and come to this mightiest plane, 
then shalt thou gaze on the Beloved, and forget all else. 

 The Beloved shineth on gate and wall 
 Without a veil, O men of vision. [1] 

 [1 Faridu'd-Din Attar (ca. 1150-1230 A.D.), the great Persian Sufi 
poet.] 

 Now hast thou abandoned the drop of life and come to the sea 
of the Life-Bestower. This is the goal thou didst ask for; if it be God's 
will, thou wilt gain it. 

 In this city, even the veils of light are split asunder and vanish 
away. "His beauty hath no veiling save light, His face no covering 
save revelation."[1] How strange that while the Beloved is visible as 
the sun, yet the heedless still hunt after tinsel and base metal. Yea, 
the intensity of His revelation hath covered Him, and the fullness of 
His shining forth hath hidden Him. 

 [1 Hadith, i.e. action or utterance traditionally attributed to the 
Prophet Muhammad or to one of the holy Imams.] 
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 Even as the sun, bright hath He shined, 
 But alas, He hath come to the town of the blind![1] 

 [1 Jalalu'd-Din Rumi (1207-1273 A.D.); The Mathnavi.  Jalalu'd-
Din, called Mawlana ("our Master"), is the greatest of all Persian Sufi 
poets, and founder of the Mawlavi "whirling" dervish order.] 

 In this Valley, the wayfarer leaveth behind him the stages of 
the "oneness of Being and Manifestation" [1] and reacheth a oneness 
that is sanctified above these two stations. Ecstasy alone can 
encompass this theme, not utterance nor argument; and whosoever 
hath dwelt at this stage of the journey, or caught a breath from this 
garden land, knoweth whereof We speak. 

 [1 Pantheism, a Sufi doctrine derived from the formula: "Only God 
exists; He is in all things, and all things are in Him."] 

 In all these journeys the traveler must stray not the breadth 
of a hair from the "Law," for this is indeed the secret of the "Path" 
and the fruit of the Tree of "Truth"; and in all these stages he must 
cling to the robe of obedience to the commandments, and hold fast 
to the cord of shunning all forbidden things, that he may be 
nourished from the cup of the Law and informed of the mysteries of 
Truth. [1] 

 [1 This refers to the three stages of Sufi life:  1. Shari'at, or 
Religious Laws; 2. Tariqat, or the Path on which the mystic wayfarer 
journeys in search of the True One; this stage also includes 
anchoretism.  3. Haqiqat, or the Truth which, to the Sufi, is the goal 
of the journey through all three stages.  Here Baha'u'llah teaches 
that, contrary to the belief of certain Sufis who in their search for 
the Truth consider themselves above all law, obedience to the Laws 
of Religion is essential. 

 If any of the utterances of this Servant may not be 
comprehended, or may lead to perturbation, the same must be 
inquired of again, that no doubt may linger, and the meaning be 
clear as the Face of the Beloved One shining from the "Glorious 
Station." [1] 

 [1 Maqam-i-Mahmud. Qur'an 17:81.] 

 These journeys have no visible ending in the world of time, 
but the severed wayfarer -- if invisible confirmation descend upon 
him and the Guardian of the Cause assist him -- may cross these 
seven stages in seven steps, nay rather in seven breaths, nay rather 
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in a single breath, if God will and desire it. And this is of "His grace 
on such of His servants as He pleaseth." [1] 

 [1 Qur'an 2:84. 

 They who soar in the heaven of singleness and reach to the 
sea of the Absolute, reckon this city -- which is the station of life in 
God -- as the furthermost state of mystic knowers, and the farthest 
homeland of the lovers. But to this evanescent One of the mystic 
ocean, this station is the first gate of the heart's citadel, that is, 
man's first entrance to the city of the heart; and the heart is 
endowed with four stages, which would be recounted should a 
kindred soul be found. 

 When the pen set to picturing this station, 
 It broke in pieces and the page was torn. [1] 

 [1 Persian mystic poem.] 

 Salam! [1] 

 [1 "Peace."  This word is used in concluding a thesis.] 

 O My friend! Many a hound pursueth this gazelle of the desert 
of oneness; many a talon claweth at this thrush of the eternal 
garden. Pitiless ravens do lie in wait for this bird of the heavens of 
God, and the huntsman of envy stalketh this deer of the meadow of 
love. 

 O Shaykh! Make of thine effort a glass, perchance it may 
shelter this flame from the contrary winds; albeit this light doth long 
to be kindled in the lamp of the Lord, and to shine in the globe of 
the spirit. For the head raised up in the love of God will certainly fall 
by the sword, and the life that is kindled with longing will surely be 
sacrificed, and the heart which remembereth the Loved One will 
surely brim with blood. How well is it said: 

 Live free of love, for its very peace is anguish; 
 Its beginning is pain, its end is death. [1] 

 [1 Arabian poem.] 

 Peace be upon him who followeth the Right Path! 

*     *     *     *     *     * 
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 The thoughts thou hast expressed as to the interpretation of 
the common species of bird that is called in Persian Gunjishk 
(sparrow) were considered. [1] Thou appearest to be well-grounded 
in mystic truth. However, on every plane, to every letter a meaning 
is allotted which relateth to that plane. Indeed, the wayfarer findeth 
a secret in every name, a mystery in every letter. In one sense, these 
letters refer to holiness. 

 [1 The five letters comprising this word in Persian are: G, N, J, SH, 
K, that is, Gaf, Nun, Jim, Shin, Kaf.] 

 Kaf or Gaf (K or G) referreth to Kuffi ("free"), that is, "Free 
thyself from that which thy passion desireth; then advance unto thy 
Lord." 

 Nun referreth to Nazzih ("purify"), that is, "Purify thyself from 
all else save Him, that thou mayest surrender thy life in His love."  

 Jim is Janib ("draw back"), that is, "Draw back from the 
threshold of the True One if thou still possessest earthly attributes." 

 Shin is Ushkur ("thank") -- "Thank thy Lord on His earth that 
He may bless thee in His heaven; albeit in the world of oneness, this 
heaven is the same as His earth." 

 Kaf referreth to Kuffi, that is: "Take off from thyself the 
wrappings of limitations, that thou mayest come to know what thou 
hast not known of the states of Sanctity." [1] 

 [1 This and the foregoing quotations are from the teachings of 
Islam.] 

 Wert thou to harken to the melodies of this mortal Bird, [1] 
then wouldst thou seek out the undying chalice and pass by every 
perishable cup. 

 [1 This is a reference in the traditional Persian style to Baha'u'llah 
Himself.] 

 Peace be upon those who walk in the Right Path! 

Gems of Divine Mysteries 

Know thou of a truth that the seeker must, at the beginning of his 
quest for God, enter the Garden of Search. In this journey it 
behoveth the wayfarer to detach himself from all save God and to 
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close his eyes to all that is in the heavens and on the earth. There 
must not linger in his heart either the hate or the love of any soul, 
to the extent that they would hinder him from attaining the 
habitation of the celestial Beauty. He must sanctify his soul from 
the veils of glory and refrain from boasting of such worldly vanities, 
outward knowledge, or other gifts as God may have bestowed upon 
him. He must search after the truth to the utmost of his ability and 
exertion, that God may guide him in the paths of His favour and the 
ways of His mercy. For He, verily, is the best of helpers unto His 
servants. He saith, and He verily speaketh the truth: "Whoso 
maketh efforts for Us, in Our ways shall We assuredly guide 
him."(Qur’án 29:69) And furthermore: "Fear God and God will give you 
knowledge."(Qur’án 2:282) 

In this journey the seeker becometh witness to a myriad changes 
and transformations, confluences, and divergences. He beholdeth 
the wonders of Divinity in the mysteries of creation and discovereth 
the paths of guidance and the ways of His Lord. Such is the station 
reached by them that search after God, and such are the heights 
attained by those who hasten unto Him. 

When once the seeker hath ascended unto this station, he will enter 
the City of Love and Rapture, whereupon the winds of love will blow 
and the breezes of the spirit will waft. In this station the seeker is so 
overcome by the ecstasies of yearning and the fragrances of longing 
that he discerneth not his left from his right, nor doth he 
distinguish land from sea or desert from mountain. At every 
moment he burneth with the fire of longing and is consumed by the 
onslaught of separation in this world. He speedeth through the 
Paran of love and traverseth the Horeb of rapture. Now he laugheth, 
now he weepeth sore; now he reposeth in peace, now he trembleth 
in fear. Nothing can alarm him, naught can thwart his purpose, and 
no law can restrain him. He standeth ready to obey whatsoever His 
Lord should please to decree as to his beginning and his end. With 
every breath he layeth down his life and offereth up his soul. He 
bareth his breast to meet the darts of the enemy and raiseth his 
head to greet the sword of destiny; nay rather, he kisseth the hand 
of his would-be murderer and surrendereth his all. He yieldeth up 
spirit, soul, and body in the path of his Lord, and yet he doeth so by 
the leave of his Beloved and not of his own whim and desire. Thou 
findest him chill in the fire and dry in the sea, abiding in every land 
and treading every path. Whosoever toucheth him in this state will 
perceive the heat of his love. He walketh the heights of detachment 
and traverseth the vale of renunciation. His eyes are ever expectant 
to witness the wonders of God’s mercy and eager to behold the 
splendours of His beauty. Blessed indeed are they that have 
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attained unto such a station, for this is the station of the ardent 
lovers and the enraptured souls. 

And when this stage of the journey is completed and the wayfarer 
hath soared beyond this lofty station, he entereth the City of Divine 
Unity, and the garden of oneness, and the court of detachment. In 
this plane the seeker casteth away all signs, allusions, veils, and 
words, and beholdeth all things with an eye illumined by the 
effulgent lights which God Himself hath shed upon him. In his 
journey he seeth all differences return to a single word and all 
allusions culminate in a single point. Unto this beareth witness he 
who sailed upon the ark of fire and followed the inmost path to the 
pinnacle of glory in the realm of immortality: "Knowledge is one 
point, which the foolish have multiplied."(From Hadíth) This is the 
station that hath been alluded to in the tradition: "I am He, Himself, 
and He is I, Myself, except that I am that I am, and He is that He is." 

(From Hadíth) 

In this station, were He Who is the embodiment of the End to say: 
"Verily, I am the Point of the Beginning", He would indeed be 
speaking the truth. And were He to say: "I am other than Him", this 
would be equally true. Likewise, were He to proclaim: "Verily, I am 
the Lord of heaven and earth", or "the King of kings", or "the Lord of 
the realm above", or Muhammad, or ‘Alí, or their descendants, or 
aught else, He would indeed be proclaiming the truth of God. He, 
verily, ruleth over all created things and standeth supreme above all 
besides Him. Hast thou not heard what hath been said aforetime: 
"Muhammad is our first, Muhammad our last, Muhammad our all"? 
And elsewhere: "They all proceed from the same Light"? 

In this station the truth of the unity of God and of the signs of His 
sanctity is established. Thou shalt indeed see them all rising above 
the bosom of God’s might and embraced in the arms of His mercy; 
nor can any distinction be made between His bosom and His arms. 
To speak of change or transformation in this plane would be sheer 
blasphemy and utter impiety, for this is the station wherein the light 
of divine unity shineth forth, and the truth of His oneness is 
expressed, and the splendours of the everlasting Morn are reflected 
in lofty and faithful mirrors. By God! Were I to reveal the full 
measure of that which He hath ordained for this station, the souls 
of men would depart from their bodies, the inner realities of all 
things would be shaken in their foundations, they that dwell within 
the realms of creation would be dumbfounded, and those who move 
in the lands of allusion would fade into utter nothingness. 
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Hast thou not heard: "No change is there in God’s creation"?(Qur’án 

30:30) Hast thou not read: "No change canst thou find in God’s mode 
of dealing"?(Qur’án 48:23) Hast thou not borne witness to the truth: "No 
difference wilt thou see in the creation of the God of Mercy"?(Qur’án 

67:3) Yea, by My Lord! They that dwell within this Ocean, they that 
ride upon this Ark, witness no change in the creation of God and 
behold no differences upon His earth. And if God’s creation be not 
prone to change and alteration, how then could they who are the 
Manifestations of His own Being be subject to it? Immeasurably 
exalted is God above all that we may conceive of the Revealers of His 
Cause, and immensely glorified is He beyond all that they may 
mention in His regard! 

Great God! This sea had laid up lustrous pearls in 
store; 
The wind hath raised a wave that casteth them ashore. 
So put away thy robe and drown thyself therein, 
And cease to boast of skill: it serveth thee no more! 

If thou be of the inmates of this city within the ocean of divine unity, 
thou wilt view all the Prophets and Messengers of God as one soul 
and one body, as one light and one spirit, in such wise that the first 
among them would be last and the last would be first. For they have 
all arisen to proclaim His Cause and have established the laws of 
divine wisdom. They are, one and all, the Manifestations of his Self, 
the Repositories of His might, the Treasuries of His Revelation, the 
Dawning-Places of His splendour and the Daysprings of His light. 
Through them are manifested the signs of sanctity in the realities of 
all things and the tokens of oneness in the essences of all beings. 
Through them are revealed the elements of glorification in the 
heavenly realities and the exponents of praise in the eternal 
essences. From them hath all creation proceeded and unto them 
shall return all that hath been mentioned. And since in their inmost 
Beings they are the same Luminaries and the self-same Mysteries, 
thou shouldst view their outward conditions in the same light, that 
thou mayest recognize them all as one Being, nay, find them united 
in their words, speech, and utterance. 

Wert thou to consider in this station the last of them to be the first, 
or conversely, thou wouldst indeed be speaking the truth, as hath 
been ordained by Him Who is the Wellspring of Divinity and the 
Source of Lordship: "Say: Call upon God or call upon the All-
Merciful: by whichsoever name ye will, invoke him, for He hath most 
excellent names."(Qur’án 17:110) For they are all the Manifestations of 
the name of God, the Dawning-Places of His attributes, the 
Repositories of His might, and the Focal Points of His sovereignty, 
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whilst God—magnified be His might and glory—is in his Essence 
sanctified above all names and exalted beyond even the loftiest 
attributes. Consider likewise the evidences of divine omnipotence 
both in their Souls and in their human Temples, that thine heart 
may be assured and that thou mayest be of them that speed 
through the realms of His nearness. 

I shall restate here My theme, that perchance this may assist thee 
in recognizing thy Creator. Know thou that God—exalted and 
glorified be He—doth in no wise manifest His inmost Essence and 
Reality. From time immemorial He hath been veiled in the eternity of 
His Essence and concealed in the infinitude of His own Being. And 
when He purposed to manifest His beauty in the kingdom of names 
and to reveal His glory in the realm of attributes, He brought forth 
His Prophets from the invisible plane to the visible, that His name 
"the Manifest" might be distinguished from "the Hidden" and His 
name "the Last" might be discerned from "the First", and that there 
may be fulfilled the words: 

"He is the First and the Last; the Seen and the Hidden; and He 
knoweth all things!"(Qur’án 57:3) Thus hath He revealed these most 
excellent names and most exalted words in the Manifestations of His 
Self and the Mirrors of His Being. 

It is therefore established that all names and attributes return unto 
these sublime and sanctified Luminaries. Indeed, all names are to 
be found in their names, and all attributes can be seen in their 
attributes. Viewed in this light, if thou wert to call them by all the 
names of God, this would be true, as all these are one and the same 
as their own Being. Comprehend then the intent of these words, and 
guard it within the tabernacle of thy heart, that thou mayest 
recognize the implications of thine inquiry, fulfil them according to 
that which God hath ordained for thee, and thus be numbered with 
those who have attained unto His purpose. 

(Bahá’u’lláh, Gems of Divine Mysteries, paragraphs 36-47, pp. 27-
36) 

THE MANNER IN WHICH A SOUL NEEDS TO BEHAVE 

O SON OF BEING! Love Me, that I may love thee. If thou lovest Me 
not, My love can in no wise reach thee. Know this, O servant.  

(Bahá’u’lláh: The Hidden Words, Arabic #5) 
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If it be faithful to God, it will reflect His light, and will, eventually, 
return unto Him. If it fail, however, in its allegiance to its Creator, it 
will become a victim to self and passion, and will, in the end, sink in 
their depths.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 159) 

Amongst the people is he who seateth himself amid the sandals by 
the door whilst coveting in his heart the seat of honour. Say: What 
manner of man art thou, O vain and heedless one, who wouldst 
appear as other than thou art? And among the people is he who 
layeth claim to inner knowledge, and still deeper knowledge 
concealed within this knowledge. Say: Thou speakest false! By God! 
What thou dost possess is naught but husks which We have left to 
thee as bones are left to dogs. By the righteousness of the one true 
God! Were anyone to wash the feet of all mankind, and were he to 
worship God in the forests, valleys, and mountains, upon high hills 
and lofty peaks, to leave no rock or tree, no clod of earth, but was a 
witness to his worship—yet, should the fragrance of My good 
pleasure not be inhaled from him, his works would never be 
acceptable unto God. Thus hath it been decreed by Him Who is the 
Lord of all. How many a man hath secluded himself in the climes of 
India, denied himself the things that God hath decreed as lawful, 
imposed upon himself austerities and mortifications, and hath not 
been remembered by God, the Revealer of Verses. Make not your 
deeds as snares wherewith to entrap the object of your aspiration, 
and deprive not yourselves of this Ultimate Objective for which have 
ever yearned all such as have drawn nigh unto God. Say: The very 
life of all deeds is My good pleasure, and all things depend upon 
Mine acceptance. Read ye the Tablets that ye may know what hath 
been purposed in the Books of God, the All-Glorious, the Ever-
Bounteous. He who attaineth to My love hath title to a throne of 
gold, to sit thereon in honour over all the world; he who is deprived 
thereof, though he sit upon the dust, that dust would seek refuge 
with God, the Lord of all Religions.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 36, pp. 31-32) 

I give Thee thanks inasmuch as Thou hast called me into being in 
Thy days, and infused into me Thy love and Thy knowledge. I 
beseech Thee, by Thy name whereby the goodly pearls of Thy 
wisdom and Thine utterance were brought forth out of the 
treasuries of the hearts of such of Thy servants as are nigh unto 
Thee, and through which the Day-Star of Thy name, the 
Compassionate, hath shed its radiance upon all that are in Thy 
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heaven and on Thy earth, to supply me, by Thy grace and bounty, 
with Thy wondrous and hidden bounties.  

(Bahá’u’lláh: Prayers and Meditations, Selection CVI, p. 177) 

Whenever, O my God, I soared into Thy holy atmosphere and 
attained the inmost spirit of prayerfulness unto Thee, I was led to 
recognize that Thou art inaccessible and that no mention of Thee 
can ever reach Thy transcendent court. Therefore I turn towards 
Thy Loved Ones—They upon Whom Thou hast graciously conferred 
Thine Own station that They might manifest Thy love and Thy true 
knowledge. Bless Them then, O my God, with every distinction and 
goodly gift which Thy knowledge may reckon within the domain of 
Thy power.  

(The Báb: Selections from the Writings of the Báb, "Prayers and 
Meditations", p. 201) 

How excellent, how honorable is man if he arises to fulfil his 
responsibilities; how wretched and contemptible, if he shuts his 
eyes to the welfare of society and wastes his precious life in 
pursuing his own selfish interests and personal advantages. 
Supreme happiness is man’s, and he beholds the signs of God in the 
world and in the human soul, if he urges on the steed of high 
endeavor in the arena of civilization and justice.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 4) 

THE NECESSITY OF FOLLOWING THE TEACHINGS OF THE 
DIVINE MANIFESTATIONS 

Question. -- Those who are blessed with good actions and universal 
benevolence, who have praiseworthy characteristics, who act with 
love and kindness toward all creatures, who care for the poor, and 
who strive to establish universal peace -- what need have they of the 
divine teachings, of which they think indeed that they are 
independent? What is the condition of these people? 

Answer. -- Know that such actions, such efforts and such words are 
praiseworthy and approved, and are the glory of humanity. But 
these actions alone are not sufficient; they are a body of the greatest 
loveliness, but without spirit. No, that which is the cause of 
everlasting life, eternal honor, universal enlightenment, real 
salvation and prosperity is, first of all, the knowledge of God. It is 
known that the knowledge of God is beyond all knowledge, and it is 
the greatest glory of the human world. For in the existing knowledge 
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of the reality of things there is material advantage, and through it 
outward civilization progresses; but the knowledge of God is the 
cause of spiritual progress and attraction, and through it the 
perception of truth, the exaltation of humanity, divine civilization, 
rightness of morals and illumination are obtained. 

Second, comes the love of God, the light of which shines in the lamp 
of the hearts of those who know God; its brilliant rays illuminate the 
horizon and give to man the life of the Kingdom. In truth, the fruit of 
human existence is the love of God, for this love is the spirit of life, 
and the eternal bounty. If the love of God did not exist, the 
contingent world would be in darkness; if the love of God did not 
exist, the hearts of men would be dead, and deprived of the 
sensations of existence; if the love of God did not exist, spiritual 
union would be lost; if the love of God did not exist, the light of 
unity would not illuminate humanity; if the love of God did not 
exist, the East and West, like two lovers, would not embrace each 
other; if the love of God did not exist, division and disunion would 
not be changed into fraternity; if the love of God did not exist, 
indifference would not end in affection; if the love of God did not 
exist, the stranger would not become the friend. The love of the 
human world has shone forth from the love of God and has 
appeared by the bounty and grace of God. 

It is clear that the reality of mankind is diverse, that opinions are 
various and sentiments different; and this difference of opinions, of 
thoughts, of intelligence, of sentiments among the human species 
arises from essential necessity; for the differences in the degrees of 
existence of creatures is one of the necessities of existence, which 
unfolds itself in infinite forms. Therefore, we have need of a general 
power which may dominate the sentiments, the opinions and the 
thoughts of all, thanks to which these divisions may no longer have 
effect, and all individuals may be brought under the influence of the 
unity of the world of humanity. It is clear and evident that this 
greatest power in the human world is the love of God. It brings the 
different peoples under the shadow of the tent of affection; it gives to 
the antagonistic and hostile nations and families the greatest love 
and union. 

See, after the time of Christ, through the power of the love of God, 
how many nations, races, families and tribes came under the 
shadow of the Word of God. The divisions and differences of a 
thousand years were entirely destroyed and annihilated. The 
thoughts of race and of fatherland completely disappeared. The 
union of souls and of existences took place; all became true spiritual 
Christians. 
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The third virtue of humanity is the goodwill which is the basis of 
good actions. Certain philosophers have considered intention 
superior to action, for the goodwill is absolute light; it is purified 
and sanctified from the impurities of selfishness, of enmity, of 
deception. Now it may be that a man performs an action which in 
appearance is righteous, but which is dictated by covetousness. For 
example, a butcher rears a sheep and protects it; but this righteous 
action of the butcher is dictated by desire to derive profit, and the 
result of this care is the slaughter of the poor sheep. How many 
righteous actions are dictated by covetousness! But the goodwill is 
sanctified from such impurities. 

Briefly, if to the knowledge of God is joined the love of God, and 
attraction, ecstasy and goodwill, a righteous action is then perfect 
and complete. Otherwise, though a good action is praiseworthy, yet 
if it is not sustained by the knowledge of God, the love of God, and a 
sincere intention, it is imperfect. For example, the being of man 
must unite all perfections to be perfect. Sight is extremely precious 
and appreciated, but it must be aided by hearing; the hearing is 
much appreciated, but it must be aided by the power of speech; the 
faculty of speech is very acceptable, but it must be aided by the 
power of reason, and so forth. The same is true of the other powers, 
organs and members of man; when all these powers, these senses, 
these organs, these members exist together, he is perfect. 

Now, today, we meet with people in the world who, in truth, desire 
the universal good, and who according to their power occupy 
themselves in protecting the oppressed and in aiding the poor: they 
are enthusiastic for peace and the universal well-being. Although 
from this point of view they may be perfect, if they are deprived of 
the knowledge and love of God, they are imperfect. 

Galen, the physician, in his book in which he comments on the 
treatise of Plato on the art of government,[1] says that the 
fundamental principles of religion have a great influence upon a 
perfect civilization because "the multitude cannot understand the 
connection of explanatory words; so it has need of symbolical words 
announcing the rewards and punishments of the other world; and 
that which proves the truth of this affirmation," he says, "is that 
today we see a people called Christians who believe in rewards and 
punishments; and this sect show forth beautiful actions like those 
which a true philosopher performs. So we all see clearly that they do 
not fear death, that they expect and desire nothing from the 
multitude but justice and equity, and they are considered as true 
philosophers." 
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[1 Cf. Ibn Abi Usaybia, Uyun al-anba fi tabaqat al-atibba (Cairo: 
1882) tom. I., pp. 76-77.] 

Now observe what was the degree of the sincerity, the zeal, the 
spiritual feeling, the obligation of friendship, and the good actions of 
a believer in Christ, so that Galen, the philosophical physician, 
although he was not of the Christian religion, should yet bear 
witness to the good morals and the perfections of these people, to 
the point of saying that they were true philosophers. These virtues, 
these morals, were obtained not only through good actions, for if 
virtue were only a matter of obtaining and giving forth good, as this 
lamp is lighted and illuminates the house -- without doubt this 
illumination is a benefit -- then why do we not praise the lamp? The 
sun causes all the beings of the earth to increase, and by its heat 
and light gives growth and development: is there a greater benefit 
than that? Nevertheless, as this good does not come from goodwill 
and from the love and knowledge of God, it is imperfect. 

When, on the contrary, a man gives to another a cup of water, the 
latter is grateful and thanks him. A man, without reflecting, will say, 
"This sun which gives light to the world, this supreme bounty which 
is apparent in it, must be adored and praised. Why should we not 
be grateful and thankful to the sun for its bounty, when we praise a 
man who performs a simple act of kindness?" But if we look for the 
truth, we see that this insignificant kindness of the man is due to 
conscious feelings which exist; therefore, it is worthy of praise, 
whereas the light and heat of the sun are not due to the feelings and 
consciousness; therefore, they are not worthy of eulogy or of praise 
and do not deserve gratitude or thanks. 

In the same way, when a person performs a good action, although it 
is praiseworthy, if it is not caused by the love and knowledge of God, 
it is imperfect. Moreover, if you reflect justly, you will see that these 
good actions of other men who do not know God are also 
fundamentally caused by the teachings of God -- that is to say, that 
the former Prophets led men to perform these actions, explained 
their beauty to them, and declared their splendid effects; then these 
teachings were diffused among men and reached them successively, 
one after the other, and turned their hearts toward these 
perfections. When men saw that these actions were considered 
beautiful, and became the cause of joy and happiness for mankind, 
they conformed to them. 

Wherefore these actions also come from the teachings of God. But 
justice is needed to see this, and not controversy and discussion. 
Praise be to God, you have been to Persia, and you have seen how 
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the Persians, through the holy breezes of Bahá'u'lláh, have become 
benevolent toward humanity. Formerly, if they met anyone of 
another race, they tormented him and were filled with the utmost 
enmity, hatred and malevolence; they went so far as to throw dirt at 
him. They burned the Gospel and the Old Testament, and if their 
hands were polluted by touching these books, they washed them. 
Today the greater number of them recite and chant, as is suitable, 
the contents of these two Books in their reunions and assemblies, 
and they expound their esoteric teaching. They show hospitality to 
their enemies. They treat the bloodthirsty wolves with gentleness, 
like gazelles in the plains of the love of God. You have seen their 
customs and habits, and you have heard of the manners of former 
Persians. This transformation of morals, this improvement of 
conduct and of words, are they possible otherwise than through the 
love of God? No, in the name of God. If, by the help of science and 
knowledge, we wished to introduce these morals and customs, truly 
it would take a thousand years, and then they would not be spread 
throughout the masses. 

Today, thanks to the love of God, they are arrived at with the 
greatest facility. 

Be admonished, O possessors of intelligence! 

(Abdu'l-Baha, Some Answered Questions, pp. 300-305) 

THE CHARACTERISTICS OF THE SUCCESSFUL SOUL 

Know thou that he is truly learned who hath acknowledged My 
Revelation, and drunk from the Ocean of My knowledge, and soared 
in the atmosphere of My love, and cast away all else besides Me, and 
taken firm hold on that which hath been sent down from the 
Kingdom of My wondrous utterance. He, verily, is even as an eye 
unto mankind, and as the spirit of life unto the body of all creation. 
Glorified be the All-Merciful Who hath enlightened him, and caused 
him to arise and serve His great and mighty Cause. Verily, such a 
man is blessed by the Concourse on high, and by them who dwell 
within the Tabernacle of Grandeur, who have quaffed My sealed 
Wine in My Name, the Omnipotent, the All-Powerful.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Burhán" or "Tablet of 
the Proof", pp. 207-208) 

It is clear that life in this fast-fading world is as fleeting and 
inconstant as the morning wind, and this being so, how fortunate 
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are the great who leave a good name behind them, and the memory 
of a lifetime spent in the pathway of the good pleasure of God.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 70) 

THE FRUIT TREE METAPHOR 

Man is like unto a tree. If he be adorned with fruit, he hath been 
and will ever be worthy of praise and commendation. Otherwise a 
fruitless tree is but fit for fire. The fruits of the human tree are 
exquisite, highly desired and dearly cherished. Among them are 
upright character, virtuous deeds and a goodly utterance. The 
springtime for earthly trees occurreth once every year, while the one 
for human trees appeareth in the Days of God—exalted be His glory. 
Were the trees of men’s lives to be adorned in this divine Springtime 
with the fruits that have been mentioned, the effulgence of the light 
of Justice would, of a certainty, illumine all the dwellers of the earth 
and everyone would abide in tranquillity and contentment beneath 
the sheltering shadow of Him Who is the Object of all mankind. The 
Water for these trees is the living water of the sacred Words uttered 
by the Beloved of the world. In one instant are such trees planted 
and in the next their branches shall, through the outpourings of the 
showers of divine mercy, have reached the skies. A dried-up tree, 
however, hath never been nor will be worthy of any mention.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Excerpts from Other Tablets" 
(excerpt #18), p. 257) 

Strain every nerve to acquire both inner and outer perfections, for 
the fruit of the human tree hath ever been and will ever be 
perfections both within and without. It is not desirable that a man 
be left without knowledge or skills, for he is then but a barren tree. 
Then, so much as capacity and capability allow, ye needs must deck 
the tree of being with fruits such as knowledge, wisdom, spiritual 
perception and eloquent speech.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Excellence in All Things, Selection #9) 

….if this tree were entirely fruit, the vegetable perfections could not 
be attained; for leaves, blossoms and fruits are all necessary so that 
the tree may be adorned with utmost beauty and perfection.  

In the same way consider the body of man. It must be composed of 
different organs, parts and members.  
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 32: "Explanation 
of the Verse ‘For Many are Called but Few are Chosen’", p. 129) 

The Natures Attributed to Man and the Soul 

The Higher (Spiritual) and Lower (Material) Nature in Man 

O SON OF SPIRIT! Noble have I created thee, yet thou hast abased 
thyself. Rise then unto that for which thou wast created.  

(Bahá’u’lláh: The Hidden Words, Arabic #22) 

…the heart which receives a portion of the bounty of the Spirit 
becomes sanctified, good and pure—that is to say, the reality of man 
becomes purified and sanctified from the impurities of the world of 
nature. These natural impurities are evil qualities: anger, lust, 
worldliness, pride, lying, hypocrisy, fraud, self-love, etc.  

Man cannot free himself from the rage of the carnal passions except 
by the help of the Holy Spirit.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 19: "The Baptism 
of Christ", p. 92) 

Question.—In verse 22 of chapter 15 of 1 Corinthians it is written: 
"For as in Adam all die, even so in Christ shall all be made alive." 
What is the meaning of these words?  

Answer.—Know that there are two natures in man: the physical 
nature and the spiritual nature. The physical nature is inherited 
from Adam, and the spiritual nature is inherited from the Reality of 
the Word of God, which is the spirituality of Christ. The physical 
nature is born of Adam, but the spiritual nature is born from the 
bounty of the Holy Spirit. The first is the source of all imperfection; 
the second is the source of all perfection.  

The Christ sacrificed Himself so that men might be freed from the 
imperfections of the physical nature and might become possessed of 
the virtues of the spiritual nature. This spiritual nature, which came 
into existence through the bounty of the Divine Reality, is the union 
of all perfections and appears through the breath of the Holy Spirit. 
It is the divine perfections; it is light, spirituality, guidance, 
exaltation, high aspiration, justice, love, grace, kindness to all, 
philanthropy, the essence of life. It is the reflection of the splendor 
of the Sun of Reality.  
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The Christ is the central point of the Holy Spirit: He is born of the 
Holy Spirit; He is raised up by the Holy Spirit; He is the descendant 
of the Holy Spirit—that is to say, that the Reality of Christ does not 
descend from Adam; no, it is born of the Holy Spirit. Therefore, this 
verse in Corinthians, "As in Adam all die, even so in Christ shall all 
be made alive," means, according to this terminology, that 
Adam(Abu’l-bashar, i.e. the father of man, is one of the titles given by the Muslims to Adam.) is 
the father of man—that is to say, He is the cause of the physical life 
of mankind; His was the physical fatherhood. He is a living soul, but 
He is not the giver of spiritual life, whereas Christ is the cause of the 
spiritual life of man, and with regard to the spirit, His was the 
spiritual fatherhood. Adam is a living soul; Christ is a quickening 
spirit.  

This physical world of man is subject to the power of the lusts, and 
sin is the consequence of this power of the lusts, for it is not subject 
to the laws of justice and holiness. The body of man is a captive of 
nature; it will act in accordance with whatever nature orders. It is, 
therefore, certain that sins such as anger, jealousy, dispute, 
covetousness, avarice, ignorance, prejudice, hatred, pride and 
tyranny exist in the physical world. All these brutal qualities exist in 
the nature of man. A man who has not had a spiritual education is 
a brute. Like the savages of Africa, whose actions, habits and 
morals are purely sensual, they act according to the demands of 
nature to such a degree that they rend and eat one another. Thus it 
is evident that the physical world of man is a world of sin. In this 
physical world man is not distinguished from the animal.  

All sin comes from the demands of nature, and these demands, 
which arise from the physical qualities, are not sins with respect to 
the animals, while for man they are sin. The animal is the source of 
imperfections, such as anger, sensuality, jealousy, avarice, cruelty, 
pride: all these defects are found in animals but do not constitute 
sins. But in man they are sins.  

Adam is the cause of man’s physical life; but the Reality of Christ—
that is to say, the Word of God—is the cause of spiritual life. It is "a 
quickening spirit," meaning that all the imperfections which come 
from the requirements of the physical life of man are transformed 
into human perfections by the teachings and education of that 
spirit. Therefore, Christ was a quickening spirit, and the cause of 
life in all mankind.  

Adam was the cause of physical life, and as the physical world of 
man is the world of imperfections, and imperfections are the 
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equivalent of death, Paul compared the physical imperfections to 
death.  

But the mass of the Christians believe that, as Adam ate of the 
forbidden tree, He sinned in that He disobeyed, and that the 
disastrous consequences of this disobedience have been transmitted 
as a heritage and have remained among His descendants. Hence 
Adam became the cause of the death of humanity. This explanation 
is unreasonable and evidently wrong, for it means that all men, even 
the Prophets and the Messengers of God, without committing any 
sin or fault, but simply because they are the posterity of Adam, have 
become without reason guilty sinners, and until the day of the 
sacrifice of Christ were held captive in hell in painful torment. This 
is far from the justice of God. If Adam was a sinner, what is the sin 
of Abraham? What is the fault of Isaac, or of Joseph? Of what is 
Moses guilty?  

But Christ, Who is the Word of God, sacrificed Himself. This has two 
meanings, an apparent and an esoteric meaning. The outward 
meaning is this: Christ’s intention was to represent and promote a 
Cause which was to educate the human world, to quicken the 
children of Adam, and to enlighten all mankind; and since to 
represent such a great Cause—a Cause which was antagonistic to 
all the people of the world and all the nations and kingdoms—meant 
that He would be killed and crucified, so Christ in proclaiming His 
mission sacrificed His life. He regarded the cross as a throne, the 
wound as a balm, the poison as honey and sugar. He arose to teach 
and educate men, and so He sacrificed Himself to give the spirit of 
life. He perished in body so as to quicken others by the spirit.  

The second meaning of sacrifice is this: Christ was like a seed, and 
this seed sacrificed its own form so that the tree might grow and 
develop. Although the form of the seed was destroyed, its reality 
became apparent in perfect majesty and beauty in the form of a tree.  

The position of Christ was that of absolute perfection; He made His 
divine perfections shine like the sun upon all believing souls, and 
the bounties of the light shone and radiated in the reality of men. 
This is why He says: "I am the bread which descended from heaven; 
whosoever shall eat of this bread will not die"(Cf. John 6:41, 50, 58)—that is 
to say, that whosoever shall partake of this divine food will attain 
unto eternal life: that is, every one who partakes of this bounty and 
receives these perfections will find eternal life, will obtain 
preexistent favors, will be freed from the darkness of error, and will 
be illuminated by the light of His guidance.  
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The form of the seed was sacrificed for the tree, but its perfections, 
because of this sacrifice, became evident and apparent—the tree, 
the branches, the leaves and the blossoms being concealed in the 
seed. When the form of the seed was sacrificed, its perfections 
appeared in the perfect form of leaves, blossoms and fruits.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 29: "Explanation 
of Verse Twenty-Two, Chapter Fifteen, of the First Epistle of St. Paul 
to the Corinthians", pp. 118-121) 

The Intermediate or Human Nature 

HUMAN REALITY: AN EARTHLY DEVELOPMENT BETWEEN THE 
DIVINE AND THE ANIMAL 

Man is in the highest degree of materiality, and at the beginning of 
spirituality—that is to say, he is the end of imperfection and the 
beginning of perfection. He is at the last degree of darkness, and at 
the beginning of light;… 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", p. 235) 

We make a differentiation in these subjects. When we speak of the 
soul we mean the motive power of this physical body which lives 
under its entire control in accordance with its dictates. If the soul 
identifies itself with the material world it remains dark, for in the 
natural world there is corruption, aggression, struggles for 
existence, greed, darkness, transgression and vice. If the soul 
remains in this station and moves along these paths it will be the 
recipient of this darkness; but if it becomes the recipient of the 
graces of the world of mind, its darkness will be transformed into 
light, its tyranny into justice, its ignorance into wisdom, its 
aggression into loving kindness; until it reach the apex. Then there 
will not remain any struggle for existence. Man will become free 
from egotism; he will be released from the material world; he will 
become the personification of justice and virtue, for a sanctified soul 
illumines humanity and is an honor to mankind, conferring life 
upon the children of men and suffering all nations to attain to the 
station of perfect unity. 

(‘Abdu’l-Bahá: ‘Abdu’l-Bahá on Divine Philosophy, Chapter 3: "Soul, 
Mind and Spirit: A Meditation of ‘Abdu’l-Bahá", pp. 120-121) 

CHARACTER DEFICIENCIES SHOWING IN  
HUMAN NATURE AND BEINGS 
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Disunity and Godlessness 

The source of error is to disbelieve in the One true God, rely upon 
aught else but Him, and flee from His Decree.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 

Behold, O Muhammad, how the sayings and doings of the followers 
of Shi’ih Islam have dulled the joy and fervor of its early days, and 
tarnished the pristine brilliancy of its light. In its primitive days, 
whilst they still adhered to the precepts associated with the name of 
their Prophet, the Lord of mankind, their career was marked by an 
unbroken chain of victories and triumphs. As they gradually strayed 
from the path of their Ideal Leader and Master, as they turned away 
from the Light of God and corrupted the principle of His Divine 
unity, and as they increasingly centered their attention upon them 
who were only the revealers of the potency of His Word, their power 
was turned into weakness, their glory into shame, their courage into 
fear. Thou dost witness to what a pass they have come. Behold, how 
they have joined partners with Him Who is the Focal-Point of Divine 
unity. Behold how their evil doings have hindered them from 
recognizing, in the Day of Resurrection, the Word of Truth, exalted 
be His glory. We cherish the hope that this people will henceforth 
shield themselves from vain hopes and idle fancies, and will attain 
to a true understanding of the meaning of Divine unity.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVIII, pp. 69-70) 

Say: It behoveth you, O Ministers of State, to keep the precepts of 
God, and to forsake your own laws and regulations, and to be of 
them who are guided aright. Better is this for you than all ye 
possess, did ye but know it. If ye transgress the commandment of 
God, not one jot or one tittle of all your works shall be acceptable in 
His sight. Ye shall, erelong, discover the consequences of that which 
ye shall have done in this vain life, and shall be repaid for them. 
This, verily, is the truth, the undoubted truth.  

How great the number of those who, in bygone ages, have 
committed the things ye have committed, and who, though superior 
to you in rank, have, in the end, returned unto dust, and been 
consigned to their inevitable doom! Would that ye might ponder the 
Cause of God in your hearts! Ye shall follow in their wake, and shall 
be made to enter a habitation wherein none shall be found to 
befriend or help you. Ye shall, of a truth, be asked of your doings, 
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shall be called to account for your failure in duty with regard to the 
Cause of God, and for having disdainfully rejected His loved ones 
who, with manifest sincerity, have come unto you.  

It is ye who have taken counsel together regarding them, ye that 
have preferred to follow the promptings of your own desires, and 
forsaken the commandment of God, the Help in Peril, the Almighty.  

Say: What! Cleave ye to your own devices, and cast behind your 
backs the precepts of God? Ye, indeed, have wronged your own 
selves and others. Would that ye could perceive it! Say: If your rules 
and principles be founded on justice, why is it, then, that ye follow 
those which accord with your corrupt inclinations and reject such 
as conflict with your desires? By what right claim ye, then, to judge 
fairly between men? Are your rules and principles such as to justify 
your persecution of Him Who, at your bidding, hath presented 
Himself before you, your rejection of Him, and your infliction on Him 
every day of grievous injury? Hath He ever, though it be for one 
short moment, disobeyed you? All the inhabitants of Iraq, and 
beyond them every discerning observer, will bear witness to the 
truth of My words.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXV, pp. 123-124) 

The vitality of men’s belief in God is dying out in every land; nothing 
short of His wholesome medicine can ever restore it. The corrosion 
of ungodliness is eating into the vitals of human society; what else 
but the Elixir of His potent Revelation can cleanse and revive it?  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIX, p. 200) 

They that are the worshipers of the idol which their imaginations 
have carved, and who call it Inner Reality, such men are in truth 
accounted among the heathen.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLX, p. 338) 

 

O YE THAT ARE LYING AS DEAD ON THE COUCH OF 
HEEDLESSNESS! 
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Ages have passed and your precious lives are well-nigh ended, yet 
not a single breath of purity hath reached Our court of holiness 
from you. Though immersed in the ocean of misbelief, yet with your 
lips ye profess the one true faith of God. Him whom I abhor ye have 
loved, and of My foe ye have made a friend. Notwithstanding, ye 
walk on My earth complacent and self-satisfied, heedless that My 
earth is weary of you and everything within it shunneth you. Were 
ye but to open your eyes, ye would, in truth, prefer a myriad griefs 
unto this joy, and would count death itself better than this life. 

(Bahá’u’lláh: The Hidden Words, Persian #20) 

O MOVING FORM OF DUST! I desire communion with thee, but 
thou wouldst put no trust in Me. The sword of thy rebellion hath 
felled the tree of thy hope. At all times I am near unto thee, but thou 
art ever far from Me. Imperishable glory I have chosen for thee, yet 
boundless shame thou hast chosen for thyself. While there is yet 
time, return, and lose not thy chance.  

(Bahá’u’lláh: The Hidden Words, Persian #21) 

Know thou for a certainty that whoso disbelieveth in God is neither 
trustworthy nor truthful….He that acteth treacherously towards 
God will, also, act treacherously towards his king. Nothing whatever 
can deter such a man from evil, nothing can hinder him from 
betraying his neighbour, nothing can induce him to walk uprightly.  

(Bahá’u’lláh: The Summons of the Lord of Hosts, "Súriy-i-Mulúk" or 
"Súrih to the Kings", paragraph 60, p. 210) 

Blindness to Spiritual Beauty: Over-Emphasis on the Outer Life 

TABLET OF AHMAD 

He is the King, the All-Knowing, the Wise! Lo, the Nightingale of 
Paradise singeth upon the twigs of the Tree of Eternity, with holy 
and sweet melodies, proclaiming to the sincere ones the glad tidings 
of the nearness of God, calling the believers in the Divine Unity to 
the court of the Presence of the Generous One, informing the 
severed ones of the message which hath been revealed by God, the 
King, the Glorious, the Peerless, guiding the lovers to the seat of 
sanctity and to this resplendent Beauty. 
 

Verily this is that Most Great Beauty, foretold in the Books of the 
Messengers, through Whom truth shall be distinguished from error 
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and the wisdom of every command shall be tested. Verily He is the 
Tree of Life that bringeth forth the fruits of God, the Exalted, the 
Powerful, the Great. 

O Ahmad! Bear thou witness that verily He is God and there is no 
God but Him, the King, the Protector, the Incomparable, the 
Omnipotent. And that the One Whom He hath sent forth by the 
name of Ali [1] was the true One from God, to Whose commands we 
are all conforming. 

[1 The Báb ] 

Say: O people be obedient to the ordinances of God, which have 
been enjoined in the Bayan by the Glorious, the Wise One. Verily He 
is the King of the Messengers and His book is the Mother Book did 
ye but know. 

Thus doth the Nightingale utter His call unto you from this prison. 
He hath but to deliver this clear message. Whosoever desireth, let 
him turn aside from this counsel and whosoever desireth let him 
choose the path to his Lord. 

O people, if ye deny these verses, by what proof have ye believed in 
God? Produce it, O assemblage of false ones. 

Nay, by the One in Whose hand is my soul, they are not, and never 
shall be able to do this, even should they combine to assist one 
another. 

O Ahmad! Forget not My bounties while I am absent. Remember My 
days during thy days, and My distress and banishment in this 
remote prison. And be thou so steadfast in My love that thy heart 
shall not waver, even if the swords of the enemies rain blows upon 
thee and all the heavens and the earth arise against thee. 

Be thou as a flame of fire to My enemies and a river of life eternal to 
My loved ones, and be not of those who doubt. 

And if thou art overtaken by affliction in My path, or degradation for 
My sake, be not thou troubled thereby. 

Rely upon God, thy God and the Lord of thy fathers. For the people 
are wandering in the paths of delusion, bereft of discernment to see 
God with their own eyes, or hear His Melody with their own ears. 
Thus have We found them, as thou also dost witness. 
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Thus have their superstitions become veils between them and their 
own hearts and kept them from the path of God, the Exalted, the 
Great. 

Be thou assured in thyself that verily, he who turns away from this 
Beauty hath also turned away from the Messengers of the past and 
showeth pride towards God from all eternity to all eternity. 

Learn well this Tablet, O Ahmad. Chant it during thy days and 
withhold not thyself therefrom. For verily, God hath ordained for the 
one who chants it, the reward of a hundred martyrs and a service in 
both worlds. These favors have We bestowed upon thee as a bounty 
on Our part and a mercy from Our presence, that thou mayest be of 
those who are grateful. 

By God! Should one who is in affliction or grief read this Tablet with 
absolute sincerity, God will dispel his sadness, solve his difficulties 
and remove his afflictions.  

Verily, He is the Merciful, the Compassionate. Praise be to God, the 
Lord of all the worlds. 

(Bahá'u'lláh: Baha'i Prayers, p. 208-212) 

Self-Indulgence and Living in the Prison of Self 

O MY SERVANT!  

Free thyself from the fetters of this world, and loose thy soul from 
the prison of self. Seize thy chance, for it will come to thee no more.  

(Bahá’u’lláh: The Hidden Words, Persian #40) 

ALAS! ALAS! O LOVERS OF WORLDLY DESIRE! 

Even as the swiftness of lightning ye have passed by the Beloved 
One, and have set your hearts on satanic fancies. Ye bow the knee 
before your vain imagining, and call it truth. Ye turn your eyes 
towards the thorn, and name it a flower. Not a pure breath have ye 
breathed, nor hath the breeze of detachment been wafted from the 
meadows of your hearts. Ye have cast to the winds the loving 
counsels of the Beloved and have effaced them utterly from the 
tablet of your hearts, and even as the beasts of the field, ye move 
and have your being within the pastures of desire and passion. 

(Bahá’u’lláh: The Hidden Words, Persian #45) 
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O REBELLIOUS ONES!  

My forbearance hath emboldened you and My long-suffering hath 
made you negligent, in such wise that ye have spurred on the fiery 
charger of passion into perilous ways that lead unto destruction. 
Have ye thought Me heedless or that I was unaware?  

(Bahá’u’lláh: The Hidden Words, Persian #65) 

O SON OF DESIRE! 

How long wilt thou soar in the realms of desire? Wings have I 
bestowed upon thee, that thou mayest fly to the realms of mystic 
holiness and not the regions of satanic fancy. The comb, too, have I 
given thee that thou mayest dress My raven locks, and not lacerate 
My throat. 

(Bahá’u’lláh: The Hidden Words, Persian #79) 

Consider the pettiness of men’s minds. They ask for that which 
injureth them, and cast away the thing that profiteth them. They 
are, indeed, of those that are far astray. We find some men desiring 
liberty, and priding themselves therein. Such men are in the depths 
of ignorance.  

Liberty must, in the end, lead to sedition, whose flames none can 
quench. Thus warneth you He Who is the Reckoner, the All-
Knowing. Know ye that the embodiment of liberty and its symbol is 
the animal. That which beseemeth man is submission unto such 
restraints as will protect him from his own ignorance, and guard 
him against the harm of the mischief-maker. Liberty causeth man to 
overstep the bounds of propriety, and to infringe on the dignity of 
his station. It debaseth him to the level of extreme depravity and 
wickedness.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraphs 122-123, p. 63) 

….the pursuit of passion and desire will wrap the eyes in a 
thousand veils that rise out of the heart to blind the sight and the 
insight as well.  

Desire and self come in the door 
And blot out virtue, bright before, 

And a hundred veils will rise 
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From the heart, to blind the eyes. 

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 64) 

. ....it is impossible for a human being to turn aside from his own 
selfish advantages and sacrifice his own good for the good of the 
community except through true religious faith. For self-love is 
kneaded into the very clay of man, and it is not possible that, 
without any hope of a substantial reward, he should neglect his own 
present material good.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 96-97) 

Despair, both here and hereafter, is all you will gain from self-
indulgence;  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 105) 

The heart is a divine trust; cleanse it from the stain of self-love, 
adorn it with the coronal of pure intent…. This handful of days on 
earth will slip away like shadows and be over. Strive then that God 
may shed His grace upon you, that you may leave a favorable 
remembrance in the hearts and on the lips of those to come. "And 
grant that I be spoken of with honor by posterity."[1] 

[1 Qur'án 26:84.] 

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 116) 

This physical world of man is subject to the power of the lusts, and 
sin is the consequence of this power of the lusts, for it is not subject 
to the laws of justice and holiness. The body of man is a captive of 
nature; it will act in accordance with whatever nature orders. It is, 
therefore, certain that sins such as anger, jealousy, dispute, 
covetousness, avarice, ignorance, prejudice, hatred, pride and 
tyranny exist in the physical world. All these brutal qualities exist in 
the nature of man. A man who has not had a spiritual education is 
a brute.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 29: "Explanation 
of Verse Twenty-Two, Chapter Fifteen, of the First Epistle of St. Paul 
to the Corinthians", p. 119) 

NATURAL HUMANNESS VERSUS TRUE SPIRITUALITY 
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O CHILDREN OF ADAM! Holy words and pure and goodly deeds 
ascend unto the heaven of celestial glory. Strive that your deeds 
may be cleansed from the dust of self and hypocrisy and find favor 
at the court of glory; for ere long the assayers of mankind shall, in 
the holy presence of the Adored One, accept naught but absolute 
virtue and deeds of stainless purity.  

(Bahá’u’lláh: The Hidden Words, Persian #69) 

Be fair: Is the testimony of those acceptable and worthy of attention 
whose deeds agree with their words, whose outward behavior 
conforms with their inner life? The mind is bewildered at their 
deeds, and the soul marveleth at their fortitude and bodily 
endurance. Or is the testimony of these faithless souls who breathe 
naught but the breath of selfish desire, and who lie imprisoned in 
the cage of their idle fancies, acceptable? Like the bats of darkness, 
they lift not their heads from their couch except to pursue the 
transient things of the world, and find no rest by night except as 
they labor to advance the aims of their sordid life. Immersed in their 
selfish schemes, they are oblivious of the Divine decree. In the 
daytime they strive with all their soul after worldly benefits, and in 
the night season their sole occupation is to gratify their carnal 
desires. By what law or standard could men be justified in cleaving 
to the denials of such petty-minded souls and in ignoring the faith 
of them that have renounced, for the sake of the good pleasure of 
God, their life and substance, their fame and renown, their 
reputation and honor?  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 250, pp. 207-208) 

EVIL, SATAN AND HELL IN RELATION TO THE SOUL 

Say: The heavens have been folded together, and the earth is held 
within His grasp, and the corrupt doers have been held by their 
forelock, and still they understand not. They drink of the tainted 
water, and know it not. Say: The shout hath been raised, and the 
people have come forth from their graves, and arising, are gazing 
around them. Some have made haste to attain the court of the God 
of Mercy, others have fallen down on their faces in the fire of Hell, 
while still others are lost in bewilderment. The verses of God have 
been revealed, and yet they have turned away from them. His proof 
hath been manifested, and yet they are unaware of it. And when 
they behold the face of the All-Merciful, their own faces are 
saddened, while they are disporting themselves. They hasten 
forward to Hell Fire, and mistake it for light. Far from God be what 
they fondly imagine!  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XVII, pp. 41-42) 

Be fair in your judgment. Every good thing is of God, and every evil 
thing is from yourselves.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXVII, p. 149) 

Is it within human power, O Hakim, to effect in the constituent 
elements of any of the minute and indivisible particles of matter so 
complete a transformation as to transmute it into purest gold? 
Perplexing and difficult as this may appear, the still greater task of 
converting satanic strength into heavenly power is one that We have 
been empowered to accomplish. The Force capable of such a 
transformation transcendeth the potency of the Elixir itself. The 
Word of God, alone, can claim the distinction of being endowed with 
the capacity required for so great and far-reaching a change.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIX, p. 200) 

The civilization, so often vaunted by the learned exponents of arts 
and sciences, will, if allowed to overleap the bounds of moderation, 
bring great evil upon men….If carried to excess, civilization will 
prove as prolific a source of evil as it had been of goodness when 
kept within the restraints of moderation. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLXIV, pp. 342-343) 

Watch over yourselves, for the Evil One is lying in wait, ready to 
entrap you. Gird yourselves against his wicked devices, and, led by 
the light of the name of the All-Seeing God, make your escape from 
the darkness that surroundeth you.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 87) 

The source of all evil is for man to turn away from his Lord and set 
his heart on things ungodly.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 
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The most burning fire is to question the signs of God, to dispute idly 
that which He hath revealed, to deny Him and carry one’s self 
proudly before Him.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 

O my brother, when a true seeker determineth to take the step of 
search in the path leading to the knowledge of the Ancient of Days, 
he must, before all else, cleanse and purify his heart, which is the 
seat of the revelation of the inner mysteries of God, from the 
obscuring dust of all acquired knowledge, and the allusions of the 
embodiments of satanic fancy.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 213, p. 177) 

In this, the Bahá’í dispensation, God’s Cause is spirit unalloyed. His 
Cause belongeth not to the material world. It cometh neither for 
strife nor war, nor for acts of mischief or of shame; it is neither for 
quarrelling with other Faiths, nor for conflicts with the nations. Its 
only army is the love of God, its only joy the clear wine of His 
knowledge, its only battle the expounding of the Truth; its one 
crusade is against the insistent self, the evil promptings of the 
human heart.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #206, p. 256) 

The immortality of the spirit is mentioned in the Holy Books; it is 
the fundamental basis of the divine religions. Now punishments and 
rewards are said to be of two kinds: first, the rewards and 
punishments of this life; second, those of the other world. But the 
paradise and hell of existence are found in all the worlds of God, 
whether in this world or in the spiritual heavenly worlds. Gaining 
these rewards is the gaining of eternal life. That is why Christ said, 
"Act in such a way that you may find eternal life, and that you may 
be born of water and the spirit, so that you may enter into the 
Kingdom."[1] 

[1 Cf. John 3:5.] 

The rewards of this life are the virtues and perfections which adorn 
the reality of man. For example, he was dark and becomes 
luminous; he was ignorant and becomes wise; he was neglectful and 
becomes vigilant; he was asleep and becomes awakened; he was 
dead and becomes living; he was blind and becomes a seer; he was 
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deaf and becomes a hearer; he was earthly and becomes heavenly; 
he was material and becomes spiritual. Through these rewards he 
gains spiritual birth and becomes a new creature. He becomes the 
manifestation of the verse in the Gospel where it is said of the 
disciples that they "were born, not of blood, nor of the will of the 
flesh, nor of the will of man, but of God"[1] -- that is to say, they 
were delivered from the animal characteristics and qualities which 
are the characteristics of human nature, and they became qualified 
with the divine characteristics, which are the bounty of God. This is 
the meaning of the second birth. For such people there is no greater 
torture than being veiled from God, and no more severe punishment 
than sensual vices, dark qualities, lowness of nature, engrossment 
in carnal desires. When they are delivered through the light of faith 
from the darkness of these vices, and become illuminated with the 
radiance of the sun of reality, and ennobled with all the virtues, they 
esteem this the greatest reward, and they know it to be the true 
paradise. In the same way they consider that the spiritual 
punishment -- that is to say, the torture and punishment of 
existence -- is to be subjected to the world of nature; to be veiled 
from God; to be brutal and ignorant; to fall into carnal lusts; to be 
absorbed in animal frailties; to be characterized with dark qualities, 
such as falsehood, tyranny, cruelty, attachment to the affairs of the 
world, and being immersed in satanic ideas. For them, these are the 
greatest punishments and tortures. 

[1 John 1:13.] 

Likewise, the rewards of the other world are the eternal life which is 
clearly mentioned in all the Holy Books, the divine perfections, the 
eternal bounties and everlasting felicity. The rewards of the other 
world are the perfections and the peace obtained in the spiritual 
worlds after leaving this world, while the rewards of this life are the 
real luminous perfections which are realized in this world, and 
which are the cause of eternal life, for they are the very progress of 
existence. It is like the man who passes from the embryonic world to 
the state of maturity and becomes the manifestation of these words: 
"Blessed, therefore, be God, the most excellent of Makers."[1] The 
rewards of the other world are peace, the spiritual graces, the 
various spiritual gifts in the Kingdom of God, the gaining of the 
desires of the heart and the soul, and the meeting of God in the 
world of eternity. In the same way the punishments of the other 
world -- that is to say, the torments of the other world -- consist in 
being deprived of the special divine blessings and the absolute 
bounties, and falling into the lowest degrees of existence. He who is 
deprived of these divine favors, although he continues after death, is 
considered as dead by the people of truth. 
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[1 Qur'án 23:14.] 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 60: "The 
Immortality of the Spirit", pp. 223-225) 

Briefly, the intellectual realities, such as all the qualities and 
admirable perfections of man, are purely good, and exist. Evil is 
simply their nonexistence. So ignorance is the want of knowledge; 
error is the want of guidance; forgetfulness is the want of memory; 
stupidity is the want of good sense. All these things have no real 
existence.  

In the same way, the sensible realities are absolutely good, and evil 
is due to their nonexistence—that is to say, blindness is the want of 
sight, deafness is the want of hearing, poverty is the want of wealth, 
illness is the want of health, death is the want of life, and weakness 
is the want of strength.  

Nevertheless a doubt occurs to the mind—that is, scorpions and 
serpents are poisonous. Are they good or evil, for they are existing 
beings? Yes, a scorpion is evil in relation to man; a serpent is evil in 
relation to man; but in relation to themselves they are not evil, for 
their poison is their weapon, and by their sting they defend 
themselves. But as the elements of their poison do not agree with 
our elements—that is to say, as there is antagonism between these 
different elements, therefore, this antagonism is evil; but in reality 
as regards themselves they are good.  

The epitome of this discourse is that it is possible that one thing in 
relation to another may be evil, and at the same time within the 
limits of its proper being it may not be evil. Then it is proved that 
there is no evil in existence; all that God created He created good. 
This evil is nothingness; so death is the absence of life. When man 
no longer receives life, he dies. Darkness is the absence of light: 
when there is no light, there is darkness. Light is an existing thing, 
but darkness is nonexistent. Wealth is an existing thing, but poverty 
is nonexisting.  

Then it is evident that all evils return to nonexistence. Good exists; 
evil is nonexistent.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 74: "The 
Nonexistence of Evil", pp. 263-264) 

We know absence of light is darkness, but no one would assert 
darkness was not a fact. It exists even though it is only the absence 
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of something else. So evil exists too, and we cannot close our eyes to 
it, even though it is a negative existence. We must seek to supplant 
it by good, and if we see an evil person is not influenceable by us, 
then we should shun his company for it is unhealthy.  

(on behalf of Shoghi Effendi: Unfolding Destiny, 4 October 1950, p. 
458) 

THE MEANING AND IMPORTANCE OF RIGHT CHOICES 

All that which ye potentially possess can, however, be manifested 
only as a result of your own volition.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXVII, p. 149) 

We have shown thee these two ways; walk thou the way thou 
choosest.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 245, p. 204) 

Imperishable glory I have chosen for thee, yet boundless shame 
thou hast chosen for thyself.  

(Bahá’u’lláh: The Hidden Words, Persian #21) 

That individual…who puts his faith in God and believes in the 
words of God—because he is promised and certain of a plentiful 
reward in the next life, and because worldly benefits as compared to 
the abiding joy and glory of future planes of existence are nothing to 
him—will for the sake of God abandon his own peace and profit and 
will freely consecrate his heart and soul to the common good.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 97) 

There are some who imagine that an innate sense of human dignity 
will prevent man from committing evil actions and insure his 
spiritual and material perfection. That is, that an individual who is 
characterized with natural intelligence, high resolve, and a driving 
zeal, will, without any consideration for the severe punishments 
consequent on evil acts, or for the great rewards of righteousness, 
instinctively refrain from inflicting harm on his fellow men and will 
hunger and thirst to do good. And yet, if we ponder the lessons of 
history it will become evident that this very sense of honor and 
dignity is itself one of the bounties deriving from the instructions of 
the Prophets of God. We also observe in infants the signs of 
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aggression and lawlessness, and that if a child is deprived of a 
teacher’s instructions his undesirable qualities increase from one 
moment to the next. It is therefore clear that the emergence of this 
natural sense of human dignity and honor is the result of education. 
Secondly, even if we grant for the sake of the argument that 
instinctive intelligence and an innate moral quality would prevent 
wrongdoing, it is obvious that individuals so characterized are as 
rare as the philosopher’s stone. An assumption of this sort cannot 
be validated by mere words, it must be supported by the facts. Let 
us see what power in creation impels the masses toward righteous 
aims and deeds!  

Aside from this, if that rare individual who does exemplify such a 
faculty should also become an embodiment of the fear of God, it is 
certain that his strivings toward righteousness would be strongly 
reinforced.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 97-98) 

The root cause of wrongdoing is ignorance, and we must therefore 
hold fast to the tools of perception and knowledge. Good character 
must be taught. Light must be spread afar, so that, in the school of 
humanity, all may acquire the heavenly characteristics of the spirit, 
and see for themselves beyond any doubt that there is no fiercer 
hell, no more fiery abyss, than to possess a character that is evil 
and unsound; no more darksome pit nor loathsome torment than to 
show forth qualities which deserve to be condemned.  

The individual must be educated to such a high degree that he 
would rather have his throat cut than tell a lie, and would think it 
easier to be slashed with a sword or pierced with a spear than to 
utter calumny or be carried away by wrath.  

Thus will be kindled the sense of human dignity and pride, to burn 
away the reapings of lustful appetites. Then will each one of God’s 
beloved shine out as a bright moon with qualities of the spirit, and 
the relationship of each to the Sacred Threshold of his Lord will be 
not illusory but sound and real, will be as the very foundation of the 
building, not some embellishment on its facade.  

It followeth that the children’s school must be a place of utmost 
discipline and order, that instruction must be thorough, and 
provision must be made for the rectification and refinement of 
character; so that, in his earliest years, within the very essence of 
the child, the divine foundation will be laid and the structure of 
holiness raised up.  
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Know that this matter of instruction, of character rectification and 
refinement, of heartening and encouraging the child, is of the 
utmost importance, for such are basic principles of God.  

Thus, if God will, out of these spiritual schools illumined children 
will arise, adorned with all the fairest virtues of humankind, and 
will shed their light not only across Persia, but around the world.  

It is extremely difficult to teach the individual and refine his 
character once puberty is passed. By then, as experience hath 
shown, even if every effort be exerted to modify some tendency of 
his, it all availeth nothing. He may, perhaps, improve somewhat 
today; but let a few days pass and he forgetteth, and turneth 
backward to his habitual condition and accustomed ways. Therefore 
it is in early childhood that a firm foundation must be laid. While 
the branch is green and tender it can easily be made straight.  

Our meaning is that qualities of the spirit are the basic and divine 
foundation, and adorn the true essence of man; and knowledge is 
the cause of human progress. The beloved of God must attach great 
importance to this matter, and carry it forward with enthusiasm 
and zeal.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #111, pp. 136-137) 

Observe how many penal institutions, houses of detention and 
places of torture are made ready to receive the sons of men, the 
purpose being to prevent them, by punitive measures, from 
committing terrible crimes—whereas this very torment and 
punishment only increaseth depravity, and by such means the 
desired aim cannot be properly achieved.  

Therefore must the individual be trained from his infancy in such a 
way that he will never undertake to commit a crime, will, rather, 
direct all his energies to the acquisition of excellence, and will look 
upon the very commission of an evil deed as in itself the harshest of 
all punishments, considering the sinful act itself to be far more 
grievous than any prison sentence. For it is possible so to train the 
individual that, although crime may not be completely done away 
with, still it will become very rare.  

The purport is this, that to train the character of humankind is one 
of the weightiest commandments of God, and the influence of such 
training is the same as that which the sun exerteth over tree and 
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fruit. Children must be most carefully watched over, protected and 
trained; in such consisteth true parenthood and parental mercy.  

Otherwise, the children will turn into weeds growing wild, and 
become the cursed, Infernal Tree [the Zaqqúm, Qur’án 37:60, 
44:43], knowing not right from wrong, distinguishing not the 
highest of human qualities from all that is mean and vile; they will 
be brought up in vainglory, and will be hated of the Forgiving Lord.  

Wherefore doth every child, new-risen in the garden of Heavenly 
love, require the utmost training and care.  

(‘Abdu’l-Bahá: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #66) 

Some things are subject to the free will of man, such as justice, 
equity, tyranny and injustice, in other words, good and evil actions; 
it is evident and clear that these actions are, for the most part, left 
to the will of man. But there are certain things to which man is 
forced and compelled, such as sleep, death, sickness, decline of 
power, injuries and misfortunes; these are not subject to the will of 
man, and he is not responsible for them, for he is compelled to 
endure them. But in the choice of good and bad actions he is free, 
and he commits them according to his own will.  

For example, if he wishes, he can pass his time in praising God, or 
he can be occupied with other thoughts. He can be an enkindled 
light through the fire of the love of God, and a philanthropist loving 
the world, or he can be a hater of mankind, and engrossed with 
material things. He can be just or cruel. These actions and these 
deeds are subject to the control of the will of man himself; 
consequently, he is responsible for them.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 70: "Free Will", 
p. 248) 

….in all the action or inaction of man, he receives power from the 
help of God; but the choice of good or evil belongs to the man 
himself. So if a king should appoint someone to be the governor of a 
city, and should grant him the power of authority, and should show 
him the paths of justice and injustice according to the laws—if then 
this governor should commit injustice, although he should act by 
the authority and power of the king, the latter would be absolved 
from injustice. But if he should act with justice, he would do it also 
through the authority of the king, who would be pleased and 
satisfied.  
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That is to say, though the choice of good and evil belongs to man, 
under all circumstances he is dependent upon the sustaining help 
of life, which comes from the Omnipotent.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 70: "Free Will", 
p. 250) 

EVIL AS PART OF THE DIVINE PLAN 

He Who is the Day Spring of Truth is, no doubt, fully capable of 
rescuing from such remoteness wayward souls and of causing them 
to draw nigh unto His court and attain His Presence. "If God had 
pleased He had surely made all men one people." His purpose, 
however, is to enable the pure in spirit and the detached in heart to 
ascend, by virtue of their own innate powers, unto the shores of the 
Most Great Ocean, that thereby they who seek the Beauty of the All-
Glorious may be distinguished and separated from the wayward and 
perverse.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXIX, p. 71) 

If none be found to stray from Thy path, how, then, can the ensign 
of Thy mercy be unfurled, or the banner of Thy bountiful favor be 
hoisted? And if iniquity be not committed, what is it that can 
proclaim Thee to be the Concealer of men’s sins, the Ever-Forgiving, 
the Omniscient, the All-Wise?  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLII, p. 310) 

Indeed the actions of man himself breed a profusion of satanic 
power. For were men to abide by and observe the divine teachings, 
every trace of evil would be banished from the face of the earth. 
However, the widespread differences that exist among mankind and 
the prevalence of sedition, contention, conflict and the like are the 
primary factors which provoke the appearance of the satanic spirit. 
Yet the Holy Spirit hath ever shunned such matters. A world in 
which naught can be perceived save strife, quarrels and corruption 
is bound to become the seat of the throne, the very metropolis, of 
Satan.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", pp. 176-177) 
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Since Thou hast adorned them, O my Lord, with the ornament of 
the fast prescribed by Thee, do Thou adorn them also with the 
ornament of Thine acceptance, through Thy grace and bountiful 
favor. For the doings of men are all dependent upon Thy good-
pleasure, and are conditioned by Thy behest. Shouldst Thou regard 
him who hath broken the fast as one who hath observed it, such a 
man would be reckoned among them who from eternity had been 
keeping the fast. And shouldst Thou decree that he who hath 
observed the fast hath broken it, that person would be numbered 
with such as have caused the Robe of Thy Revelation to be stained 
with dust, and been far removed from the crystal waters of this 
living Fountain. 

Thou art He through Whom the ensign "Praiseworthy art Thou in 
Thy works" hath been lifted up, and the standard "Obeyed art Thou 
in Thy behest" hath been unfurled. Make known this Thy station, O 
my God, unto Thy servants, that they may be made aware that the 
excellence of all things is dependent upon Thy bidding and Thy 
word, and the virtue of every act is conditioned by Thy leave and the 
good-pleasure of Thy will, and may recognize that the reins of men's 
doings are within the grasp of Thine acceptance and Thy 
commandment. Make this known unto them, that nothing 
whatsoever may shut them out from Thy Beauty, in these days 
whereon the Christ exclaimeth: "All dominion is Thine, O Thou the 
Begetter of the Spirit (Jesus)"; and Thy Friend (Muhammad) crieth 
out: "Glory be to Thee, O Thou the Best-Beloved, for that Thou hast 
uncovered Thy Beauty, and written down for Thy chosen ones what 
will cause them to attain unto the seat of the revelation of Thy Most 
Great Name, through which all the peoples have lamented except 
such as have detached themselves from all else except Thee, and set 
themselves towards Him Who is the Revealer of Thyself and the 
Manifestation of Thine attributes." 

(Bahá’u’lláh: Prayers and Meditations, Selection XLVI, pp. 67-68) 

….as to the infinite Power that knoweth no limitations; limitation 
itself proveth the existence of the unlimited, for the limited is known 
through the unlimited, just as weakness itself proveth the existence 
of power, ignorance the existence of knowledge, poverty the 
existence of wealth. Without wealth there would be no poverty, 
without knowledge no ignorance, without light no darkness. 
Darkness itself is a proof of the existence of light for darkness is the 
absence of light.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 20) 
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Mind and Knowledge in the Soul’s Activities 

What Knowledge is — Available Varieties 

We have decreed, O people, that the highest and last end of all 
learning be the recognition of Him Who is the Object of all 
knowledge; and yet, behold how ye have allowed your learning to 
shut you out, as by a veil, from Him Who is the Dayspring of this 
Light, through Whom every hidden thing hath been revealed. Could 
ye but discover the source whence the splendour of this utterance is 
diffused, ye would cast away the peoples of the world and all that 
they possess, and would draw nigh unto this most blessed Seat of 
glory.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 102, p. 57) 

The beginning of all things is the knowledge of God, and the end of 
all things is strict observance of whatsoever hath been sent down 
from the empyrean of the Divine Will that pervadeth all that is in the 
heavens and all that is on the earth.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
II, p. 5) 

Knowledge is one of the wondrous gifts of God. It is incumbent upon 
everyone to acquire it. Such arts and material means as are now 
manifest have been achieved by virtue of His knowledge and wisdom 
which have been revealed in Epistles and Tablets through His Most 
Exalted Pen—a Pen out of whose treasury pearls of wisdom and 
utterance and the arts and crafts of the world are brought to light.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Tarázát" or "Ornaments", p. 40) 

….it [hath] been said: "Knowledge is a light which God casteth into 
the heart of whomsoever He willeth." It is this kind of knowledge 
which is and hath ever been praiseworthy, and not the limited 
knowledge that hath sprung forth from veiled and obscured minds. 
This limited knowledge they even stealthily borrow one from the 
other, and vainly pride themselves therein!  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 48, p. 43) 

Know verily that Knowledge is of two kinds: Divine and Satanic. The 
one welleth out from the fountain of divine inspiration; the other is 
but a reflection of vain and obscure thoughts. The source of the 
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former is God Himself; the motive-force of the latter the whisperings 
of selfish desire.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 76, p. 64) 

Knowledge is as wings to man’s life, and a ladder for his ascent.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 26) 

….knowledge, which is a state attained to by the intelligence, is an 
intellectual condition; and entering and coming out of the mind are 
imaginary conditions; but the mind is connected with the 
acquisition of knowledge, like images reflected in a mirror.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 25: "The Holy 
Spirit", p. 108) 

Question. -- How many kinds of character has man, and what is the 
cause of the differences and varieties in men? 

Answer. -- He has the innate character, the inherited character, and 
the acquired character which is gained by education. 

 

With regard to the innate character, although the divine creation is 
purely good, yet the varieties of natural qualities in man come from 
the difference of degree; all are excellent, but they are more or less 
so, according to the degree. So all mankind possess intelligence and 
capacities, but the intelligence, the capacity and the worthiness of 
men differ. This is evident. 

For example, take a number of children of one family, of one place, 
of one school, instructed by one teacher, reared on the same food, in 
the same climate, with the same clothing, and studying the same 
lessons -- it is certain that among these children some will be clever 
in the sciences, some will be of average ability, and some dull. 
Hence it is clear that in the original nature there exists a difference 
of degree and varieties of worthiness and capacity. This difference 
does not imply good or evil but is simply a difference of degree. One 
has the highest degree, another the medium degree, and another 
the lowest degree. So man exists; the animal, the plant and the 
mineral exist also -- but the degrees of these four existences vary. 
What a difference between the existence of man and of the animal! 
Yet both are existences. It is evident that in existence there are 
differences of degrees. 
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The variety of inherited qualities comes from strength and weakness 
of constitution -- that is to say, when the two parents are weak, the 
children will be weak; if they are strong, the children will be robust. 
In the same way, purity of blood has a great effect; for the pure germ 
is like the superior stock which exists in plants and animals. For 
example, you see that children born from a weak and feeble father 
and mother will naturally have a feeble constitution and weak 
nerves; they will be afflicted and will have neither patience, nor 
endurance, nor resolution, nor perseverance, and will be hasty; for 
the children inherit the weakness and debility of their parents. 

Besides this, an especial blessing is conferred on some families and 
some generations. Thus it is an especial blessing that from among 
the descendants of Abraham should have come all the Prophets of 
the children of Israel. This is a blessing that God has granted to this 
descent: to Moses from His father and mother, to Christ from His 
mother's line; also to Muhammad and the Báb, and to all the 
Prophets and the Holy Manifestations of Israel. The Blessed Beauty 
[1] is also a lineal descendant of Abraham, for Abraham had other 
sons besides Ishmael and Isaac who in those days migrated to the 
lands of Persia and Afghanistan, and the Blessed Beauty is one of 
their descendants. 

[1 Bahá'u'lláh.] 

Hence it is evident that inherited character also exists, and to such 
a degree that if the characters are not in conformity with their 
origin, although they belong physically to that lineage, spiritually 
they are not considered members of the family, like Canaan,[1] who 
is not reckoned as being of the race of Noah. 

[1 Cf. Gen. 9:25.]  

But the difference of the qualities with regard to culture is very 
great, for education has great influence. Through education the 
ignorant become learned; the cowardly become valiant. Through 
cultivation the crooked branch becomes straight; the acid, bitter 
fruit of the mountains and woods becomes sweet and delicious; and 
the five-petaled flower becomes hundred petaled. Through education 
savage nations become civilized, and even the animals become 
domesticated. Education must be considered as most important, for 
as diseases in the world of bodies are extremely contagious, so, in 
the same way, qualities of spirit and heart are extremely contagious. 
Education has a universal influence, and the differences caused by 
it are very great. 
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Perhaps someone will say that, since the capacity and worthiness of 
men differ, therefore, the difference of capacity certainly causes the 
difference of characters.[1] 

[1 I.e., therefore people cannot be blamed for their character.] 

But this is not so, for capacity is of two kinds: natural capacity and 
acquired capacity. The first, which is the creation of God, is purely 
good -- in the creation of God there is no evil; but the acquired 
capacity has become the cause of the appearance of evil. For 
example, God has created all men in such a manner and has given 
them such a constitution and such capacities that they are 
benefited by sugar and honey and harmed and destroyed by poison. 
This nature and constitution is innate, and God has given it equally 
to all mankind. But man begins little by little to accustom himself to 
poison by taking a small quantity each day, and gradually 
increasing it, until he reaches such a point that he cannot live 
without a gram of opium every day. The natural capacities are thus 
completely perverted. Observe how much the natural capacity and 
constitution can be changed, until by different habits and training 
they become entirely perverted. One does not criticize vicious people 
because of their innate capacities and nature, but rather for their 
acquired capacities and nature. 

In creation there is no evil; all is good. Certain qualities and natures 
innate in some men and apparently blameworthy are not so in 
reality. For example, from the beginning of his life you can see in a 
nursing child the signs of greed, of anger and of temper. Then, it 
may be said, good and evil are innate in the reality of man, and this 
is contrary to the pure goodness of nature and creation. The answer 
to this is that greed, which is to ask for something more, is a 
praiseworthy quality provided that it is used suitably. So if a man is 
greedy to acquire science and knowledge, or to become 
compassionate, generous and just, it is most praiseworthy. If he 
exercises his anger and wrath against the bloodthirsty tyrants who 
are like ferocious beasts, it is very praiseworthy; but if he does not 
use these qualities in a right way, they are blameworthy. 

Then it is evident that in creation and nature evil does not exist at 
all; but when the natural qualities of man are used in an unlawful 
way, they are blameworthy. So if a rich and generous person gives a 
sum of money to a poor man for his own necessities, and if the poor 
man spends that sum of money on unlawful things, that will be 
blameworthy. It is the same with all the natural qualities of man, 
which constitute the capital of life; if they be used and displayed in 
an unlawful way, they become blameworthy. Therefore, it is clear 
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that creation is purely good. Consider that the worst of qualities and 
most odious of attributes, which is the foundation of all evil, is lying. 
No worse or more blameworthy quality than this can be imagined to 
exist; it is the destroyer of all human perfections and the cause of 
innumerable vices. There is no worse characteristic than this; it is 
the foundation of all evils. Notwithstanding all this, if a doctor 
consoles a sick man by saying, "Thank God you are better, and 
there is hope of your recovery," though these words are contrary to 
the truth, yet they may become the consolation of the patient and 
the turning point of the illness. This is not blameworthy. 

This question is now clearly elucidated. Salutations! 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 57: "The Causes 
of the Differences in the Characters of Men", pp. 212-216) 

Divine Mind, and How the Soul’s Knowing Power Reflects It 

....they that tread the path of faith, they that thirst for the wine of 
certitude, must cleanse themselves of all that is earthly—their ears 
from idle talk, their minds from vain imaginings, their hearts from 
worldly affections, their eyes from that which perisheth. They 
should put their trust in God, and, holding fast unto Him, follow in 
His way. Then will they be made worthy of the effulgent glories of 
the sun of divine knowledge and understanding, and become the 
recipients of a grace that is infinite and unseen,.... 

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 2, p. 3) 

Reflect thou, how, in one hand, He hath, by His mighty grasp, 
turned the earth of knowledge and understanding, previously 
unfolded, into a mere handful, and, on the other, spread out a new 
and highly exalted earth in the hearts of men, thus causing the 
freshest and loveliest blossoms, and the mightiest and loftiest trees 
to spring forth from the illumined bosom of man.  

In like manner, reflect how the elevated heavens of the 
Dispensations of the past have, in the right hand of power, been 
folded together, how the heavens of divine Revelation have been 
raised by the command of God, and been adorned by the sun, the 
moon, and stars of His wondrous commandments. Such are the 
mysteries of the Word of God, which have been unveiled and made 
manifest, that haply thou mayest apprehend the morning light of 
divine guidance, mayest quench, by the power of reliance and 
renunciation, the lamp of idle fancy, of vain imaginings, of 
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hesitation, and doubt, and mayest kindle, in the inmost chamber of 
thine heart, the new-born light of divine knowledge and certitude.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 51-52, pp. 45-46) 

Behold how the generality of mankind hath been endued with the 
capacity to hearken unto God’s most exalted Word—the Word upon 
which must depend the gathering together and spiritual 
resurrection of all men.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 89) 

Know thou that he is truly learned who hath acknowledged My 
Revelation, and drunk from the Ocean of My knowledge, and soared 
in the atmosphere of My love, and cast away all else besides Me, and 
taken firm hold on that which hath been sent down from the 
Kingdom of My wondrous utterance. He, verily, is even as an eye 
unto mankind, and as the spirit of life unto the body of all creation.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Burhán" or "Tablet of 
the Proof", pp. 207-208) 

Praise and thanksgiving be unto Providence that out of all the 
realities in existence He has chosen the reality of man and has 
honored it with intellect and wisdom, the two most luminous lights 
in either world. Through the agency of this great endowment, He 
has in every epoch cast on the mirror of creation new and wonderful 
configurations. If we look objectively upon the world of being, it will 
become apparent that from age to age, the temple of existence has 
continually been embellished with a fresh grace, and distinguished 
with an ever-varying splendor, deriving from wisdom and the power 
of thought.  

This supreme emblem of God stands first in the order of creation 
and first in rank, taking precedence over all created things. Witness 
to it is the Holy Tradition, "Before all else, God created the mind." 
From the dawn of creation, it was made to be revealed in the temple 
of man.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 1) 

….the universal divine mind, which is beyond nature, is the bounty 
of the Preexistent Power. This universal mind is divine; it embraces 
existing realities, and it receives the light of the mysteries of God. It 
is a conscious power, not a power of investigation and of research. 
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The intellectual power of the world of nature is a power of 
investigation, and by its researches it discovers the realities of 
beings and the properties of existences; but the heavenly intellectual 
power, which is beyond nature, embraces things and is cognizant of 
things, knows them, understands them, is aware of mysteries, 
realities and divine significations, and is the discoverer of the 
concealed verities of the Kingdom. This divine intellectual power is 
the special attribute of the Holy Manifestations and the Dawning-
places of prophethood; a ray of this light falls upon the mirrors of 
the hearts of the righteous, and a portion and a share of this power 
comes to them through the Holy Manifestations.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 58: "The Degree 
of Knowledge Possessed by Man and the Divine Manifestations", p. 
218) 

The Mind of Man and the Divine Nature’s Knowing Powers 

THE HUMAN MIND 

Consider the rational faculty with which God hath endowed the 
essence of man. Examine thine own self, and behold how thy motion 
and stillness, thy will and purpose, thy sight and hearing, thy sense 
of smell and power of speech, and whatever else is related to, or 
transcendeth, thy physical senses or spiritual perceptions, all 
proceed from, and owe their existence to, this same faculty. So 
closely are they related unto it, that if in less than the twinkling of 
an eye its relationship to the human body be severed, each and 
every one of these senses will cease immediately to exercise its 
function, and will be deprived of the power to manifest the evidences 
of its activity. It is indubitably clear and evident that each of these 
afore-mentioned instruments has depended, and will ever continue 
to depend, for its proper functioning on this rational faculty, which 
should be regarded as a sign of the revelation of Him Who is the 
sovereign Lord of all. Through its manifestation all these names and 
attributes have been revealed, and by the suspension of its action 
they are all destroyed and perish. 

It would be wholly untrue to maintain that this faculty is the same 
as the power of vision, inasmuch as the power of vision is derived 
from it and acteth in dependence upon it. It would, likewise, be idle 
to contend that this faculty can be identified with the sense of 
hearing, as the sense of hearing receiveth from the rational faculty 
the requisite energy for performing its functions. 
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This same relationship bindeth this faculty with whatsoever hath 
been the recipient of these names and attributes within the human 
temple. These diverse names and revealed attributes have been 
generated through the agency of this sign of God. Immeasurably 
exalted is this sign, in its essence and reality, above all such names 
and attributes. Nay, all else besides it will, when compared with its 
glory, fade into utter nothingness and become a thing forgotten. 

Wert thou to ponder in thine heart, from now until the end that 
hath no end, and with all the concentrated intelligence and 
understanding which the greatest minds have attained in the past 
or will attain in the future, this divinely ordained and subtle Reality, 
this sign of the revelation of the All-Abiding, All-Glorious God, thou 
wilt fail to comprehend its mystery or to appraise its virtue. Having 
recognized thy powerlessness to attain to an adequate 
understanding of that Reality which abideth within thee, thou wilt 
readily admit the futility of such efforts as may be attempted by 
thee, or by any of the created things, to fathom the mystery of the 
Living God, the Day Star of unfading glory, the Ancient of 
everlasting days. This confession of helplessness which mature 
contemplation must eventually impel every mind to make is in itself 
the acme of human understanding, and marketh the culmination of 
man's development. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXIII, pp. 164-166) 

An authoritative Tradition states: "As for him who is one of the 
learned: (learned men, scientists, religious authorities) he must 
guard himself, defend his faith, oppose his passions and obey the 
commandments of his Lord. It is then the duty of the people to 
pattern themselves after him." Since these illustrious and holy 
words embody all the conditions of learning, a brief commentary on 
their meaning is appropriate.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 34) 

The first attribute of perfection is learning and the cultural 
attainments of the mind, and this eminent station is achieved when 
the individual combines in himself a thorough knowledge of those 
complex and transcendental realities pertaining to God, of the 
fundamental truths of Qur’ánic political and religious law, of the 
contents of the sacred Scriptures of other faiths, and of those 
regulations and procedures which would contribute to the progress 
and civilization of this distinguished country. He should in addition 
be informed as to the laws and principles, the customs, conditions 
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and manners, and the material and moral virtues characterizing the 
statecraft of other nations, and should be well versed in all the 
useful branches of learning of the day, and study the historical 
records of bygone governments and peoples. For if a learned 
individual has no knowledge of the sacred Scriptures and the entire 
field of divine and natural science, of religious jurisprudence and 
the arts of government and the varied learning of the time and the 
great events of history, he might prove unequal to an emergency, 
and this is inconsistent with the necessary qualification of 
comprehensive knowledge.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 35-36) 

The third element of the utterance under discussion is, "opposes his 
passions." How wonderful are the implications of this deceptively 
easy, all-inclusive phrase. This is the very foundation of every 
laudable human quality; indeed, these few words embody the light 
of the world, the impregnable basis of all the spiritual attributes of 
human beings. This is the balance wheel of all behavior, the means 
of keeping all man’s good qualities in equilibrium.  

For desire is a flame that has reduced to ashes uncounted lifetime 
harvests of the learned, a devouring fire that even the vast sea of 
their accumulated knowledge could never quench. How often has it 
happened that an individual who was graced with every attribute of 
humanity and wore the jewel of true understanding, nevertheless 
followed after his passions until his excellent qualities passed 
beyond moderation and he was forced into excess. His pure 
intentions changed to evil ones, his attributes were no longer put to 
uses worthy of them, and the power of his desires turned him aside 
from righteousness and its rewards into ways that were dangerous 
and dark. A good character is in the sight of God and His chosen 
ones and the possessors of insight, the most excellent and 
praiseworthy of all things, but always on condition that its center of 
emanation should be reason and knowledge and its base should be 
true moderation.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 59-60) 

Now concerning mental faculties, they are in truth of the inherent 
properties of the soul, even as the radiation of light is the essential 
property of the sun....It is through the power of the soul that the 
mind comprehendeth, imagineth and exerteth its influence, whilst 
the soul is a power that is free. The mind comprehendeth the 
abstract by the aid of the concrete, but the soul hath limitless 
manifestations of its own. The mind is circumscribed, the soul 
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limitless. It is by the aid of such senses as those of sight, hearing, 
taste, smell and touch, that the mind comprehendeth, whereas the 
soul is free from all agencies.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 8) 

....regarding the question whether the faculties of the mind and the 
human soul are one and the same. These faculties are but the 
inherent properties of the soul, such as the power of imagination, of 
thought, of understanding; powers that are the essential requisites 
of the reality of man, even as the solar ray is the inherent property 
of the sun. The temple of man is like unto a mirror, his soul is as 
the sun, and his mental faculties even as the rays that emanate 
from that source of light. The ray may cease to fall upon the mirror, 
but it can in no wise be dissociated from the sun.  

(‘Abdu’l-Bahá: Tablet to August Forel, pp. 24-25) 

INTUITION: The Soul’s Higher than Sensory Powers of Perception 

Every superior stage comprehendeth that which is inferior and 
discovereth the reality thereof, but the inferior one is unaware of 
that which is superior and cannot comprehend it. Thus man cannot 
grasp the Essence of Divinity, but can, by his reasoning power, by 
observation, by his intuitive faculties and the revealing power of his 
faith, believe in God, discover the bounties of His Grace.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 15) 

"....the balance is already shifting; force is losing its dominance, and 
mental alertness, intuition, and the spiritual qualities of love and 
service, in which woman is strong, are gaining ascendancy...." 

(‘Abdu’l-Bahá quoted in Esslemont: Bahá’u’lláh and the New Era, p. 
149)  

FAITH 

Just as the conception of faith hath existed from the beginning that 
hath no beginning, and will endure till the end that hath no end, in 
like manner will the true believer eternally live and endure.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXIII, p. 141) 
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Amity and rectitude of conduct, rather than dissension and 
mischief, are the marks of true faith.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
C, p. 205) 

Arise and, armed with the power of faith, shatter to pieces the gods 
of your vain imaginings, the sowers of dissension amongst you.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXI, p. 217) 

He [Muhammad] bade the erring and wayward arise and speed out 
of the sepulchres of their bodies, arrayed them with the beauteous 
robe of faith, and quickened them with the breath of a new and 
wondrous life.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 123, p. 107) 

....the peoples of the world are judged by their countenance. By it, 
their misbelief, their faith, and their iniquity are all made manifest.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 187, p. 160) 

...a single letter of ["the verses" of the Qur’án] is greater than the 
creation of heavens and earth, and...quickeneth the dead of the 
valley of self and desire with the spirit of faith;....  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 231, p. 193) 

....apprehend the greatness of this Revelation, and perceive its 
stupendous glory. Then shall the spirit of faith, through the grace of 
the Merciful, be breathed into thy being, and thou shalt be 
established and abide upon the seat of certitude.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 265, p. 218) 

....they are delivered through the light of faith from the darkness of 
these vices,....  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 60: "The 
Immortality of the Spirit", p. 224) 

Pleasing and acceptable as is a righteous person before God’s Holy 
Threshold, yet good works should proceed from knowledge. However 
matchless and exquisite may be a blind man’s handiwork, yet he 
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himself is deprived of seeing it. How sorely do certain animals 
labour on man’s behalf, what loads they bear for him, how greatly 
they contribute to his ease and comfort; and yet, because they are 
unwitting, they earn no recompense for all their pains. The clouds 
rain down their bounty, nurturing the plants and flowers, and 
imparting verdure and enchantment to the plain and prairie, the 
forest and the garden; but yet, unconscious as they are of the 
results and fruit of their outpourings, they win no praise or honour, 
nor earn the gratitude and approbation of any man. The lamp 
imparteth light, but as it hath no consciousness of doing so, no one 
is indebted to it. This apart, a man of righteous deeds and goodly 
conduct will assuredly turn towards the Light, in whichever quarter 
he behold it. The point is this, that faith compriseth both knowledge 
and the performance of good works.  

(‘Abdu’l-Bahá quoted in a Memorandum from the Research 
Department of the Universal House of Justice to the Universal 
House of Justice, 28 March 1996, "Authenticity of Bahá’í World 
Faith and Foundations of World Unity." The quote is a revised 
translation of a selection of ‘Abdu’l-Bahá which appeared in Bahá’í 
World Faith, pp. 382-383.) 

Potentialities and Limitations of Human Knowing Powers 

INHERENT POWERS 

The All-Merciful hath conferred upon man the faculty of vision, and 
endowed him with the power of hearing. Some have described him 
as the "lesser world," when, in reality, he should be regarded as the 
"greater world." The potentialities inherent in the station of man, the 
full measure of his destiny on earth, the innate excellence of his 
reality, must all be manifested in this promised Day of God.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLXII, p. 340) 

HAZARDS 

As to the words—"Immediately after the oppression of those 
days"(Matthew 24:29).... 

.... by "oppression" is meant the want of capacity to acquire spiritual 
knowledge and apprehend the Word of God.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 28,30, pp. 27,30) 
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Would that the hearts of men could be cleansed from these man-
made limitations and obscure thoughts imposed upon them! haply 
they may be illumined by the light of the Sun of true knowledge, 
and comprehend the mysteries of divine wisdom.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 49, p. 43) 

Please God, that we avoid the land of denial, and advance into the 
ocean of acceptance, so that we may perceive, with an eye purged 
from all conflicting elements, the worlds of unity and diversity, of 
variation and oneness, of limitation and detachment, and wing our 
flight unto the highest and innermost sanctuary of the inner 
meaning of the Word of God.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 170, p. 148) 

So great is the folly and perversity of the people, that they have 
turned their face toward their own thoughts and desires, and have 
turned their back upon the knowledge and will of God.... 

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 183, p. 158) 

Cleave to the Root of Knowledge, and to Him Who is the Fountain 
thereof, that thou mayest find thyself independent of all who claim 
to be well versed in human learning, and whose claim no clear 
proof, nor the testimony of any enlightening book, can support.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXIX, p. 177) 

Rid thyself of all attachment to the vain allusions of men, and cast 
behind thy back the idle and subtle disputations of them that are 
veiled from God.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXXIX, p. 303) 

Thine ear is a sign of My bounty, let not the tumult of unseemly 
motives turn it away from My Word that encompasseth all creation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLII, p. 322) 

#856. ....the minds of the wise and learned are impotent to fathom 
the secrets of Thy handiwork .... 
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(Bahá’u’lláh: Prayers and Meditations, Selection LVIII, pp. 92-93) 

The learned, one and all, stand aghast before the signs and tokens 
of Thy handiwork, while the wise find themselves, without 
exception, impotent to unravel the mystery of Them Who are the 
Manifestations of Thy might and power.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXII, pp. 98-99) 

Idle fancies have debarred men from the Horizon of Certitude, and 
vain imaginings withheld them from the Choice Sealed Wine.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 44) 

In this day, whosoever rendeth not asunder the veil of his idle 
imaginings will assuredly fail to hear the Voice of God. Well is it with 
them them, with the aid of the power of God, have shattered the 
idols of their fancies and, with ears attentive to His call, have risen 
from the dead. 

(Bahá’u’lláh, quoted in Bahá’í World, vol. 2, "Excerpts from Bahá’í 
Sacred Writings", translated by Shoghi Effendi, p. 63) 

Thought: A Vital Power in Soul Development 

O people of God! Do not busy yourselves in your own concerns; let 
your thoughts be fixed upon that which will rehabilitate the fortunes 
of mankind and sanctify the hearts and souls of men. This can best 
be achieved through pure and holy deeds, through a virtuous life 
and a goodly behaviour.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 86) 

Center your thoughts in the Well-Beloved, rather than in your own 
selves.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXV, p. 168) 

The publication of high thoughts is the dynamic power in the 
arteries of life; it is the very soul of the world. Thoughts are a 
boundless sea, and the effects and varying conditions of existence 
are as the separate forms and individual limits of the waves; not 
until the sea boils up will the waves rise and scatter their pearls of 
knowledge on the shore of life.  
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(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 109-110) 

Question. -- Some people heal the sick by spiritual means -- that is 
to say, without medicine. How is this? 

Answer.  --  Know that there are four kinds of curing and healing 
without medicine. Two are due to material causes, and two to 
spiritual causes. 

Of the two kinds of material healing, one is due to the fact that in 
man both health and sickness are contagious. The contagion of 
disease is violent and rapid, while that of health is extremely weak 
and slow. If two bodies are brought into contact with each other, it 
is certain that microbic particles will pass from one to the other. In 
the same way that disease is transferred from one body to another 
with rapid and strong contagion, it may be that the strong health of 
a healthy man will alleviate a very slight malady in a sick person. 
That is to say, the contagion of disease is violent and has a rapid 
effect, while that of health is very slow and has a small effect, and it 
is only in very slight diseases that it has even this small effect. The 
strong power of a healthy body can overcome a slight weakness of a 
sick body, and health results. This is one kind of healing. 

The other kind of healing without medicine is through the magnetic 
force which acts from one body on another and becomes the cause 
of cure. This force also has only a slight effect. Sometimes one can 
benefit a sick person by placing one's hand upon his head or upon 
his heart. Why? Because of the effect of the magnetism, and of the 
mental impression made upon the sick person, which causes the 
disease to vanish. But this effect is also very slight and weak. 

Of the two other kinds of healing which are spiritual -- that is to 
say, where the means of cure is a spiritual power -- one results from 
the entire concentration of the mind of a strong person upon a sick 
person, when the latter expects with all his concentrated faith that a 
cure will be effected from the spiritual power of the strong person, to 
such an extent that there will be a cordial connection between the 
strong person and the invalid. The strong person makes every effort 
to cure the sick patient, and the sick patient is then sure of 
receiving a cure. From the effect of these mental impressions an 
excitement of the nerves is produced, and this impression and this 
excitement of the nerves will become the cause of the recovery of the 
sick person. So when a sick person has a strong desire and intense 
hope for something and hears suddenly the tidings of its realization, 
a nervous excitement is produced which will make the malady 
entirely disappear. In the same way, if a cause of terror suddenly 
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occurs, perhaps an excitement may be produced in the nerves of a 
strong person which will immediately cause a malady. The cause of 
the sickness will be no material thing, for that person has not eaten 
anything, and nothing harmful has touched him; the excitement of 
the nerves is then the only cause of the illness. In the same way the 
sudden realization of a chief desire will give such joy that the nerves 
will be excited by it, and this excitement may produce health. 

To conclude, the complete and perfect connection between the 
spiritual doctor and the sick person -- that is, a connection of such 
a kind that the spiritual doctor entirely concentrates himself, and all 
the attention of the sick person is given to the spiritual doctor from 
whom he expects to realize health -- causes an excitement of the 
nerves, and health is produced. But all this has effect only to a 
certain extent, and that not always. For if someone is afflicted with a 
very violent disease, or is wounded, these means will not remove the 
disease nor close and heal the wound -- that is to say, these means 
have no power in severe maladies, unless the constitution helps, 
because a strong constitution often overcomes disease. This is the 
third kind of healing. 

But the fourth kind of healing is produced through the power of the 
Holy Spirit. This does not depend on contact, nor on sight, nor upon 
presence; it is not dependent upon any condition. Whether the 
disease be light or severe, whether there be a contact of bodies or 
not, whether a personal connection be established between the sick 
person and the healer or not, this healing takes place through the 
power of the Holy Spirit. 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 72: "Healing by 
Spiritual Means", pp. 254, 254-256) 

Education: Essential to the Life of the Soul 

Man is the supreme Talisman. Lack of a proper education hath, 
however, deprived him of that which he doth inherently possess. 
Through a word proceeding out of the mouth of God he was called 
into being; by one word more he was guided to recognize the Source 
of his education; by yet another word his station and destiny were 
safeguarded. The Great Being saith: Regard man as a mine rich in 
gems of inestimable value. Education can, alone, cause it to reveal 
its treasures, and enable mankind to benefit therefrom.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", pp. 161-162) 



 191

The learned of the day must direct the people to acquire those 
branches of knowledge which are of use, that both the learned 
themselves and the generality of mankind may derive benefits 
therefrom. Such academic pursuits as begin and end in words alone 
have never been and will never be of any worth. The majority of 
Persia’s learned doctors devote all their lives to the study of a 
philosophy the ultimate yield of which is nothing but words.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 169) 

Consider, for instance, the revelation of the light of the Name of 
God, the Educator. Behold, how in all things the evidences of such a 
revelation are manifest, how the betterment of all beings dependeth 
upon it. This education is of two kinds. The one is universal. Its 
influence pervadeth all things and sustaineth them. It is for this 
reason that God hath assumed the title, "Lord of all worlds." The 
other is confined to them that have come under the shadow of this 
Name, and sought the shelter of this most mighty Revelation. They, 
however, that have failed to seek this shelter, have deprived 
themselves of this privilege, and are powerless to benefit from the 
spiritual sustenance that hath been sent down through the 
heavenly grace of this Most Great Name. How great the gulf fixed 
between the one and the other! If the veil were lifted, and the full 
glory of the station of those that have turned wholly towards God, 
and have, in their love for Him, renounced the world, were made 
manifest, the entire creation would be dumbfounded. The true 
believer in the Unity of God will, as it hath already been explained, 
recognize, in the believer and the unbeliever, the evidences of the 
revelation of both of these Names. Were this revelation to be 
withdrawn, all would perish. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIII, pp. 189-190) 

Man is even as steel, the essence of which is hidden: through 
admonition and explanation, good counsel and education, that 
essence will be brought to light. If, however, he be allowed to remain 
in his original condition, the corrosion of lusts and appetites will 
effectively destroy him.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #10) 

There are many things which will, if neglected, be wasted, and come 
to nothing. How often in this world do we see a child who has lost 
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his parents and who, unless attention be devoted to his education 
and training, can produce no fruit. And better off dead than alive is 
he who produceth no fruit.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #11) 

It is the bounden duty of parents to rear their children to be 
staunch in faith, the reason being that a child who removeth himself 
from the religion of God will not act in such a way as to win the 
good pleasure of his parents and his Lord. For every praiseworthy 
deed is born out of the light of religion, and lacking this supreme 
bestowal the child will not turn away from any evil, nor will he draw 
nigh unto any good.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #12) 

That which is of paramount importance for the children, that which 
must precede all else, is to teach them the oneness of God and the 
laws of God. For lacking this, the fear of God cannot be inculcated, 
and lacking the fear of God an infinity of odious and abominable 
actions will spring up, and sentiments will be uttered that 
transgress all bounds...  

The parents must exert every effort to rear their offspring to be 
religious, for should the children not attain this greatest of 
adornments, they will not obey their parents, which in a certain 
sense means that they will not obey God. Indeed, such children will 
show no consideration to anyone, and will do exactly as they please.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #14) 

It is incumbent upon the children to exert themselves to the utmost 
in acquiring the art of reading and writing.... Writing skills that will 
provide for urgent needs will be enough for some; and then it is 
better and more fitting that they should spend their time in studying 
those branches of knowledge which are of use.  

As for what the Supreme Pen hath previously set down, the reason 
is that in every art and skill, God loveth the highest perfection.  

(Bahá’u’lláh: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #18) 
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The individual should, prior to engaging in the study of any subject, 
ask himself what its uses are and what fruit and result will derive 
from it. If it is a useful branch of knowledge, that is, if society will 
gain important benefits from it, then he should certainly pursue it 
with all his heart. If not, if it consists in empty, profitless debates 
and in a vain concatenation of imaginings that lead to no result 
except acrimony, why devote one’s life to such useless hairsplittings 
and disputes.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 106) 

Read, in the school of God, the lessons of the spirit, and learn from 
love’s Teacher the innermost truths. Seek out the secrets of Heaven, 
and tell of the overflowing grace and favour of God.  

Although to acquire the sciences and arts is the greatest glory of 
mankind, this is so only on condition that man’s river flow into the 
mighty sea, and draw from God’s ancient source His inspiration. 
When this cometh to pass, then every teacher is as a shoreless 
ocean, every pupil a prodigal fountain of knowledge. If, then, the 
pursuit of knowledge lead to the beauty of Him Who is the Object of 
all Knowledge, how excellent that goal; but if not, a mere drop will 
perhaps shut a man off from flooding grace, for with learning 
cometh arrogance and pride, and it bringeth on error and 
indifference to God.  

The sciences of today are bridges to reality; if then they lead not to 
reality, naught remains but fruitless illusion. By the one true God! If 
learning be not a means of access to Him, the Most Manifest, it is 
nothing but evident loss.  

It is incumbent upon thee to acquire the various branches of 
knowledge, and to turn thy face toward the beauty of the Manifest 
Beauty, that thou mayest be a sign of saving guidance amongst the 
peoples of the world, and a focal centre of understanding in this 
sphere from which the wise and their wisdom are shut out, except 
for those who set foot in the Kingdom of lights and become informed 
of the veiled and hidden mystery, the well-guarded secret.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #72, p. 110) 

Were there no educator, all souls would remain savage, and were it 
not for the teacher, the children would be ignorant creatures.  
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It is for this reason that, in this new cycle, education and training 
are recorded in the Book of God as obligatory and not voluntary. 
That is, it is enjoined upon the father and mother, as a duty, to 
strive with all effort to train the daughter and the son, to nurse 
them from the breast of knowledge and to rear them in the bosom of 
sciences and arts. Should they neglect this matter, they shall be 
held responsible and worthy of reproach in the presence of the stern 
Lord.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #98, pp. 126-127) 

My wish is that these children should receive a Bahá’í education, so 
that they may progress both here and in the Kingdom, and rejoice 
thy heart.  

In a time to come, morals will degenerate to an extreme degree. It is 
essential that children be reared in the Bahá’í way, that they may 
find happiness both in this world and the next. If not, they shall be 
beset by sorrows and troubles, for human happiness is founded 
upon spiritual behaviour.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #100, p. 127) 

The education and training of children is among the most 
meritorious acts of humankind and draweth down the grace and 
favour of the All-Merciful, for education is the indispensable 
foundation of all human excellence and alloweth man to work his 
way to the heights of abiding glory. If a child be trained from his 
infancy, he will, through the loving care of the Holy Gardener, drink 
in the crystal waters of the spirit and of knowledge, like a young tree 
amid the rilling brooks. And certainly he will gather to himself the 
bright rays of the Sun of Truth, and through its light and heat will 
grow ever fresh and fair in the garden of life.  

.... 

For the inner reality of man is a demarcation line between the 
shadow and the light, a place where the two seas meet [Qur’án 
25:55, 35:13, 55:19-25]; it is the lowest point on the arc of descent, 
and therefore is it capable of gaining all the grades above. With 
education it can achieve all excellence; devoid of education it will 
stay on, at the lowest point of imperfection.  
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Every child is potentially the light of the world—and at the same 
time its darkness; wherefore must the question of education be 
accounted as of primary importance. From his infancy, the child 
must be nursed at the breast of God’s love, and nurtured in the 
embrace of His knowledge, that he may radiate light, grow in 
spirituality, be filled with wisdom and learning, and take on the 
characteristics of the angelic host.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #103, pp. 129-131) 

O Company of God! To each created thing, the Ancient Sovereignty 
hath portioned out its own perfection, its particular virtue and 
special excellence, so that each in its degree may become a symbol 
denoting the sublimity of the true Educator of humankind, and that 
each, even as a crystalline mirror, may tell of the grace and 
splendour of the Sun of Truth.  

And from amongst all creatures He hath singled out man, to grant 
him His most wondrous gift, and hath made him to attain the 
bounties of the Company on High. That most precious of gifts is 
attainment unto His unfailing guidance, that the inner reality of 
humankind should become as a niche to hold this lamp; and when 
the scattering splendours of this light do beat against the bright 
glass of the heart, the heart’s purity maketh the beams to blaze out 
even stronger than before, and to shine in glory on the minds and 
souls of men.  

The attainment of the most great guidance is dependent upon 
knowledge and wisdom, and on being informed as to the mysteries 
of the Holy Words. Wherefore must the loved ones of God, be they 
young or old, be they men or women, each one according to his 
capabilities, strive to acquire the various branches of knowledge, 
and to increase his understanding of the mysteries of the Holy 
Books, and his skill in marshalling the divine proofs and evidences.  

(‘Abdu’l-Bahá: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #27) 

Exert every effort to acquire the various branches of knowledge and 
true understanding. Strain every nerve to achieve both material and 
spiritual accomplishments.  

Encourage the children from their earliest years to master every 
kind of learning, and make them eager to become skilled in every 
art—the aim being that through the favouring grace of God, the 
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heart of each one may become even as a mirror disclosing the 
secrets of the universe, penetrating the innermost reality of all 
things; and that each may earn world-wide fame in all branches of 
knowledge, science and the arts.  

(‘Abdu’l-Bahá: from a Tablet translated from Persian, quoted in the 
compilation Bahá’í Education, Selection #50) 

Divine education is that of the Kingdom of God: it consists in 
acquiring divine perfections, and this is true education; for in this 
state man becomes the focus of divine blessings, the manifestation 
of the words, "Let Us make man in Our image, and after Our 
likeness."(Genesis 1:26) This is the goal of the world of humanity.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 3: "The Need of 
an Educator", p. 8) 

He [the "educator"] must also impart spiritual education, so that 
intelligence and comprehension may penetrate the metaphysical 
world, and may receive benefit from the sanctifying breeze of the 
Holy Spirit, and may enter into relationship with the Supreme 
Concourse.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 3: "The Need of 
an Educator", p. 9) 

Divine education is that of the Kingdom of God: it consists in 
acquiring divine perfections, and this is true education; for in this 
state man becomes the focus of divine blessings, the manifestation 
of the words, "Let Us make man in Our image, and after Our 
likeness."(Genesis 1:26) This is the goal of the world of humanity.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 3: "The Need of 
an Educator", p. 8) 

He [the "Educator"] must also impart spiritual education, so that 
intelligence and comprehension may penetrate the metaphysical 
world, and may receive benefit from the sanctifying breeze of the 
Holy Spirit, and may enter into relationship with the Supreme 
Concourse.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 3: "The Need of 
an Educator", p. 9) 

If he ["man"] comes under the shadow of the True Educator and is 
rightly trained, he becomes the essence of essences, the light of 
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lights, the spirit of spirits; he becomes the center of the divine 
appearances, the source of spiritual qualities, the rising-place of 
heavenly lights, and the receptacle of divine inspirations. If he is 
deprived of this education, he becomes the manifestation of satanic 
qualities, the sum of animal vices, and the source of all dark 
conditions.  

The reason of the mission of the Prophets is to educate men, so that 
this piece of coal may become a diamond, and this fruitless tree may 
be engrafted and yield the sweetest, most delicious fruits. When 
man reaches the noblest state in the world of humanity, then he can 
make further progress in the conditions of perfection, but not in 
state; for such states are limited, but the divine perfections are 
endless.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 64: "The State of 
Man and His Progress after Death", pp. 236-237) 

Experience and Conscious Knowledge 

Reflect, O people! What hath become of your bygone days, your lost 
centuries? Happy the days that have been consecrated to the 
remembrance of God, and blessed the hours which have been spent 
in praise of Him Who is the All-Wise.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 40, pp. 33-34) 

Take heed lest the world beguile you as it beguiled the people who 
went before you!  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 71, p. 45) 

This is not a Cause which may be made a plaything for your idle 
fancies, nor is it a field for the foolish and faint of heart. By God, 
this is the arena of insight and detachment, of vision and 
upliftment, where none may spur on their chargers save the valiant 
horsemen of the Merciful, who have severed all attachment to the 
world of being. These, truly, are they that render God victorious on 
earth, and are the dawning-places of His sovereign might amidst 
mankind.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 178, p. 84) 

The denizens of this plane speak no words—but they gallop their 
chargers. They see but the inner reality of the Beloved. To them all 
words of sense are meaningless, and senseless words are full of 
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meaning. They cannot tell one limb from another, one part from 
another. To them the mirage is the real river; to them going away is 
returning. Wherefore hath it been said:  

The story of Thy beauty reached the hermit’s dell;  
Crazed, he sought the Tavern where the wine they buy 
and sell.  
The love of Thee hath leveled down the fort of patience,  
The pain of Thee hath firmly barred the gate of hope as 
well.(Sa‘dí)  
In this realm, instruction is assuredly of no avail.  
The lover’s teacher is the Loved One’s beauty,  
His face their lesson and their only book.  
Learning of wonderment, of longing love their duty,  
Not on learned chapters and dull themes they look.  
The chain that binds them is His musky hair,  
The Cyclic Scheme, to them, is but to Him a stair.(The 

Mathnaví)  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, Third Valley 
of Four, pp. 55-56) 

 Consider the past. How many, both high and low, have, at all 
times, yearningly awaited the advent of the Manifestations of God in 
the sanctified persons of His chosen Ones. How often have they 
expected His coming, how frequently have they prayed that the 
breeze of divine mercy might blow, and the promised Beauty step 
forth from behind the veil of concealment, and be made manifest to 
all the world. And whensoever the portals of grace did open, and the 
clouds of divine bounty did rain upon mankind, and the light of the 
Unseen did shine above the horizon of celestial might, they all 
denied Him, and turned away from His face—the face of God 
Himself.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 3, p. 4) 

Or if by using one’s perceptive faculties, one can draw analogies 
from present circumstances and the conclusions arrived at by 
collective experience, and can envisage as coming realities 
situations now only potential, would it be unreasonable to take such 
present measures as would guarantee our future security?  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 14) 

The superiority of the present in relation to the past consists in this, 
that the present can take over and adopt as a model many things 
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which have been tried and tested and the great benefits of which 
have been demonstrated in the past, and that it can make its own 
new discoveries and by these augment its valuable inheritance. It is 
clear, then, that the accomplishment and experience of the past are 
known and available to the present, while the discoveries peculiar to 
the present were unknown to the past.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 114) 

See how, in this day, the scope of sciences and arts hath widened 
out, and what wondrous technical advances have been made, and to 
what a high degree the mind’s powers have increased, and what 
stupendous inventions have appeared.  

This age is indeed as a hundred other ages: should ye gather the 
yield of a hundred ages, and set that against the accumulated 
product of our times, the yield of this one era will prove greater than 
that of a hundred gone before. Take ye, for an example, the sum 
total of all the books that were ever written in ages past, and 
compare that with the books and treatises that our era hath 
produced: these books, written in our day alone, far and away 
exceed the total number of volumes that have been written down the 
ages. See how powerful is the influence exerted by the Day-Star of 
the world upon the inner essence of all created things!  

But alas, a thousand times alas! The eyes see it not, the ears are 
deaf, and the hearts and minds are oblivious of this supreme 
bestowal. Strive ye then, with all your hearts and souls, to awaken 
those who slumber, to cause the blind to see, and the dead to rise.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #73, pp. 111-112) 

The Heart and the Love in the Soul’s Activities 

The Reality of Love 

O SON OF MAN! For everything there is a sign. The sign of love is 
fortitude under My decree and patience under My trials.  

(Bahá’u’lláh: The Hidden Words, Arabic #48) 

"Love is a light that never dwelleth in a heart possessed by fear."  

(Bahá’u’lláh quoting "mystic knowers": The Seven Valleys and The 
Four Valleys, Fourth Valley of Four, p. 58) 
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The Soul’s Reflection of Love 

O SON OF BEING! Love Me, that I may love thee. If thou lovest Me 
not, My love can in no wise reach thee. Know this, O servant.  

(Bahá’u’lláh: The Hidden Words, Arabic #5) 

My love is in thee, know it, that thou mayest find Me near unto 
thee.  

(Bahá’u’lláh: The Hidden Words, Arabic #10) 

O SON OF LOVE! Thou art but one step away from the glorious 
heights above and from the celestial tree of love. Take thou one pace 
and with the next advance into the immortal realm and enter the 
pavilion of eternity. Give ear then to that which hath been revealed 
by the pen of glory.  

(Bahá’u’lláh: The Hidden Words, Persian #7) 

O DWELLERS OF MY PARADISE! With the hands of loving-kindness 
I have planted in the holy garden of paradise the young tree of your 
love and friendship, and have watered it with the goodly showers of 
My tender grace; now that the hour of its fruiting is come, strive 
that it may be protected, and be not consumed with the flame of 
desire and passion.  

(Bahá’u’lláh: The Hidden Words, Persian #34) 

The essence of love is for man to turn his heart to the Beloved One, 
and sever himself from all else but Him, and desire naught save that 
which is the desire of his Lord.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 155) 

The essence of wealth is love for Me; whoso loveth Me is the 
possessor of all things, and he that loveth Me not is indeed of the 
poor and needy.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 

And as the human heart, as fashioned by God, is one and 
undivided, it behoveth thee to take heed that its affections be, also, 
one and undivided.  
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(Bahá’u’lláh: Summons of the Lord of Hosts, "Súriy-i-Mulúk" or 
"Súrih to the Kings", paragraph 72, p. 214) 

Say: Doth it beseem a man while claiming to be a follower of his 
Lord, the All-Merciful, he should yet in his heart do the very deeds 
of the Evil One? Nay, it ill beseemeth him, and to this He Who is the 
Beauty of the All-Glorious will bear Me witness. Would that ye could 
comprehend it! 

Cleanse from your hearts the love of worldly things, from your 
tongues every remembrance except His remembrance, from your 
entire being whatsoever may deter you from beholding His face, or 
may tempt you to follow the promptings of your evil and corrupt 
inclinations. Let God be your fear, O people, and be ye of them that 
tread the path of righteousness. 

Say: Should your conduct, O people, contradict your professions, 
how think ye, then, to be able to distinguish yourselves from them 
who, though professing their faith in the Lord their God, have, as 
soon as He came unto them in the cloud of holiness, refused to 
acknowledge Him, and repudiated His truth? Disencumber 
yourselves of all attachment to this world and the vanities thereof. 
Beware that ye approach them not, inasmuch as they prompt you to 
walk after your own lusts and covetous desires, and hinder you 
from entering the straight and glorious Path. 

Know ye that by "the world" is meant your unawareness of Him Who 
is your Maker, and your absorption in aught else but Him. The "life 
to come," on the other hand, signifieth the things that give you a 
safe approach to God, the All-Glorious, the Incomparable. 
Whatsoever deterreth you, in this Day, from loving God is nothing 
but the world. Flee it, that ye may be numbered with the blest. 
Should a man wish to adorn himself with the ornaments of the 
earth, to wear its apparels, or partake of the benefits it can bestow, 
no harm can befall him, if he alloweth nothing whatever to intervene 
between him and God, for God hath ordained every good thing, 
whether created in the heavens or in the earth, for such of His 
servants as truly believe in Him. Eat ye, O people, of the good things 
which God hath allowed you, and deprive not yourselves from His 
wondrous bounties. Render thanks and praise unto Him, and be of 
them that are truly thankful. 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXVIII, pp. 275-276) 
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We verily behold your actions. If We perceive from them the sweet 
smelling savor of purity and holiness, We will most certainly bless 
you.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLI, p. 307) 

Be most loving one to another. Burn away, wholly for the sake of the 
Well-Beloved, the veil of self with the flame of the undying Fire, and 
with faces joyous and beaming with light, associate with your 
neighbor.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVII, p. 316) 

THE One true God may be compared unto the sun and the believer 
unto a mirror. No sooner is the mirror placed before the sun than it 
reflects its light. The unbeliever may be likened unto a stone. No 
matter how long it is exposed to the sunshine, it cannot reflect the 
sun. Thus the former layeth down his life as a sacrifice, while the 
latter doeth against God what he committeth. Indeed, if God willeth, 
He is potent to turn the stone into a mirror, but the person himself 
remaineth reconciled to his state. Had he wished to become a 
crystal, God would have made him to assume crystal form. For on 
that Day whatever cause prompteth the believer to believe in Him, 
the same will also be available to the unbeliever. But when the latter 
suffereth himself to be wrapt in veils, the same cause shutteth him 
out as by a veil. Thus, as is clearly evident today, those who have 
set their faces toward God, the True One, have believed in Him 
because of the Bayán, while such as are veiled have been deprived 
because of it.  

(The Báb: Selections from the Writings of the Báb, "Excerpts from 
the Persian Bayán", p. 103, citing Váhid VI, Chapter 4) 

Evil Emotions Caused by Self-Love or Limitations of Human Vision 

O CHILDREN OF MEN! Know ye not why We created you all from 
the same dust? That no one should exalt himself over the other.  

(Bahá’u’lláh: The Hidden Words, Arabic #68) 

O CHILDREN OF NEGLIGENCE AND PASSION! 

Ye have suffered My enemy to enter My house and have cast out My 
friend, for ye have enshrined the love of another than Me in your 
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hearts. Give ear to the sayings of the Friend and turn towards His 
paradise. Worldly friends, seeking their own good, appear to love 
one the other, whereas the true Friend hath loved and doth love you 
for your own sakes; indeed He hath suffered for your guidance 
countless afflictions. Be not disloyal to such a Friend, nay rather 
hasten unto Him. Such is the daystar of the word of truth and 
faithfulness, that hath dawned above the horizon of the pen of the 
Lord of all names. Open your ears that ye may hearken unto the 
word of God, the Help in peril, the Self-existent. 

(Bahá’u’lláh: The Hidden Words, Persian #52) 

O CHILDREN OF ADAM! Holy words and pure and goodly deeds 
ascend unto the heaven of celestial glory. Strive that your deeds 
may be cleansed from the dust of self and hypocrisy and find favor 
at the court of glory; for ere long the assayers of mankind shall, in 
the holy presence of the Adored One, accept naught but absolute 
virtue and deeds of stainless purity.  

(Bahá’u’lláh: The Hidden Words, Persian #69) 

Know thou for a certainty that whoso disbelieveth in God is neither 
trustworthy nor truthful.... He that acteth treacherously towards 
God will, also, act treacherously towards his king. Nothing whatever 
can deter such a man from evil, nothing can hinder him from 
betraying his neighbour, nothing can induce him to walk uprightly.  

(Bahá’u’lláh: The Summons of the Lord of Hosts, "Súriy-i-Mulúk" or 
"Súrih to the Kings", paragraph 60, p. 210) 

Arise, O people, and, by the power of God’s might, resolve to gain 
the victory over your own selves, that haply the whole earth may be 
freed and sanctified from its servitude to the gods of its idle 
fancies—gods that have inflicted such loss upon, and are 
responsible for the misery of their wretched worshippers.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 86) 

Watch over yourselves, for the Evil One is lying in wait, ready to 
entrap you. Gird yourselves against his wicked devices, and, led by 
the light of the name of the All-Seeing God, make your escape from 
the darkness that surroundeth you.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 87) 
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Let your vision be world-embracing, rather than confined to your 
own self.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 87) 

The source of all evil is for man to turn away from his Lord and set 
his heart on things ungodly.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 

Whensoever ye behold a person whose entire attention is directed 
toward the Cause of God; whose only aim is this, to make the Word 
of God to take effect; who, day and night, with pure intent, is 
rendering service to the Cause; from whose behaviour not the 
slightest trace of egotism or private motives is discerned—who, 
rather, wandereth distracted in the wilderness of the love of God, 
and drinketh only from the cup of the knowledge of God, and is 
utterly engrossed in spreading the sweet savours of God, and is 
enamoured of the holy verses of the Kingdom of God—know ye for a 
certainty that this individual will be supported and reinforced by 
heaven; that like unto the morning star, he will forever gleam 
brightly out of the skies of eternal grace. But if he show the slightest 
taint of selfish desires and self love, his efforts will lead to nothing 
and he will be destroyed and left hopeless at the last.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #35, pp. 71-72) 

Human Desire and Will vs. the Divine 

O SON OF DESIRE! How long wilt thou soar in the realms of desire? 
Wings have I bestowed upon thee, that thou mayest fly to the realms 
of mystic holiness and not the regions of satanic fancy.  

(Bahá’u’lláh: The Hidden Words, Persian #79) 

Thou seest, O my Lord, how Thy servants are held captive by their 
own selves and desires.  

(Bahá’u’lláh: Prayers and Meditations, p. 52) 

Tear asunder, in My Name, the veils that have grievously blinded 
your vision, and, through the power born of your belief in the unity 
of God, scatter the idols of vain imitation. Enter, then, the holy 
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paradise of the good-pleasure of the All-Merciful. Sanctify your souls 
from whatsoever is not of God, and taste ye the sweetness of rest 
within the pale of His vast and mighty Revelation, and beneath the 
shadow of His supreme and infallible authority. Suffer not 
yourselves to be wrapt in the dense veils of your selfish desires, 
inasmuch as I have perfected in every one of you My creation, so 
that the excellence of My handiwork may be fully revealed unto 
men.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXV, p. 143) 

God grant that your desires and unmortified passions may not 
hinder you from that which hath been ordained for you.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVII, p. 317) 

It behoveth thee to consecrate thyself to the Will of God. Whatsoever 
hath been revealed in His Tablets is but a reflection of His Will. So 
complete must be thy consecration, that every trace of worldly 
desire will be washed from thine heart. This is the meaning of true 
unity.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLX, p. 338) 

The essence of abasement is to pass out from under the shadow of 
the Merciful and seek the shelter of the Evil One.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 156) 

And this is man’s uttermost wretchedness: that he should live inert, 
apathetic, dull, involved only with his own base appetites. When he 
is thus, he has his being in the deepest ignorance and savagery, 
sinking lower than the brute beasts.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 4) 

Despair, both here and hereafter, is all you will gain from self-
indulgence.... 

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 105) 
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Love and Spiritual Birth/Rebirth into the World of the Kingdom 
Revealed 

Even as Jesus said: "Ye must be born again."(John 3:7) Again He saith: 
"Except a man be born of water and of the Spirit, he cannot enter 
into the Kingdom of God. That which is born of the flesh is flesh; 
and that which is born of the Spirit is spirit."(John 3:5-6) The purport of 
these words is that whosoever in every dispensation is born of the 
Spirit and is quickened by the breath of the Manifestation of 
Holiness, he verily is of those that have attained unto "life" and 
"resurrection" and have entered into the "paradise" of the love of 
God.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 125, pp. 108-109) 

....consider that among the Prophets was Noah. When He was 
invested with the robe of Prophethood, and was moved by the Spirit 
of God to arise and proclaim His Cause, whoever believed in Him 
and acknowledged His Faith, was endowed with the grace of a new 
life. Of him it could be truly said that he was reborn and revived, 
inasmuch as previous to his belief in God and his acceptance of His 
Manifestation, he had set his affections on the things of the world, 
such as attachment to earthly goods, to wife, children, food, drink, 
and the like, so much so that in the day-time and in the night 
season his one concern had been to amass riches and procure for 
himself the means of enjoyment and pleasure. Aside from these 
things, before his partaking of the reviving waters of faith, he had 
been so wedded to the traditions of his forefathers, and so 
passionately devoted to the observance of their customs and laws, 
that he would have preferred to suffer death rather than violate one 
letter of those superstitious forms and manners current amongst 
his people. Even as the people have cried: "Verily we found our 
fathers with a faith, and verily, in their footsteps we follow."(Qur’án 

43:22)  

These same people, though wrapt in all these veils of limitation, and 
despite the restraint of such observances, as soon as they drank the 
immortal draught of faith, from the cup of certitude, at the hand of 
the Manifestation of the All-Glorious, were so transformed that they 
would renounce for His sake their kindred, their substance, their 
lives, their beliefs, yea, all else save God! So overpowering was their 
yearning for God, so uplifting their transports of ecstatic delight, 
that the world and all that is therein faded before their eyes into 
nothingness. Have not this people exemplified the mysteries of 
"rebirth" and "return"?  
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(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 162-163, pp. 142-143) 

It is evident that nothing short of this mystic transformation could 
cause such spirit and behaviour, so utterly unlike their previous 
habits and manners, to be made manifest in the world of being. For 
their agitation was turned into peace, their doubt into certitude, 
their timidity into courage. Such is the potency of the Divine Elixir, 
which, swift as the twinkling of an eye, transmuteth the souls of 
men!  

For instance, consider the substance of copper. Were it to be 
protected in its own mine from becoming solidified, it would, within 
the space of seventy years, attain to the state of gold. There are 
some, however, who maintain that copper itself is gold, which by 
becoming solidified is in a diseased condition, and hath not 
therefore reached its own state.  

Be that as it may, the real elixir will, in one instant, cause the 
substance of copper to attain the state of gold, and will traverse the 
seventy-year stages in a single moment. Could this gold be called 
copper? Could it be claimed that it hath not attained the state of 
gold, whilst the touch-stone is at hand to assay it and distinguish it 
from copper?  

Likewise, these souls, through the potency of the Divine Elixir, 
traverse, in the twinkling of an eye, the world of dust and advance 
into the realm of holiness; and with one step cover the earth of 
limitations and reach the domain of the Placeless. It behooveth thee 
to exert thine utmost to attain unto this Elixir which, in one fleeting 
breath, causeth the west of ignorance to reach the east of 
knowledge, illuminates the darkness of night with the resplendence 
of the morn, guideth the wanderer in the wilderness of doubt to the 
well-spring of the Divine Presence and Fount of certitude, and 
conferreth upon mortal souls the honour of acceptance into the 
Ridván of immortality. Now, could this gold be thought to be copper, 
these people could likewise be thought to be the same as before they 
were endowed with faith.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraphs 164-167, pp. 144-146) 

Blessed the soul that hath been raised to life through My quickening 
breath and hath gained admittance into My heavenly Kingdom.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Aqdas" or "The Most 
Holy Tablet", p. 16) 
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Blessed is the man who hath detached himself from all else but Me, 
hath soared in the atmosphere of My love, hath gained admittance 
into My Kingdom, gazed upon My realms of glory, quaffed the living 
waters of My bounty, hath drunk his fill from the heavenly river of 
My loving providence, acquainted himself with My Cause, 
apprehended that which I concealed within the treasury of My 
Words, and hath shone forth from the horizon of divine knowledge 
engaged in My praise and glorification.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Aqdas" or "The Most 
Holy Tablet", p. 17) 

O thou Afnan of the divine Lote-Tree! We must strive, each one of 
us, to become as fecund boughs and to yield an ever sweeter and 
more wholesome fruit, that the branch may prove itself to be a 
continuation of the root, and the part be in harmony with the whole. 
It is my hope that out of the bounty of the Greatest Name and the 
loving-kindness of the Primal Point—may my soul be offered up for 
Them both—we shall become the means of exalting the Word of God 
around the world; that we may ever render services unto the Source 
of our Cause and spread over all the canopy of the true and holy 
zeal of the Lord. That from over the fields of grace, we may make 
zephyrs to blow, bringing to man the sweet scents that come from 
the gardens of God. That we may make of this world the Abhá 
Paradise, and change this nether place into the Kingdom of Heaven.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #195, pp. 236-237) 

O ye sons and daughters of the Kingdom! Your letter was received. 
From its contents it was known that, praise be to God, your hearts 
are in the utmost purity and your souls rejoice in the glad tidings of 
God. The mass of the people are occupied with self and worldly 
desire, are immersed in the ocean of the nether world and are 
captives of the world of nature, save those souls who have been 
freed from the chains and fetters of the material world and, like 
unto swift-flying birds, are soaring in this unbounded realm. They 
are awake and vigilant, they shun the obscurity of the world of 
nature, their highest wish centereth on the eradication from among 
men of the struggle for existence, the shining forth of the spirituality 
and the love of the realm on high, the exercise of utmost kindness 
among peoples, the realization of an intimate and close connection 
between religions and the practice of the ideal of self-sacrifice. Then 
will the world of humanity be transformed into the Kingdom of God.  
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(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #223, pp. 281-282) 

Therefore, the believers of God throughout all the republics of 
America, through the divine power, must become the cause of the 
promotion of heavenly teachings and the establishment of the 
oneness of humanity. Every one of the important souls must arise, 
blowing over all parts of America the breath of life, conferring upon 
the people a new spirit, baptizing them with the fire of the love of 
God, the water of life, and the breaths of the Holy Spirit so that the 
second birth may become realized. For it is written in the Gospel: 
"That which is born of the flesh is flesh; and that which is born of 
the Spirit is spirit."(John 3:6)  

(‘Abdu’l-Bahá: Tablets of the Divine Plan, "Tablet to the Bahá’ís of 
the United States and Canada, March 8, 1917", pp. 103-104) 

Entrance into the Kingdom is through the love of God, through 
detachment, through holiness and chastity, through truthfulness, 
purity, steadfastness, faithfulness and the sacrifice of life.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 67: "Eternal Life 
and Entrance into the Kingdom of God", p. 242) 

The Soul as Man Reacts and Lives 

The Self-Feeding Loop of Growing and Reacting to Life’s Stimuli 

Rally your hearts, make firm your steps, trust in the everlasting 
bounties that will be shed upon you, one following another from the 
Kingdom of Abhá.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #42, p. 85) 

Growing and Reacting Influenced by One’s Perception of Reality 

…all the variations which the wayfarer in the stages of his journey 
beholdeth in the realms of being, proceed from his own vision. We 
shall give an example of this, that its meaning may become fully 
clear: Consider the visible sun; although it shineth with one 
radiance upon all things, and at the behest of the King of 
Manifestation bestoweth light on all creation, yet in each place it 
becometh manifest and sheddeth its bounty according to the 
potentialities of that place. For instance, in a mirror it reflecteth its 
own disk and shape, and this is due to the sensitivity of the mirror; 
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in a crystal it maketh fire to appear, and in other things it showeth 
only the effect of its shining, but not its full disk. And yet, through 
that effect, by the command of the Creator, it traineth each thing 
according to the quality of that thing, as thou observest. 

In like manner, colors become visible in every object according to 
the nature of that object. For instance, in a yellow globe, the rays 
shine yellow; in a white the rays are white; and in a red, the red 
rays are manifest. Then these variations are from the object, not 
from the shining light. And if a place be shut away from the light, as 
by walls or a roof, it will be entirely bereft of the splendor of the 
light, nor will the sun shine thereon. 

Thus it is that certain invalid souls have confined the lands of 
knowledge within the wall of self and passion, and clouded them 
with ignorance and blindness, and have been veiled from the light of 
the mystic sun and the mysteries of the Eternal Beloved; they have 
strayed afar from the jewelled wisdom of the lucid Faith of the Lord 
of Messengers, have been shut out of the sanctuary of the All-
Beauteous One, and banished from the Ka'bih [1] of splendor. 

[1 The holy Sanctuary at Mecca. Here the word means"goal."] 

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, "Valley of 
Unity", pp. 18-20) 

Knowledge, Volition, and Action 

O SON OF THE THRONE! Thy hearing is My hearing, hear thou 
therewith. Thy sight is My sight, do thou see therewith, that in thine 
inmost soul thou mayest testify unto My exalted sanctity, and I 
within Myself may bear witness unto an exalted station for thee.  

(Bahá’u’lláh: The Hidden Words, Arabic #44) 

O MAN OF TWO VISIONS! Close one eye and open the other. Close 
one to the world and all that is therein, and open the other to the 
hallowed beauty of the Beloved.  

(Bahá’u’lláh: The Hidden Words, Persian #12) 

O MY SERVANTS! Ye are the trees of My garden; ye must give forth 
goodly and wondrous fruits, that ye yourselves and others may 
profit therefrom. Thus it is incumbent on every one to engage in 
crafts and professions, for therein lies the secret of wealth, O men of 
understanding! For results depend upon means, and the grace of 



 211

God shall be all-sufficient unto you. Trees that yield no fruit have 
been and will ever be for the fire.  

(Bahá’u’lláh: Hidden Words, Persian #80) 

Great God! When the stream of utterance reached this stage, We 
beheld, and lo! the sweet savours of God were being wafted from the 
dayspring of Revelation, and the morning breeze was blowing out of 
the Sheba of the Eternal. Its tidings rejoiced anew the heart, and 
imparted immeasurable gladness to the soul. It made all things new, 
and brought unnumbered and inestimable gifts from the 
unknowable Friend. The robe of human praise can never hope to 
match Its noble stature, and Its shining figure the mantle of 
utterance can never fit. Without word It unfoldeth the inner 
mysteries, and without speech It revealeth the secrets of the divine 
sayings. It teacheth lamentation and moaning to the nightingales 
warbling upon the bough of remoteness and bereavement, 
instructeth them in the art of love's ways, and showeth them the 
secret of heart-surrender. To the flowers of the Ridvan of heavenly 
reunion It revealeth the endearments of the impassioned lover, and 
unveileth the charm of the fair. Upon the anemones of the garden of 
love It bestoweth the mysteries of truth, and within the breasts of 
lovers It entrusteth the symbols of the innermost subtleties. At this 
hour, so liberal is the outpouring of Its grace that the holy Spirit 
itself is envious! It hath imparted to the drop the waves of the sea, 
and endowed the mote with the splendour of the sun. So great are 
the overflowings of Its bounty that the foulest beetle hath sought the 
perfume of the musk, and the bat the light of the sun. It hath 
quickened the dead with the breath of life, and caused them to 
speed out of the sepulchres of their mortal bodies. It hath 
established the ignorant upon the seats of learning, and elevated the 
oppressor to the throne of justice. 

The universe is pregnant with these manifold bounties, awaiting the 
hour when the effects of Its unseen gifts will be made manifest in 
this world, when the languishing and sore athirst will attain the 
living Kawthar of their Well-Beloved, and the erring wanderer, lost 
in the wilds of remoteness and nothingness, will enter the 
tabernacle of life, and attain reunion with his heart's desire. In the 
soil of whose heart will these holy seeds germinate? From the 
garden of whose soul will the blossoms of the invisible realities 
spring forth? Verily, I say, so fierce is the blaze of the Bush of love, 
burning in the Sinai of the heart, that the streaming waters of holy 
utterance can never quench its flame. Oceans can never allay this 
Leviathan's burning thirst, and this Phoenix of the undying fire can 
abide nowhere save in the glow of the countenance of the Well-



 212

Beloved. Therefore, O brother! kindle with the oil of wisdom the 
lamp of the spirit within the innermost chamber of thy heart, and 
guard it with the globe of understanding, that the breath of the 
infidel may extinguish not its flame nor dim its brightness. Thus 
have We illuminated the heavens of utterance with the splendours 
of the Sun of divine wisdom and understanding, that thy heart may 
find peace, that thou mayest be of those who, on the wings of 
certitude, have soared unto the heaven of the love of their Lord, the 
All-Merciful. 

(Bahá’u’lláh: The Kitáb-i-Íqán, pp. 59-61) 

All that which ye potentially possess can, however, be manifested 
only as a result of your own volition. Your own acts testify to this 
truth.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXVII, p. 149) 

The foot and the step, for example, are connected to the ear and the 
eye; the eye must look ahead before the step is taken. The ear must 
hear before the eye will carefully observe. And whatever member of 
the human body is deficient, produceth a deficiency in the other 
members. The brain is connected with the heart and stomach, the 
lungs are connected with all the members. So is it with the other 
members of the body.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #21, p. 48) 

Animal Nature Aware only of the Physical World 

By materialists, whose belief with regard to Divinity hath been 
explained, is not meant philosophers in general, but rather that 
group of materialists of narrow vision who worship that which is 
sensed, who depend upon the five senses only, and whose criterion 
of knowledge is limited to that which can be perceived by the 
senses. All that can be sensed is to them real, whilst whatever 
falleth not under the power of the senses is either unreal or 
doubtful. The existence of the Deity they regard as wholly doubtful.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 7) 

Now, the animal perceives sensible things but does not perceive 
intellectual realities.  
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 48: "The 
Difference Existing between Man and Animal", p. 187) 

Human Nature Aware only of Its Own World 

WHAT THE HUMAN CREATURE "SEES" 

ALAS! ALAS! O LOVERS OF WORLDLY DESIRE! Even as the 
swiftness of lightning ye have passed by the Beloved One, and have 
set your hearts on satanic fancies. Ye bow the knee before your vain 
imagining, and call it truth. Ye turn your eyes towards the thorn, 
and name it a flower.  

(Bahá’u’lláh: The Hidden Words, Persian #45) 

"NATURAL" HUMAN FEELINGS AND ACTIONS 

Here followeth a supplication to God, the Exalted, the Glorified:  

O Lord! O Thou Whose bounty granteth wishes!  
I stand before Thee, all save Thee forgetting.  
Grant that the mote of knowledge in my spirit  
Escape desire and the lowly clay;  
Grant that Thine ancient gift, this drop of wisdom,  
Merge with Thy mighty sea.(Qur’án 18:37)  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, Third Valley 
of Four, pp. 56-57) 

O SON OF MAN! Breathe not the sins of others so long as thou art 
thyself a sinner. Shouldst thou transgress this command, accursed 
wouldst thou be, and to this I bear witness.  

(Bahá’u’lláh: The Hidden Words, Arabic #27) 

Woe to those who are contented with ignorance, whose hearts are 
gladdened by thoughtless imitation, who have fallen into the lowest 
depths of ignorance and foolishness, and who have wasted their 
lives!  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 34: "Peter’s 
Confession of Faith", p. 137) 

Divine Nature Seeing Reality, Reacting Spiritually 



 214

Hear Me, ye mortal birds! In the Rose Garden of changeless 
splendor a Flower hath begun to bloom, compared to which every 
other flower is but a thorn, and before the brightness of Whose glory 
the very essence of beauty must pale and wither. Arise, therefore, 
and, with the whole enthusiasm of your hearts, with all the 
eagerness of your souls, the full fervor of your will, and the 
concentrated efforts of your entire being, strive to attain the 
paradise of His presence, and endeavor to inhale the fragrance of 
the incorruptible Flower, to breathe the sweet savors of holiness, 
and to obtain a portion of this perfume of celestial glory. Whoso 
followeth this counsel will break his chains asunder, will taste the 
abandonment of enraptured love, will attain unto his heart’s desire, 
and will surrender his soul into the hands of his Beloved. Bursting 
through his cage, he will, even as the bird of the spirit, wing his 
flight to his holy and everlasting nest.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLI, pp. 320-321) 

O My servants! Could ye apprehend with what wonders of My 
munificence and bounty I have willed to entrust your souls, ye 
would, of a truth, rid yourselves of attachment to all created things, 
and would gain a true knowledge of your own selves—a knowledge 
which is the same as the comprehension of Mine own Being. Ye 
would find yourselves independent of all else but Me, and would 
perceive, with your inner and outer eye, and as manifest as the 
revelation of My effulgent Name, the seas of My loving-kindness and 
bounty moving within you. Suffer not your idle fancies, your evil 
passions, your insincerity and blindness of heart to dim the luster, 
or stain the sanctity, of so lofty a station.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, pp. 326-327) 

On this plane, the self is not rejected but beloved; it is well-pleasing 
and not to be shunned. Although at the beginning, this plane is the 
realm of conflict, yet it endeth in attainment to the throne of 
splendor.  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, First Valley of 
Four, p. 50) 

....grant that the breeze of Thine inspiration may sustain my soul, 
that Thy wondrous voice may reach my ear, that my eyes may 
behold Thy signs and Thy light as revealed in the manifestations of 
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Thy names and Thine attributes, O Thou within Whose grasp are all 
things!  

(Bahá’u’lláh: Bahá’í Prayers (US), "Spiritual Growth" section, p. 169) 

Happy are they who act; happy are they who understand; happy the 
man that hath clung unto the truth, detached from all that is in the 
heavens and all that is on earth.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 139) 

Happy are they that observe God’s precepts; happy are they that 
have recognized the Truth; happy are they that judge with fairness 
in all matters and hold fast to the Cord of My inviolable Justice.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Kalimát-i-Firdawsíyyih" or 
"Words of Paradise", p. 62) 

Happy are they that have cast behind their backs all else save God 
and have held fast unto that which the Lord of strength and power 
hath enjoined upon them.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Excerpts from Other Tablets" 
(excerpt #3), p. 235) 

Happy are the righteous that have attained unto the most great 
truth; happy are the wise that have recognized the straight path of 
God and turned unto His Kingdom; happy are the glad and sincere, 
the lamps of whose hearts burn with the knowledge of the All-
Merciful and are protected from the rough winds of tests and 
sorrows; happy are the brave whose hearts the power of the 
oppressor cannot daunt; happy are the clear-sighted that have 
learned to distinguish the transitory from the eternal, that have 
turned their faces to the Imperishable and are named among the 
Immortals in the realm of power and glory. 

(Bahá’u’lláh: excerpts from epistles, quoted in Bahá’í World, Vol. 2, 
p. 63) 

....man’s supreme honor and real happiness lie in self-respect, in 
high resolves and noble purposes, in integrity and moral quality, in 
immaculacy of mind.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 19) 
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Happy are those who spend their days in gaining knowledge, in 
discovering the secrets of nature, and in penetrating the subtleties 
of pure truth!  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 34: "Peter’s 
Confession of Faith", p. 137) 

The Workshop of Interacting Souls 

Macro-Cosmic Interactions 

Wert thou to incline thine inner ear unto all created things, thou 
wouldst hear: "The Ancient of Days is come in His great glory!" 
Everything celebrateth the praise of its Lord. Some have known God 
and remember Him; others remember Him, yet know Him not.  

(Bahá’u’lláh addressing Napoleon III: Summons of the Lord of Hosts, 
"Súriy-i-Haykal" or "Súrih of the Temple", paragraph 132, p. 68) 

Magnified be Thy Name, O Lord of all beings and Desire of all 
created things!  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 177) 

Should any one suppose that man is but a part of the world of 
nature, and he being endowed with these perfections, these being 
but manifestations of the world of nature, and thus nature is the 
originator of these perfections and is not deprived therefrom, to him 
we make reply and say: the part dependeth upon the whole; the part 
cannot possess perfections whereof the whole is deprived.  

By nature is meant those inherent properties and necessary 
relations derived from the realities of things. And these realities of 
things, though in the utmost diversity, are yet intimately connected 
one with the other. For these diverse realities an all-unifying agency 
is needed that shall link them all one to the other. For instance, the 
various organs and members, the parts and elements, that 
constitute the body of man, though at variance, are yet all 
connected one with the other by that all-unifying agency known as 
the human soul, that causeth them to function in perfect harmony 
and with absolute regularity, thus making the continuation of life 
possible. The human body, however, is utterly unconscious of that 
all-unifying agency, and yet acteth with regularity and dischargeth 
its functions according to its will.  
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(‘Abdu’l-Bahá: Tablet to August Forel, pp. 12-13) 

….interaction, co-operation and interrelation amongst beings are 
under the direction and will of a motive Power which is the origin, 
the motive force and the pivot of all interactions in the universe.  

(‘Abdu’l-Bahá: Tablet to August Forel, p. 23) 

....all these endless beings which inhabit the world, whether man, 
animal, vegetable, mineral—whatever they may be—are surely, each 
one of them, composed of elements. There is no doubt that this 
perfection which is in all beings is caused by the creation of God 
from the composing elements, by their appropriate mingling and 
proportionate quantities, the mode of their composition, and the 
influence of other beings. For all beings are connected together like 
a chain; and reciprocal help, assistance and interaction belonging to 
the properties of things are the causes of the existence, development 
and growth of created beings. It is confirmed through evidences and 
proofs that every being universally acts upon other beings, either 
absolutely or through association.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 46: "Modification 
of Species", pp. 178-179) 

Question.  --  Have the stars of the heavens any influence upon the 
human soul, or have they not? 

Answer. -- Some of the celestial stars have a clear and apparent 
material effect upon the terrestrial globe and the earthly beings, 
which needs no explanation. Consider the sun, which through the 
aid and the providence of God develops the earth and all earthly 
beings. Without the light and heat of the sun, all the earthly 
creatures would be entirely nonexistent. 

With regard to the spiritual influence of stars, though this influence 
of stars in the human world may appear strange, still, if you reflect 
deeply upon this subject, you will not be so much surprised at it. 
My meaning is not, however, that the decrees which the astrologers 
of former times inferred from the movements of the stars 
corresponded to occurrences; for the decrees of those former 
astrologers were forms of imagination which were originated by 
Egyptian, Assyrian and Chaldean priests; nay, rather, they were due 
to the fancies of Hindus, to the myths of the Greeks, Romans and 
other star worshipers. But I mean that this limitless universe is like 
the human body, all the members of which are connected and 
linked with one another with the greatest strength. How much the 
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organs, the members and the parts of the body of man are 
intermingled and connected for mutual aid and help, and how much 
they influence one another! In the same way, the parts of this 
infinite universe have their members and elements connected with 
one another, and influence one another spiritually and materially. 

For example, the eye sees, and all the body is affected; the ear 
hears, and all the members of the body are moved. Of this there is 
no doubt; and the universe is like a living person. Moreover, the 
connection which exists between the members of beings must 
necessarily have an effect and impression, whether it be material or 
spiritual. 

For those who deny spiritual influence upon material things we 
mention this brief example: wonderful sounds and tones, melodies 
and charming voices, are accidents which affect the air -- for sound 
is the term for vibrations of the air -- and by these vibrations the 
nerves of the tympanum of the ear are affected, and hearing results. 
Now reflect that the vibration of the air, which is an accident of no 
importance, attracts and exhilarates the spirit of man and has great 
effect upon him: it makes him weep or laugh; perhaps it will 
influence him to such a degree that he will throw himself into 
danger. Therefore, see the connection which exists between the 
spirit of man and the atmospheric vibration, so that the movement 
of the air becomes the cause of transporting him from one state to 
another, and of entirely overpowering him; it will deprive him of 
patience and tranquillity. Consider how strange this is, for nothing 
comes forth from the singer which enters into the listener; 
nevertheless, a great spiritual effect is produced. Therefore, surely 
so great a connection between beings must have spiritual effect and 
influence. 

It has been mentioned that the members and parts of man affect 
and influence one another. For example, the eye sees; the heart is 
affected. The ear hears; and the spirit is influenced. The heart is at 
rest; the thoughts become serene, and for all the members of man's 
body a pleasant condition is realized. What a connection and what 
an agreement is this! Since this connection, this spiritual effect and 
this influence, exists between the members of the body of man, who 
is only one of many finite beings, certainly between these universal 
and infinite beings there will also be a spiritual and material 
connection. Although by existing rules and actual science these 
connections cannot be discovered, nevertheless, their existence 
between all beings is certain and absolute. 



 219

To conclude: the beings, whether great or small, are connected with 
one another by the perfect wisdom of God, and affect and influence 
one another. If it were not so, in the universal system and the 
general arrangement of existence, there would be disorder and 
imperfection. But as beings are connected one with another with the 
greatest strength, they are in order in their places and perfect. 

This subject is worthy of examination. 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 69: "The 
Influence of the Stars", pp. 245-247) 

"The companions of God," Bahá’u’lláh Himself has declared, "are, in 
this day, the lump that must leaven the peoples of the world. They 
must show forth such trustworthiness, such truthfulness and 
perseverance, such deeds and character that all mankind may profit 
by their example." "I swear by Him Who is the Most Great Ocean!" 
He again affirms, "Within the very breath of such souls as are pure 
and sanctified far-reaching potentialities are hidden. So great are 
these potentialities that they exercise their influence upon all 
created things."  

(Shoghi Effendi: The Advent of Divine Justice, p. 23) 

"Worlds, Holy and Spiritually Glorious", Traversed Progressively 

The Physical World: An Outer Expression of Reality that Senses 
Perceive 

....people belong to two categories—that is to say, they constitute 
two parties. One party deny the spirit and say that man also is a 
species of animal; for they say: Do we not see that animals and men 
share the same powers and senses? These simple, single elements 
which fill space are endlessly combined, and from each of these 
combinations one of the beings is produced. Among these beings is 
the possessor of spirit(man), of the powers and of the senses. The 
more perfect the combination, the nobler is the being. The 
combination of the elements in the body of man is more perfect than 
the composition of any other being; it is mingled in absolute 
equilibrium; therefore, it is more noble and more perfect. "It is not," 
they say, "that he has a special power and spirit which the other 
animals lack: animals possess sensitive bodies, but man in some 
powers has more sensation, although, in what concerns the outer 
senses, such as hearing, sight, taste, smell, touch and even in some 
interior powers like memory, the animal is more richly endowed 
than man." "The animal, too," they say, "has intelligence and 
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perception." All that they concede is that man’s intelligence is 
greater.  

This is what the philosophers of the present state; this is their 
saying, this is their supposition, and thus their imagination decrees. 
So with powerful arguments and proofs they make the descent of 
man go back to the animal, and say that there was once a time 
when man was an animal, that then the species changed and 
progressed little by little until it reached the present status of man.  

But the theologians say: No, this is not so. Though man has powers 
and outer senses in common with the animal, yet an extraordinary 
power exists in him of which the animal is bereft. The sciences, arts, 
inventions, trades and discoveries of realities are the results of this 
spiritual power. This is a power which encompasses all things, 
comprehends their realities, discovers all the hidden mysteries of 
beings, and through this knowledge controls them. It even perceives 
things which do not exist outwardly—that is to say, intellectual 
realities which are not sensible, and which have no outward 
existence because they are invisible; so it comprehends the mind, 
the spirit, the qualities, the characters, the love and sorrow of man, 
which are intellectual realities. Moreover, these existing sciences, 
arts, laws and endless inventions of man at one time were invisible, 
mysterious and hidden secrets; it is only the all-encompassing 
human power which has discovered and brought them out from the 
plane of the invisible to the plane of the visible. So telegraphy, 
photography, phonography and all such inventions and wonderful 
arts were at one time hidden mysteries. The human reality 
discovered and brought them out from the plane of the invisible to 
the plane of the visible. There was even a time when the qualities of 
this iron which you see—indeed of all the minerals—were hidden 
mysteries; men discovered this mineral, and wrought it in this 
industrial form. It is the same with all the other discoveries and 
inventions of man, which are innumerable....  

Thus it is clear that if there were not in man a power different from 
any of those of the animals, the latter would be superior to man in 
inventions and the comprehension of realities.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 48: "The 
Difference Existing between Man and Animal", pp. 185-187) 

Human Thought World: A Mental Picture of Reality that the Human 
Intellect Perceives 
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....it hath been made clear that these stages depend on the vision of 
the wayfarer. In every city he will behold a world, in every Valley 
reach a spring, in every meadow hear a song.  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, "Valley of 
Unity", pp. 28-29) 

Among those matters which require thorough revision and reform is 
the method of studying the various branches of knowledge and the 
organization of the academic curriculum. From lack of organization, 
education has become haphazard and confused. Trifling subjects 
which should not call for elaboration receive undue attention,.... 

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 105) 

The love of exaltation is one of the characteristics of man. I am 
astonished that certain philosophers of America and Europe are 
content to gradually approach the animal world and so to go 
backward; for the tendency of existence must be toward exaltation.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 48: "The 
Difference Existing between Man and Animal", p. 188) 

World of Human Affairs: What Human Reacting Produces 

What "oppression" is more grievous than that a soul seeking the 
truth, and wishing to attain unto the knowledge of God, should 
know not where to go for it and from whom to seek it? For opinions 
have sorely differed, and the ways unto the attainment of God have 
multiplied. This "oppression" is the essential feature of every 
Revelation. Unless it cometh to pass, the Sun of Truth will not be 
made manifest. For the break of the morn of divine guidance must 
needs follow the darkness of the night of error.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 29, p. 29) 

O SON OF BOUNTY! 

Out of the wastes of nothingness, with the clay of My command I 
made thee to appear, and have ordained for thy training every atom 
in existence and the essence of all created things. Thus, ere thou 
didst issue from thy mother's womb, I destined for thee two founts 
of gleaming milk, eyes to watch over thee, and hearts to love thee. 
Out of My loving-kindness, 'neath the shade of My mercy I nurtured 
thee, and guarded thee by the essence of My grace and favor. And 
My purpose in all this was that thou mightest attain My everlasting 



 222

dominion and become worthy of My invisible bestowals. And yet 
heedless thou didst remain, and when fully grown, thou didst 
neglect all My bounties and occupied thyself with thine idle 
imaginings, in such wise that thou didst become wholly forgetful, 
and, turning away from the portals of the Friend didst abide within 
the courts of My enemy. 

(Bahá’u’lláh: The Hidden Words, Persian #29) 

You question about eternal life and the entrance into the Kingdom. 
The outer expression used for the Kingdom is heaven; but this is a 
comparison and similitude, not a reality or fact, for the Kingdom is 
not a material place; it is sanctified from time and place. It is a 
spiritual world, a divine world, and the center of the Sovereignty of 
God; it is freed from body and that which is corporeal, and it is 
purified and sanctified from the imaginations of the human world. 
To be limited to place is a property of bodies and not of spirits. Place 
and time surround the body, not the mind and spirit. Observe that 
the body of man is confined to a small place; it covers only two 
spans of earth. But the spirit and mind of man travel to all 
countries and regions -- even through the limitless space of the 
heavens -- surround all that exists, and make discoveries in the 
exalted spheres and infinite distances. This is because the spirit has 
no place; it is placeless; and for the spirit the earth and the heaven 
are as one since it makes discoveries in both. But the body is 
limited to a place and does not know that which is beyond it. 

For life is of two kinds: that of the body and that of the spirit. The 
life of the body is material life, but the life of the spirit expresses the 
existence of the Kingdom, which consists in receiving the Spirit of 
God and becoming vivified by the breath of the Holy Spirit. Although 
the material life has existence, it is pure nonexistence and absolute 
death for the holy saints. So man exists, and this stone also exists, 
but what a difference between the existence of man and that of the 
stone! Though the stone exists, in relation to the existence of man it 
is nonexistent. 

The meaning of eternal life is the gift of the Holy Spirit, as the flower 
receives the gift of the season, the air, and the breezes of spring. 
Consider: this flower had life in the beginning like the life of the 
mineral; but by the coming of the season of spring, of the bounty of 
the clouds of the springtime, and of the heat of the glowing sun, it 
attained to another life of the utmost freshness, delicacy and 
fragrance. The first life of the flower, in comparison to the second 
life, is death. 
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The meaning is that the life of the Kingdom is the life of the spirit, 
the eternal life, and that it is purified from place, like the spirit of 
man which has no place. For if you examine the human body, you 
will not find a special spot or locality for the spirit, for it has never 
had a place; it is immaterial. It has a connection with the body like 
that of the sun with this mirror. The sun is not within the mirror, 
but it has a connection with the mirror. 

In the same way the world of the Kingdom is sanctified from 
everything that can be perceived by the eye or by the other senses -- 
hearing, smell, taste or touch. The mind which is in man, the 
existence of which is recognized -- where is it in him? If you examine 
the body with the eye, the ear or the other senses, you will not find 
it; nevertheless, it exists. Therefore, the mind has no place, but it is 
connected with the brain. The Kingdom is also like this. In the same 
way love has no place, but it is connected with the heart; so the 
Kingdom has no place, but is connected with man. 

Entrance into the Kingdom is through the love of God, through 
detachment, through holiness and chastity, through truthfulness, 
purity, steadfastness, faithfulness and the sacrifice of life. 

These explanations show that man is immortal and lives eternally. 
For those who believe in God, who have love of God, and faith, life is 
excellent -- that is, it is eternal; but to those souls who are veiled 
from God, although they have life, it is dark, and in comparison 
with the life of believers it is nonexistence. 

For example, the eye and the nail are living; but the life of the nail in 
relation to the life of the eye is nonexistent. This stone and this man 
both exist; but the stone in relation to the existence of man is 
nonexistent; it has no being; for when man dies, and his body is 
destroyed and annihilated, it becomes like stone and earth. 
Therefore, it is clear that although the mineral exists, in relation to 
man it is nonexistent. 

In the same way, the souls who are veiled from God, although they 
exist in this world and in the world after death, are, in comparison 
with the holy existence of the children of the Kingdom of God, 
nonexisting and separated from God.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 67: "Eternal Life 
and Entrance into the Kingdom of God", pp. 241-243) 

The Kingdom Revealed: Reality Seen, and God’s Purpose Fulfilled 
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As to thy question concerning the worlds of God. Know thou of a 
truth that the worlds of God are countless in their number, and 
infinite in their range. None can reckon or comprehend them except 
God, the All-Knowing, the All-Wise. Consider thy state when asleep. 
Verily, I say, this phenomenon is the most mysterious of the signs of 
God amongst men, were they to ponder it in their hearts. Behold 
how the thing which thou hast seen in thy dream is, after a 
considerable lapse of time, fully realized. Had the world in which 
thou didst find thyself in thy dream been identical with the world in 
which thou livest, it would have been necessary for the event 
occurring in that dream to have transpired in this world at the very 
moment of its occurrence. Were it so, you yourself would have borne 
witness unto it. This being not the case, however, it must 
necessarily follow that the world in which thou livest is different and 
apart from that which thou hast experienced in thy dream. This 
latter world hath neither beginning nor end. It would be true if thou 
wert to contend that this same world is, as decreed by the All-
Glorious and Almighty God, within thy proper self and is wrapped 
up within thee. It would equally be true to maintain that thy spirit, 
having transcended the limitations of sleep and having stripped 
itself of all earthly attachment, hath, by the act of God, been made 
to traverse a realm which lieth hidden in the innermost reality of 
this world. Verily I say, the creation of God embraceth worlds 
besides this world, and creatures apart from these creatures. In 
each of these worlds He hath ordained things which none can 
search except Himself, the All-Searching, the All-Wise. Do thou 
meditate on that which We have revealed unto thee, that thou 
mayest discover the purpose of God, thy Lord, and the Lord of all 
worlds. In these words the mysteries of Divine Wisdom have been 
treasured. 

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Súriy-i-Vafá" or "Tablet to 
Vafá", pp. 187-188) 

Entrance into the Kingdom 

GOD’S CAUSE 

…it hath been made indubitably clear that in the kingdoms of earth 
and heaven there must needs be manifested a Being, an Essence 
Who shall act as a Manifestation and Vehicle for the transmission of 
the grace of the Divinity Itself, the Sovereign Lord of all. Through the 
Teachings of this Day Star of Truth every man will advance and 
develop until he attaineth the station at which he can manifest all 
the potential forces with which his inmost true self hath been 
endowed. It is for this very purpose that in every age and 
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dispensation the Prophets of God and His chosen Ones have 
appeared amongst men, and have evinced such power as is born of 
God and such might as only the Eternal can reveal.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, pp. 67-68) 

O SON OF BEING! With the hands of power I made thee and with 
the fingers of strength I created thee; and within thee have I placed 
the essence of My light. Be thou content with it and seek naught 
else, for My work is perfect and My command is binding. Question it 
not, nor have a doubt thereof.  

(Bahá’u’lláh: The Hidden Words, Arabic #12) 

O SON OF MAN! Thou art My dominion and My dominion perisheth 
not, wherefore fearest thou thy perishing? Thou art My light and My 
light shall never be extinguished, why dost thou dread extinction? 
Thou art My glory and My glory fadeth not; thou art My robe and My 
robe shall never be outworn. Abide then in thy love for Me, that thou 
mayest find Me in the realm of glory.  

(Bahá’u’lláh: The Hidden Words, Arabic #14) 

O SON OF MAN! Upon the tree of effulgent glory I have hung for 
thee the choicest fruits, wherefore hast thou turned away and 
contented thyself with that which is less good? Return then unto 
that which is better for thee in the realm on high.  

(Bahá’u’lláh: The Hidden Words, Arabic #21) 

O SON OF WORLDLINESS! Pleasant is the realm of being, wert thou 
to attain thereto; glorious is the domain of eternity, shouldst thou 
pass beyond the world of mortality; sweet is the holy ecstasy if thou 
drinkest of the mystic chalice from the hands of the celestial Youth. 
Shouldst thou attain this station, thou wouldst be freed from 
destruction and death, from toil and sin.  

(Bahá’u’lláh: The Hidden Words, Persian #70) 

MAN’S PART 

O SON OF BEING! Love Me, that I may love thee. If thou lovest Me 
not, My love can in no wise reach thee. Know this, O servant.  

(Bahá’u’lláh: The Hidden Words, Arabic #5) 



 226

O SON OF MAN! The light hath shone on thee from the horizon of 
the sacred Mount and the spirit of enlightenment hath breathed in 
the Sinai of thy heart. Wherefore, free thyself from the veils of idle 
fancies and enter into My court, that thou mayest be fit for 
everlasting life and worthy to meet Me. Thus may death not come 
upon thee, neither weariness nor trouble.  

(Bahá’u’lláh: The Hidden Words, Arabic #63) 

O SON OF GLORY! Be swift in the path of holiness, and enter the 
heaven of communion with Me. Cleanse thy heart with the burnish 
of the spirit, and hasten to the court of the Most High.  

(Bahá’u’lláh: The Hidden Words, Persian #8) 

O OFFSPRING OF DUST! Be not content with the ease of a passing 
day, and deprive not thyself of everlasting rest. Barter not the 
garden of eternal delight for the dust-heap of a mortal world. Up 
from thy prison ascend unto the glorious meads above, and from 
thy mortal cage wing thy flight unto the paradise of the Placeless.  

(Bahá’u’lláh: The Hidden Words, Persian #39) 

O MY SERVANT! Purge thy heart from malice and, innocent of envy, 
enter the divine court of holiness.  

(Bahá’u’lláh: The Hidden Words, Persian #42) 

The essence of love is for man to turn his heart to the Beloved One, 
and sever himself from all else but Him, and desire naught save that 
which is the desire of his Lord.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 155) 

The essence of understanding is to testify to one’s poverty, and 
submit to the Will of the Lord, the Sovereign, the Gracious, the All-
Powerful.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", pp. 155-156) 

The time foreordained unto the peoples and kindreds of the earth is 
now come. The promises of God, as recorded in the holy Scriptures, 
have all been fulfilled. Out of Zion hath gone forth the Law of God, 
and Jerusalem, and the hills and land thereof, are filled with the 
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glory of His Revelation. Happy is the man that pondereth in his 
heart that which hath been revealed in the Books of God, the Help 
in Peril, the Self-Subsisting. Meditate upon this, O ye beloved of 
God, and let your ears be attentive unto His Word, so that ye may, 
by His grace and mercy, drink your fill from the crystal waters of 
constancy, and become as steadfast and immovable as the 
mountain in His Cause.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
X, pp. 12-13) 

Entrance into the Kingdom is through the love of God, through 
detachment, through holiness and chastity, through truthfulness, 
purity, steadfastness, faithfulness and the sacrifice of life.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 67: "Eternal Life 
and Entrance into the Kingdom of God", p. 242) 

Living in the Spiritual World and Abiding in the Light of God’s 
Purpose 

O SON OF SPIRIT! With the joyful tidings of light I hail thee: rejoice! 
To the court of holiness I summon thee; abide therein that thou 
mayest live in peace for evermore.  

(Bahá’u’lláh: The Hidden Words, Arabic #33) 

O YE PEOPLE THAT HAVE MINDS TO KNOW AND EARS TO HEAR! 
The first call of the Beloved is this: O mystic nightingale! Abide not 
but in the rose-garden of the spirit. O messenger of the Solomon of 
love! Seek thou no shelter except in the Sheba of the well-beloved, 
and O immortal phoenix! dwell not save on the mount of 
faithfulness. Therein is thy habitation, if on the wings of thy soul 
thou soarest to the realm of the infinite and seekest to attain thy 
goal.  

(Bahá’u’lláh: The Hidden Words, Persian #1) 

Prefer not your will to Mine, never desire that which I have not 
desired for you.... 

(Bahá’u’lláh: The Hidden Words, Persian #19) 

O MY FRIENDS! Walk ye in the ways of the good pleasure of the 
Friend, and know that His pleasure is in the pleasure of His 
creatures. That is: no man should enter the house of his friend save 
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at his friend’s pleasure, nor lay hands upon his treasures nor prefer 
his own will to his friend’s, and in no wise seek an advantage over 
him. Ponder this, ye that have insight!  

(Bahá’u’lláh: The Hidden Words, Persian #43) 

The world’s equilibrium hath been upset through the vibrating 
influence of this most great, this new World Order. Mankind’s 
ordered life hath been revolutionized through the agency of this 
unique, this wondrous System—the like of which mortal eyes have 
never witnessed.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 181, p. 85) 

Immerse yourselves in the ocean of My words, that ye may unravel 
its secrets, and discover all the pearls of wisdom that lie hid in its 
depths. Take heed that ye do not vacillate in your determination to 
embrace the truth of this Cause—a Cause through which the 
potentialities of the might of God have been revealed, and His 
sovereignty established. With faces beaming with joy, hasten ye 
unto Him. This is the changeless Faith of God, eternal in the past, 
eternal in the future. Let him that seeketh, attain it; and as to him 
that hath refused to seek it—verily, God is Self-Sufficient, above any 
need of His creatures.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 182, pp. 85-86) 

Attract the hearts of men, through the call of Him, the one alone 
Beloved. Say: This is the Voice of God, if ye do but hearken. This is 
the Day Spring of the Revelation of God, did ye but know it. This is 
the Dawning-Place of the Cause of God, were ye to recognize it. This 
is the Source of the commandment of God, did ye but judge it fairly. 
This is the manifest and hidden Secret; would that ye might perceive 
it. O peoples of the world! Cast away, in My name that transcendeth 
all other names, the things ye possess, and immerse yourselves in 
this Ocean in whose depths lay hidden the pearls of wisdom and of 
utterance, an ocean that surgeth in My name, the All-Merciful.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIV, p. 33) 

Beware lest ye prefer yourselves above your neighbors.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVI, p. 315) 
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O thou who hast surrendered thy will to God! By self-surrender and 
perpetual union with God is meant that men should merge their will 
wholly in the Will of God, and regard their desires as utter 
nothingness beside His Purpose. Whatsoever the Creator 
commandeth His creatures to observe, the same must they 
diligently, and with the utmost joy and eagerness, arise and fulfil. 
They should in no wise allow their fancy to obscure their judgment, 
neither should they regard their own imaginings as the voice of the 
Eternal.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLX, p. 337) 

Perish that lover who discerneth between the pleasant and the 
poisonous in his love for his beloved!  

(Bahá’u’lláh: Prayers and Meditations, Selection VIII, p. 11) 

"I swear by My life! Nothing save that which profiteth them can 
befall My loved ones. To this testifieth the Pen of God, the Most 
Powerful, the All-Glorious, the Best Beloved."  

(Bahá’u’lláh, quoted by Shoghi Effendi in The Advent of Divine 
Justice, p. 82) 

The time is come when naught but the purest motive, supported by 
deeds of stainless purity, can ascend to the throne of the Most High, 
and be acceptable unto Him. 
(The Báb, addressing the Letters of the Living, quoted in The Dawn-
Breakers, p. 93) 

The rewards of this life are the virtues and perfections which adorn 
the reality of man. For example, he was dark and becomes 
luminous; he was ignorant and becomes wise; he was neglectful and 
becomes vigilant; he was asleep and becomes awakened; he was 
dead and becomes living; he was blind and becomes a seer; he was 
deaf and becomes a hearer; he was earthly and becomes heavenly; 
he was material and becomes spiritual. Through these rewards he 
gains spiritual birth and becomes a new creature. He becomes the 
manifestation of the verse in the Gospel where it is said of the 
disciples that they "were born, not of blood, nor of the will of the 
flesh, nor of the will of man, but of God"(John 1:13)—that is to say, they 
were delivered from the animal characteristics and qualities which 
are the characteristics of human nature, and they became qualified 
with the divine characteristics, which are the bounty of God. This is 
the meaning of the second birth.  
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(‘Abdu’l-Bahá: Some Answered Questions, Chapter 60: "The 
Immortality of the Spirit", pp. 223-224) 

....there is no greater torture than being veiled from God, and no 
more severe punishment than sensual vices, dark qualities, lowness 
of nature, engrossment in carnal desires. When they are delivered 
through the light of faith from the darkness of these vices, and 
become illuminated with the radiance of the sun of reality, and 
ennobled with all the virtues, they esteem this the greatest reward, 
and they know it to be the true paradise.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 60: "The 
Immortality of the Spirit", p. 224) 

For those who believe in God, who have love of God, and faith, life is 
excellent—that is, it is eternal.... 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 67: "Eternal Life 
and Entrance into the Kingdom of God", p. 243) 

The World Order of Bahá’u’lláh: Part of the Kingdom Revealed 

They whom God hath endued with insight will readily recognize that 
the precepts laid down by God constitute the highest means for the 
maintenance of order in the world and the security of its peoples.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 2, p. 19) 

Whenever My laws appear like the sun in the heaven of Mine 
utterance, they must be faithfully obeyed by all, though My decree 
be such as to cause the heaven of every religion to be cleft asunder.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 7, p. 21) 

Endowments dedicated to charity revert to God, the Revealer of 
Signs. None hath the right to dispose of them without leave from 
Him Who is the Dawning-place of Revelation. After Him, this 
authority shall pass to the Aghsan, and after them to the House of 
Justice—should it be established in the world by then—that they 
may use these endowments for the benefit of the Places which have 
been exalted in this Cause, and for whatsoever hath been enjoined 
upon them by Him Who is the God of might and power. Otherwise, 
the endowments shall revert to the people of Bahá who speak not 
except by His leave and judge not save in accordance with what God 
hath decreed in this Tablet—lo, they are the champions of victory 
betwixt heaven and earth—that they may use them in the manner 
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that hath been laid down in the Book by God, the Mighty, the 
Bountiful.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 42, pp. 34-35) 

O ye Men of Justice! Be ye, in the realm of God, shepherds unto His 
sheep and guard them from the ravening wolves that have appeared 
in disguise, even as ye would guard your own sons.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 52, p. 38) 

When the ocean of My presence hath ebbed and the Book of My 
Revelation is ended, turn your faces toward Him Whom God hath 
purposed, Who hath branched from this Ancient Root.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 121, p. 63) 

O people of the world! When the Mystic Dove will have winged its 
flight from its Sanctuary of Praise and sought its far-off goal, its 
hidden habitation, refer ye whatsoever ye understand not in the 
Book to Him Who hath branched from this mighty Stock.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 174, p. 82) 

The world’s equilibrium hath been upset through the vibrating 
influence of this most great, this new World Order. Mankind’s 
ordered life hath been revolutionized through the agency of this 
unique, this wondrous System—the like of which mortal eyes have 
never witnessed.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 181, p. 85) 

Soon will the present-day order be rolled up, and a new one spread 
out in its stead.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
IV, p. 7) 

Behold how, in this Day, the Beginning is reflected in the End, how 
out of Stillness Motion hath been engendered. This motion hath 
been generated by the potent energies which the words of the 
Almighty have released throughout the entire creation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXV, p. 168) 
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Compose your differences, and reduce your armaments, that the 
burden of your expenditures may be lightened, and that your minds 
and hearts may be tranquillized. Heal the dissensions that divide 
you, and ye will no longer be in need of any armaments except what 
the protection of your cities and territories demandeth.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXVIII, pp. 250-251) 

The day is approaching when We will have rolled up the world and 
all that is therein, and spread out a new order in its stead. He, 
verily, is powerful over all things.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLIII, p. 313) 

O ye the elected representatives of the people in every land! Take ye 
counsel together, and let your concern be only for that which 
profiteth mankind and bettereth the condition thereof, if ye be of 
them that scan heedfully. Regard the world as the human body 
which, though at its creation whole and perfect, hath been afflicted, 
through various causes, with grave disorders and maladies. Not for 
one day did it gain ease, nay its sickness waxed more severe, as it 
fell under the treatment of ignorant physicians, who gave full rein to 
their personal desires and have erred grievously. And if, at one time, 
through the care of an able physician, a member of that body was 
healed, the rest remained afflicted as before. Thus informeth you the 
All-Knowing, the All-Wise. 

We behold it, in this day, at the mercy of rulers so drunk with pride 
that they cannot discern clearly their own best advantage, much 
less recognize a Revelation so bewildering and challenging as this. 
And whenever any one of them hath striven to improve its condition, 
his motive hath been his own gain, whether confessedly so or not; 
and the unworthiness of this motive hath limited his power to heal 
or cure. 

That which the Lord hath ordained as the sovereign remedy and 
mightiest instrument for the healing of all the world is the union of 
all its peoples in one universal Cause, one common Faith. This can 
in no wise be achieved except through the power of a skilled, an all-
powerful and inspired Physician. This, verily, is the truth, and all 
else naught but error. 
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(Bahá’u’lláh addressing Queen Victoria: Summons of the Lord of 
Hosts, "Súriy-i-Haykal" or "Súrih of the Temple", paragraphs 174-
176, pp. 90-91) 

The signs of impending convulsions and chaos can now be 
discerned, inasmuch as the prevailing order appeareth to be 
lamentably defective.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 171) 

The Will of the divine Testator is this: It is incumbent upon the 
Aghsan, the Afnan and My Kindred to turn, one and all, their faces 
towards the Most Mighty Branch. Consider that which We have 
revealed in Our Most Holy Book: "When the ocean of My presence 
hath ebbed and the Book of My Revelation is ended, turn your faces 
toward Him Whom God hath purposed, Who hath branched from 
this Ancient Root." The object of this sacred verse is none other 
except the Most Mighty Branch [‘Abdu’l-Bahá]. Thus have We 
graciously revealed unto you our potent Will, and I am verily the 
Gracious, the All-Powerful.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Kitáb-i-‘Ahd" or "Book of the 
Covenant", p. 221) 

It is incumbent upon the Sovereigns of the world—may God assist 
them—unitedly to hold fast unto this Peace, which is the chief 
instrument for the protection of all mankind. It is Our hope that 
they will arise to achieve what will be conducive to the well-being of 
man. It is their duty to convene an all-inclusive assembly, which 
either they themselves or their ministers will attend, and to enforce 
whatever measures are required to establish unity and concord 
amongst men. They must put away the weapons of war, and turn to 
the instruments of universal reconstruction. Should one king rise 
up against another, all the other kings must arise to deter him. 
Arms and armaments will, then, be no more needed beyond that 
which is necessary to insure the internal security of their respective 
countries. If they attain unto this all-surpassing blessing, the people 
of each nation will pursue, with tranquillity and contentment, their 
own occupations, and the groanings and lamentations of most men 
would be silenced. We beseech God to aid them to do His will and 
pleasure. He, verily, is the Lord of the throne on high and of earth 
below, and the Lord of this world and of the world to come. It would 
be preferable and more fitting that the highly-honored kings 
themselves should attend such an assembly, and proclaim their 
edicts. Any king who will arise and carry out this task, he, verily 
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will, in the sight of God, become the cynosure of all kings. Happy is 
he, and great is his blessedness!  

(Bahá’u’lláh: Epistle to the Son of the Wolf, pp. 30-31) 

The sacred and youthful branch, the Guardian of the Cause of God, 
as well as the Universal House of Justice to be universally elected 
and established, are both under the care and protection of the Abhá 
Beauty, under the shelter and unerring guidance of the Exalted One 
(may my life be offered up for them both). Whatsoever they decide is 
of God. Whoso obeyeth him not, neither obeyeth them, hath not 
obeyed God; whoso rebelleth against him and against them hath 
rebelled against God; whoso opposeth him hath opposed God; 
whoso contendeth with them hath contended with God; whoso 
disputeth with him hath disputed with God; whoso denieth him 
hath denied God; whoso disbelieveth in him hath disbelieved in 
God; whoso deviateth, separateth himself and turneth aside from 
him hath in truth deviated, separated himself and turned aside from 
God. May the wrath, the fierce indignation, the vengeance of God 
rest upon him! The mighty stronghold shall remain impregnable and 
safe through obedience to him who is the Guardian of the Cause of 
God. It is incumbent upon the members of the House of Justice, 
upon all the Aghsan, the Afnan, the Hands of the Cause of God to 
show their obedience, submissiveness and subordination unto the 
Guardian of the Cause of God, to turn unto him and be lowly before 
him. He that opposeth him hath opposed the True One, will make a 
breach in the Cause of God, will subvert His Word and will become a 
manifestation of the Center of Sedition. Beware, beware, lest the 
days after the ascension (of Bahá’u’lláh) be repeated when the 
Center of Sedition waxed haughty and rebellious and with Divine 
Unity for his excuse deprived himself and perturbed and poisoned 
others. No doubt every vainglorious one that purposeth dissension 
and discord will not openly declare his evil purposes, nay rather, 
even as impure gold, will he seize upon divers measures and various 
pretexts that he may separate the gathering of the people of Bahá. 
My object is to show that the Hands of the Cause of God must be 
ever watchful and so soon as they find anyone beginning to oppose 
and protest against the Guardian of the Cause of God, cast him out 
from the congregation of the people of Bahá and in no wise accept 
any excuse from him. How often hath grievous error been disguised 
in the garb of truth, that it might sow the seeds of doubt in the 
hearts of men!  

O ye beloved of the Lord! It is incumbent upon the Guardian of the 
Cause of God to appoint in his own life-time him that shall become 
his successor, that differences may not arise after his passing. He 
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that is appointed must manifest in himself detachment from all 
worldly things, must be the essence of purity, must show in himself 
the fear of God, knowledge, wisdom and learning. Thus, should the 
first-born of the Guardian of the Cause of God not manifest in 
himself the truth of the words:—"The child is the secret essence of 
its sire," that is, should he not inherit of the spiritual within him 
(the Guardian of the Cause of God) and his glorious lineage not be 
matched with a goodly character, then must he, (the Guardian of 
the Cause of God) choose another branch to succeed him.  

The Hands of the Cause of God must elect from their own number 
nine persons that shall at all times be occupied in the important 
services in the work of the Guardian of the Cause of God. The 
election of these nine must be carried either unanimously or by 
majority from the company of the Hands of the Cause of God and 
these, whether unanimously or by a majority vote, must give their 
assent to the choice of the one whom the Guardian of the Cause of 
God hath chosen as his successor. This assent must be given in 
such wise as the assenting and dissenting voices may not be 
distinguished (i.e., secret ballot).  

O friends! The Hands of the Cause of God must be nominated and 
appointed by the Guardian of the Cause of God. All must be under 
his shadow and obey his command. Should any, within or without 
the company of the Hands of the Cause of God disobey and seek 
division, the wrath of God and His vengeance will be upon him, for 
he will have caused a breach in the true Faith of God.  

The obligations of the Hands of the Cause of God are to diffuse the 
Divine Fragrances, to edify the souls of men, to promote learning, to 
improve the character of all men and to be, at all times and under 
all conditions, sanctified and detached from earthly things. They 
must manifest the fear of God by their conduct, their manners, their 
deeds and their words.  

This body of the Hands of the Cause of God is under the direction of 
the Guardian of the Cause of God. He must continually urge them 
to strive and endeavor to the utmost of their ability to diffuse the 
sweet savors of God, and to guide all the peoples of the world, for it 
is the light of Divine Guidance that causeth all the universe to be 
illumined. To disregard, though it be for a moment, this absolute 
command which is binding upon everyone, is in no wise permitted, 
that the existent world may become even as the Abhá Paradise, that 
the surface of the earth may become heavenly, that contention and 
conflict amidst peoples, kindreds, nations and governments may 
disappear, that all the dwellers on earth may become one people 
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and one race, that the world may become even as one home. Should 
differences arise, they shall be amicably and conclusively settled by 
the Supreme Tribunal, that shall include members from all the 
governments and peoples of the world.  

(‘Abdu’l-Bahá: Will and Testament, pp. 11-13) 

And now, concerning the House of Justice which God hath ordained 
as the source of all good and freed from all error, it must be elected 
by universal suffrage, that is, by the believers. Its members must be 
manifestations of the fear of God and daysprings of knowledge and 
understanding, must be steadfast in God’s faith and the well-
wishers of all mankind. By this House is meant the Universal House 
of Justice, that is, in all countries a secondary House of Justice 
must be instituted, and these secondary Houses of Justice must 
elect the members of the Universal one. Unto this body all things 
must be referred. It enacteth all ordinances and regulations that are 
not to be found in the explicit Holy Text. By this body all the difficult 
problems are to be resolved and the Guardian of the Cause of God is 
its sacred head and the distinguished member for life of that body. 
Should he not attend in person its deliberations, he must appoint 
one to represent him. Should any of the members commit a sin, 
injurious to the common weal, the Guardian of the Cause of God 
hath at his own discretion the right to expel him, whereupon the 
people must elect another one in his stead. This House of Justice 
enacteth the laws and the government enforceth them. The 
legislative body must reinforce the executive, the executive must aid 
and assist the legislative body so that through the close union and 
harmony of these two forces, the foundation of fairness and justice 
may become firm and strong, that all the regions of the world may 
become even as Paradise itself.  

(‘Abdu’l-Bahá: Will and Testament, pp. 14-15) 

It is incumbent upon these members (of the Universal House of 
Justice) to gather in a certain place and deliberate upon all 
problems which have caused difference, questions that are obscure 
and matters that are not expressly recorded in the Book. 
Whatsoever they decide has the same effect as the Text itself. 
Inasmuch as the House of Justice hath power to enact laws that are 
not expressly recorded in the Book and bear upon daily 
transactions, so also it hath power to repeal the same. Thus for 
example, the House of Justice enacteth today a certain law and 
enforceth it, and a hundred years hence, circumstances having 
profoundly changed and the conditions having altered, another 
House of Justice will then have power, according to the exigencies of 
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the time, to alter that law. This it can do because these laws form no 
part of the divine explicit Text. The House of Justice is both the 
initiator and the abrogator of its own laws.  

(‘Abdu’l-Bahá: Will and Testament, p. 20) 

True civilization will unfurl its banner in the midmost heart of the 
world whenever a certain number of its distinguished and high-
minded sovereigns—the shining exemplars of devotion and 
determination—shall, for the good and happiness of all mankind, 
arise, with firm resolve and clear vision, to establish the Cause of 
Universal Peace....This supreme and noble undertaking—the real 
source of the peace and well-being of all the world—should be 
regarded as sacred by all that dwell on earth. All the forces of 
humanity must be mobilized to ensure the stability and permanence 
of this Most Great Covenant.... In this all-embracing Pact the limits 
and frontiers of each and every nation should be clearly fixed, the 
principles underlying the relations of governments towards one 
another definitely laid down, and all international agreements and 
obligations ascertained. In like manner, the size of the armaments of 
every government should be strictly limited, for if the preparations 
for war and the military forces of any nation should be allowed to 
increase, they will arouse the suspicion of others. The fundamental 
principle underlying this solemn Pact should be so fixed that if any 
government later violate any one of its provisions, all the 
governments on earth should arise to reduce it to utter submission, 
nay the human race as a whole should resolve, with every power at 
its disposal, to destroy that government....  

Then every nation on earth will reign in honor, and every people will 
be cradled in tranquillity and content.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 64-66) 

The apparatus of conflict will, as preparations go on at their present 
rate, reach the point where war will become something intolerable to 
mankind.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 67) 

In cycles gone by, though harmony was established, yet, owing to 
the absence of means, the unity of all mankind could not have been 
achieved. Continents remained widely divided, nay even among the 
peoples of one and the same continent association and interchange 
of thought were wellnigh impossible. Consequently intercourse, 
understanding and unity amongst all the peoples and kindreds of 
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the earth were unattainable. In this day, however, means of 
communication have multiplied, and the five continents of the earth 
have virtually merged into one. And for everyone it is now easy to 
travel to any land, to associate and exchange views with its peoples, 
and to become familiar, through publications, with the conditions, 
the religious beliefs and the thoughts of all men. In like manner all 
the members of the human family, whether peoples or governments, 
cities or villages, have become increasingly interdependent. For 
none is self-sufficiency any longer possible, inasmuch as political 
ties unite all peoples and nations, and the bonds of trade and 
industry, of agriculture and education, are being strengthened every 
day. Hence the unity of all mankind can in this day be achieved. 
Verily this is none other but one of the wonders of this wondrous 
age, this glorious century. Of this past ages have been deprived, for 
this century—the century of light—hath been endowed with unique 
and unprecedented glory, power and illumination. Hence the 
miraculous unfolding of a fresh marvel every day. Eventually it will 
be seen how bright its candles will burn in the assemblage of man. 

Behold how its light is now dawning upon the world’s darkened 
horizon. The first candle is unity in the political realm, the early 
glimmerings of which can now be discerned. The second candle is 
unity of thought in world undertakings, the consummation of which 
will erelong be witnessed. The third candle is unity in freedom which 
will surely come to pass. The fourth candle is unity in religion which 
is the corner-stone of the foundation itself, and which, by the power 
of God, will be revealed in all its splendour. The fifth candle is the 
unity of nations—a unity which in this century will be securely 
established, causing all the peoples of the world to regard 
themselves as citizens of one common fatherland. The sixth candle 
is unity of races, making of all that dwell on earth peoples and 
kindreds of one race. The seventh candle is unity of language, i.e., 
the choice of a universal tongue in which all peoples will be 
instructed and converse. Each and every one of these will inevitably 
come to pass, inasmuch as the power of the Kingdom of God will aid 
and assist in their realization.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #15, pp. 31-32) 

....among the teachings of Bahá’u’lláh is that although material 
civilization is one of the means for the progress of the world of 
mankind, yet until it becomes combined with Divine civilization, the 
desired result, which is the felicity of mankind, will not be attained.  
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(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #227, p. 303) ....the Universal House of Justice, if it be 
established under the necessary conditions—with members elected 
from all the people—that House of Justice will be under the 
protection and the unerring guidance of God. If that House of 
Justice shall decide unanimously, or by a majority, upon any 
question not mentioned in the Book, that decision and command 
will be guarded from mistake. Now the members of the House of 
Justice have not, individually, essential infallibility; but the body of 
the House of Justice is under the protection and unerring guidance 
of God: this is called conferred infallibility.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 45: "Explanation 
of the Verse of the Kitáb-i-Aqdas, ‘There is No Partner for Him Who 
is the Dayspring of Revelation in His Most Great Infallibility’", pp. 
172-173) 

It would, however, be helpful and instructive to bear in mind certain 
basic principles with reference to the Will and Testament of ‘Abdu’l-
Bahá, which, together with the Kitáb-i-Aqdas, constitutes the chief 
depository wherein are enshrined those priceless elements of that 
Divine Civilization, the establishment of which is the primary 
mission of the Bahá’í Faith. A study of the provisions of these sacred 
documents will reveal the close relationship that exists between 
them, as well as the identity of purpose and method which they 
inculcate. Far from regarding their specific provisions as 
incompatible and contradictory in spirit, every fair-minded inquirer 
will readily admit that they are not only complementary, but that 
they mutually confirm one another, and are inseparable parts of one 
complete unit. A comparison of their contents with the rest of Bahá’í 
sacred Writings will similarly establish the conformity of whatever 
they contain with the spirit as well as the letter of the authenticated 
writings and sayings of Bahá’u’lláh and ‘Abdu’l-Bahá. In fact, he 
who reads the Aqdas with care and diligence will not find it hard to 
discover that the Most Holy Book itself anticipates in a number of 
passages the institutions which ‘Abdu’l-Bahá ordains in His Will. By 
leaving certain matters unspecified and unregulated in His Book of 
Laws, Bahá’u’lláh seems to have deliberately left a gap in the 
general scheme of Bahá’í Dispensation, which the unequivocal 
provisions of the Master’s Will have filled. To attempt to divorce the 
one from the other, to insinuate that the Teachings of Bahá’u’lláh 
have not been upheld, in their entirety and with absolute integrity, 
by what ‘Abdu’l-Bahá has revealed in His Will, is an unpardonable 
affront to the unswerving fidelity that has characterized the life and 
labors of our beloved Master.  
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(Shoghi Effendi: World Order of Bahá’u’lláh, "Sources of the Bahá’í 
World Order", pp. 3-4) 

That Bahá’u’lláh in His Book of Aqdas, and later ‘Abdu’l-Bahá in His 
Will—a document which confirms, supplements, and correlates the 
provisions of the Aqdas—have set forth in their entirety those 
essential elements for the constitution of the world Bahá’í 
Commonwealth, no one who has read them will deny. According to 
these divinely-ordained administrative principles, the Dispensation 
of Bahá’u’lláh—the Ark of human salvation—must needs be 
modeled. From them, all future blessings must flow, and upon them 
its inviolable authority must ultimately rest.  

For Bahá’u’lláh, we should readily recognize, has not only imbued 
mankind with a new and regenerating Spirit. He has not merely 
enunciated certain universal principles, or propounded a particular 
philosophy, however potent, sound and universal these may be. In 
addition to these He, as well as ‘Abdu’l-Bahá after Him, has, unlike 
the Dispensations of the past, clearly and specifically laid down a 
set of Laws, established definite institutions, and provided for the 
essentials of a Divine Economy. These are destined to be a pattern 
for future society, a supreme instrument for the establishment of 
the Most Great Peace, and the one agency for the unification of the 
world, and the proclamation of the reign of righteousness and 
justice upon the earth. Not only have they revealed all the directions 
required for the practical realization of those ideals which the 
Prophets of God have visualized, and which from time immemorial 
have inflamed the imagination of seers and poets in every age. They 
have also, in unequivocal and emphatic language, appointed those 
twin institutions of the House of Justice and of the Guardianship as 
their chosen Successors, destined to apply the principles, 
promulgate the laws, protect the institutions, adapt loyally and 
intelligently the Faith to the requirements of progressive society, and 
consummate the incorruptible inheritance which the Founders of 
the Faith have bequeathed to the world.  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The World Order of 
Bahá’u’lláh: Further Considerations—Difference Between Bahá’í 
Faith and Ecclesiastical Organizations", pp. 19-20) 

It should also be borne in mind that the machinery of the Cause has 
been so fashioned, that whatever is deemed necessary to 
incorporate into it in order to keep it in the forefront of all 
progressive movements, can, according to the provisions made by 
Bahá’u’lláh, be safely embodied therein. To this testify the words of 
Bahá’u’lláh, as recorded in the Eighth Leaf of the exalted Paradise: 
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"It is incumbent upon the Trustees of the House of Justice to take 
counsel together regarding those things which have not outwardly 
been revealed in the Book, and to enforce that which is agreeable to 
them. God will verily inspire them with whatsoever He willeth, and 
He, verily, is the Provider, the Omniscient." Not only has the House 
of Justice been invested by Bahá’u’lláh with the authority to 
legislate whatsoever has not been explicitly and outwardly recorded 
in His holy Writ, upon it has also been conferred by the Will and 
Testament of ‘Abdu’l-Bahá the right and power to abrogate, 
according to the changes and requirements of the time, whatever 
has been already enacted and enforced by a preceding House of 
Justice. In this connection, He revealed the following in His Will: 
"And inasmuch as the House of Justice hath power to enact laws 
that are not expressly recorded in the Book and bear upon daily 
transactions, so also it hath power to repeal the same. Thus for 
example, the House of Justice enacteth today a certain law and 
enforceth it, and a hundred years hence, circumstances having 
profoundly changed and the conditions having altered, another 
House of Justice will then have power, according to the exigencies of 
the time, to alter that law. This it can do because that law formeth 
no part of the divine explicit text. The House of Justice is both the 
initiator and the abrogator of its own laws." Such is the 
immutability of His revealed Word. Such is the elasticity which 
characterizes the functions of His appointed ministers. The first 
preserves the identity of His Faith, and guards the integrity of His 
law. The second enables it, even as a living organism, to expand and 
adapt itself to the needs and requirements of an ever-changing 
society.  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The World Order of 
Bahá’u’lláh: Further Considerations—A Living Organism", pp. 22-
23) 

A word should now be said regarding the theory on which this 
Administrative Order is based and the principle that must govern 
the operation of its chief institutions. It would be utterly misleading 
to attempt a comparison between this unique, this divinely-
conceived Order and any of the diverse systems which the minds of 
men, at various periods of their history, have contrived for the 
government of human institutions. Such an attempt would in itself 
betray a lack of complete appreciation of the excellence of the 
handiwork of its great Author. How could it be otherwise when we 
remember that this Order constitutes the very pattern of that divine 
civilization which the almighty Law of Bahá’u’lláh is designed to 
establish upon earth? The divers and ever-shifting systems of 
human polity, whether past or present, whether originating in the 
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East or in the West, offer no adequate criterion wherewith to 
estimate the potency of its hidden virtues or to appraise the solidity 
of its foundations.  

The Bahá’í Commonwealth of the future, of which this vast 
Administrative Order is the sole framework, is, both in theory and 
practice, not only unique in the entire history of political 
institutions, but can find no parallel in the annals of any of the 
world’s recognized religious systems. No form of democratic 
government; no system of autocracy or of dictatorship, whether 
monarchical or republican; no intermediary scheme of a purely 
aristocratic order; nor even any of the recognized types of theocracy, 
whether it be the Hebrew Commonwealth, or the various Christian 
ecclesiastical organizations, or the Imamate or the Caliphate in 
Islam—none of these can be identified or be said to conform with 
the Administrative Order which the master-hand of its perfect 
Architect has fashioned.  

This new-born Administrative Order incorporates within its 
structure certain elements which are to be found in each of the 
three recognized forms of secular government, without being in any 
sense a mere replica of any one of them, and without introducing 
within its machinery any of the objectionable features which they 
inherently possess. It blends and harmonizes, as no government 
fashioned by mortal hands has as yet accomplished, the salutary 
truths which each of these systems undoubtedly contains without 
vitiating the integrity of those God-given verities on which it is 
ultimately founded.  

The Administrative Order of the Faith of Bahá’u’lláh must in no wise 
be regarded as purely democratic in character inasmuch as the 
basic assumption which requires all democracies to depend 
fundamentally upon getting their mandate from the people is 
altogether lacking in this Dispensation. In the conduct of the 
administrative affairs of the Faith, in the enactment of the 
legislation necessary to supplement the laws of the Kitáb-i-Aqdas, 
the members of the Universal House of Justice, it should be borne 
in mind, are not, as Bahá’u’lláh’s utterances clearly imply, 
responsible to those whom they represent, nor are they allowed to 
be governed by the feelings, the general opinion, and even the 
convictions of the mass of the faithful, or of those who directly elect 
them. They are to follow, in a prayerful attitude, the dictates and 
promptings of their conscience. They may, indeed they must, 
acquaint themselves with the conditions prevailing among the 
community, must weigh dispassionately in their minds the merits of 
any case presented for their consideration, but must reserve for 
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themselves the right of an unfettered decision. "God will verily 
inspire them with whatsoever He willeth," is Bahá’u’lláh’s 
incontrovertible assurance. They, and not the body of those who 
either directly or indirectly elect them, have thus been made the 
recipients of the divine guidance which is at once the life-blood and 
ultimate safeguard of this Revelation. Moreover, he who symbolizes 
the hereditary principle in this Dispensation has been made the 
interpreter of the words of its Author, and ceases consequently, by 
virtue of the actual authority vested in him, to be the figurehead 
invariably associated with the prevailing systems of constitutional 
monarchies.  

Nor can the Bahá’í Administrative Order be dismissed as a hard and 
rigid system of unmitigated autocracy or as an idle imitation of any 
form of absolutistic ecclesiastical government, whether it be the 
Papacy, the Imamate or any other similar institution, for the 
obvious reason that upon the international elected representatives 
of the followers of Bahá’u’lláh has been conferred the exclusive right 
of legislating on matters not expressly revealed in the Bahá’í 
writings. Neither the Guardian of the Faith nor any institution apart 
from the International House of Justice can ever usurp this vital 
and essential power or encroach upon that sacred right. The 
abolition of professional priesthood with its accompanying 
sacraments of baptism, of communion and of confession of sins, the 
laws requiring the election by universal suffrage of all local, 
national, and international Houses of Justice, the total absence of 
episcopal authority with its attendant privileges, corruptions and 
bureaucratic tendencies, are further evidences of the non-autocratic 
character of the Bahá’í Administrative Order and of its inclination to 
democratic methods in the administration of its affairs.  

Nor is this Order identified with the name of Bahá’u’lláh to be 
confused with any system of purely aristocratic government in view 
of the fact that it upholds, on the one hand, the hereditary principle 
and entrusts the Guardian of the Faith with the obligation of 
interpreting its teachings, and provides, on the other, for the free 
and direct election from among the mass of the faithful of the body 
that constitutes its highest legislative organ.  

Whereas this Administrative Order cannot be said to have been 
modeled after any of these recognized systems of government, it 
nevertheless embodies, reconciles and assimilates within its 
framework such wholesome elements as are to be found in each one 
of them. The hereditary authority which the Guardian is called upon 
to exercise, the vital and essential functions which the Universal 
House of Justice discharges, the specific provisions requiring its 
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democratic election by the representatives of the faithful—these 
combine to demonstrate the truth that this divinely revealed Order, 
which can never be identified with any of the standard types of 
government referred to by Aristotle in his works, embodies and 
blends with the spiritual verities on which it is based the beneficent 
elements which are to be found in each one of them. The admitted 
evils inherent in each of these systems being rigidly and 
permanently excluded, this unique Order, however long it may 
endure and however extensive its ramifications, cannot ever 
degenerate into any form of despotism, of oligarchy, or of demagogy 
which must sooner or later corrupt the machinery of all man-made 
and essentially defective political institutions.  

Dearly-beloved friends! Significant as are the origins of this mighty 
administrative structure, and however unique its features, the 
happenings that may be said to have heralded its birth and 
signalized the initial stage of its evolution seem no less remarkable. 
How striking, how edifying the contrast between the process of slow 
and steady consolidation that characterizes the growth of its infant 
strength and the devastating onrush of the forces of disintegration 
that are assailing the outworn institutions, both religious and 
secular, of present-day society!  

The vitality which the organic institutions of this great, this ever-
expanding Order so strongly exhibit; the obstacles which the high 
courage, the undaunted resolution of its administrators have 
already surmounted; the fire of an unquenchable enthusiasm that 
glows with undiminished fervor in the hearts of its itinerant 
teachers; the heights of self-sacrifice which its champion-builders 
are now attaining; the breadth of vision, the confident hope, the 
creative joy, the inward peace, the uncompromising integrity, the 
exemplary discipline, the unyielding unity and solidarity which its 
stalwart defenders manifest; the degree to which its moving Spirit 
has shown itself capable of assimilating the diversified elements 
within its pale, of cleansing them of all forms of prejudice and of 
fusing them with its own structure—these are evidences of a power 
which a disillusioned and sadly shaken society can ill afford to 
ignore.  

Compare these splendid manifestations of the spirit animating this 
vibrant body of the Faith of Bahá’u’lláh with the cries and agony, 
the follies and vanities, the bitterness and prejudices, the 
wickedness and divisions of an ailing and chaotic world. Witness the 
fear that torments its leaders and paralyzes the action of its blind 
and bewildered statesmen. How fierce the hatreds, how false the 
ambitions, how petty the pursuits, how deep-rooted the suspicions 
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of its peoples! How disquieting the lawlessness, the corruption, the 
unbelief that are eating into the vitals of a tottering civilization!  

Might not this process of steady deterioration which is insidiously 
invading so many departments of human activity and thought be 
regarded as a necessary accompaniment to the rise of this almighty 
Arm of Bahá’u’lláh? Might we not look upon the momentous 
happenings which, in the course of the past twenty years, have so 
deeply agitated every continent of the earth, as ominous signs 
simultaneously proclaiming the agonies of a disintegrating 
civilization and the birthpangs of that World Order—that Ark of 
human salvation—that must needs arise upon its ruins?  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The Dispensation of 
Bahá’u’lláh: The Administrative Order", pp. 152-155) 

The Let no one, while this System is still in its infancy, misconceive 
its character, belittle its significance or misrepresent its purpose. 
The bedrock on which this Administrative Order is founded is God’s 
immutable Purpose for mankind in this day. The Source from which 
it derives its inspiration is no one less than Bahá’u’lláh Himself. Its 
shield and defender are the embattled hosts of the Abhá Kingdom. 
Its seed is the blood of no less than twenty thousand martyrs who 
have offered up their lives that it may be born and flourish. The axis 
round which its institutions revolve are the authentic provisions of 
the Will and Testament of ‘Abdu’l-Bahá. Its guiding principles are 
the truths which He Who is the unerring Interpreter of the teachings 
of our Faith has so clearly enunciated in His public addresses 
throughout the West. The laws that govern its operation and limit 
its functions are those which have been expressly ordained in the 
Kitáb-i-Aqdas. The seat round which its spiritual, its humanitarian 
and administrative activities will cluster are the Mashriqu’l-Adhkar 
and its Dependencies. The pillars that sustain its authority and 
buttress its structure are the twin institutions of the Guardianship 
and of the Universal House of Justice. The central, the underlying 
aim which animates it is the establishment of the New World Order 
as adumbrated by Bahá’u’lláh. The methods it employs, the 
standard it inculcates, incline it to neither East nor West, neither 
Jew nor Gentile, neither rich nor poor, neither white nor colored. Its 
watchword is the unification of the human race; its standard the 
"Most Great Peace"; its consummation the advent of that golden 
millennium—the Day when the kingdoms of this world shall have 
become the Kingdom of God Himself, the Kingdom of Bahá’u’lláh.  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The Dispensation of 
Bahá’u’lláh: The Administrative Order", pp. 156-157) 
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The unity of the human race, as envisaged by Bahá’u’lláh, implies 
the establishment of a world commonwealth in which all nations, 
races, creeds and classes are closely and permanently united, and 
in which the autonomy of its state members and the personal 
freedom and initiative of the individuals that compose them are 
definitely and completely safeguarded. This commonwealth must, as 
far as we can visualize it, consist of a world legislature, whose 
members will, as the trustees of the whole of mankind, ultimately 
control the entire resources of all the component nations, and will 
enact such laws as shall be required to regulate the life, satisfy the 
needs and adjust the relationships of all races and peoples. A world 
executive, backed by an international Force, will carry out the 
decisions arrived at, and apply the laws enacted by, this world 
legislature, and will safeguard the organic unity of the whole 
commonwealth. A world tribunal will adjudicate and deliver its 
compulsory and final verdict in all and any disputes that may arise 
between the various elements constituting this universal system. A 
mechanism of world inter-communication will be devised, 
embracing the whole planet, freed from national hindrances and 
restrictions, and functioning with marvellous swiftness and perfect 
regularity. A world metropolis will act as the nerve center of a world 
civilization, the focus towards which the unifying forces of life will 
converge and from which its energizing influences will radiate. A 
world language will either be invented or chosen from among the 
existing languages and will be taught in the schools of all the 
federated nations as an auxiliary to their mother tongue. A world 
script, a world literature, a uniform and universal system of 
currency, of weights and measures, will simplify and facilitate 
intercourse and understanding among the nations and races of 
mankind. In such a world society, science and religion, the two most 
potent forces in human life, will be reconciled, will cooperate, and 
will harmoniously develop. The press will, under such a system, 
while giving full scope to the expression of the diversified views and 
convictions of mankind, cease to be mischievously manipulated by 
vested interests, whether private or public, and will be liberated 
from the influence of contending governments and peoples. The 
economic resources of the world will be organized, its sources of raw 
materials will be tapped and fully utilized, its markets will be 
coordinated and developed, and the distribution of its products will 
be equitably regulated.  

National rivalries, hatreds, and intrigues will cease, and racial 
animosity and prejudice will be replaced by racial amity, 
understanding and cooperation. The causes of religious strife will be 
permanently removed, economic barriers and restrictions will be 
completely abolished, and the inordinate distinction between classes 
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will be obliterated. Destitution on the one hand, and gross 
accumulation of ownership on the other, will disappear. The 
enormous energy dissipated and wasted on war, whether economic 
or political, will be consecrated to such ends as will extend the 
range of human inventions and technical development, to the 
increase of the productivity of mankind, to the extermination of 
disease, to the extension of scientific research, to the raising of the 
standard of physical health, to the sharpening and refinement of the 
human brain, to the exploitation of the unused and unsuspected 
resources of the planet, to the prolongation of human life, and to the 
furtherance of any other agency that can stimulate the intellectual, 
the moral, and spiritual life of the entire human race.  

A world federal system, ruling the whole earth and exercising 
unchallengeable authority over its unimaginably vast resources, 
blending and embodying the ideals of both the East and the West, 
liberated from the curse of war and its miseries, and bent on the 
exploitation of all the available sources of energy on the surface of 
the planet, a system in which Force is made the servant of Justice, 
whose life is sustained by its universal recognition of one God and 
by its allegiance to one common Revelation—such is the goal 
towards which humanity, impelled by the unifying forces of life, is 
moving.  

"One of the great events," affirms ‘Abdu’l-Bahá, "which is to occur in 
the Day of the manifestation of that incomparable Branch is the 
hoisting of the Standard of God among all nations. By this is meant 
that all nations and kindreds will be gathered together under the 
shadow of this Divine Banner, which is no other than the Lordly 
Branch itself, and will become a single nation. Religious and 
sectarian antagonism, the hostility of races and peoples, and 
differences among nations, will be eliminated. All men will adhere to 
one religion, will have one common faith, will be blended into one 
race and become a single people. All will dwell in one common 
fatherland, which is the planet itself." "Now, in the world of being," 
He has moreover explained, "the Hand of Divine power hath firmly 
laid the foundations of this all-highest bounty, and this wondrous 
gift. Whatsoever is latent in the innermost of this holy Cycle shall 
gradually appear and be made manifest, for now is but the 
beginning of its growth, and the dayspring of the revelation of its 
signs. Ere the close of this century and of this age, it shall be made 
clear and evident how wondrous was that spring-tide, and how 
heavenly was that gift."  

No less enthralling is the vision of Isaiah, the greatest of the Hebrew 
Prophets, predicting, as far back as twenty five hundred years ago, 
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the destiny which mankind must, at its stage of maturity, achieve: 
"And He (the Lord) shall judge among the nations, and shall rebuke 
many people: and they shall beat their swords into plowshares, and 
their spears into pruninghooks: nation shall not lift up sword 
against nation, neither shall they learn war any more ...And there 
shall come forth a rod out of the stem of Jesse, and a Branch shall 
grow out of his roots... And he shall smite the earth with the rod of 
his mouth, and with the breath of his lips shall he slay the wicked. 
And righteousness shall be the girdle of his loins, and faithfulness 
the girdle of his reins. The wolf also shall dwell with the lamb, and 
the leopard shall lie down with the kid; and the calf and the young 
lion and the fatling together... And the sucking child shall play on 
the hole of the asp, and the weaned child shall put his hand on the 
cockatrice’s den. They shall not hurt nor destroy in all my holy 
mountain: for the earth shall be full of the knowledge of the Lord, as 
the waters cover the sea."  

The writer of the Apocalypse, prefiguring the millenial glory which a 
redeemed, a jubilant humanity must witness, has similarly testified: 
"And I saw a new heaven and a new earth: for the first heaven and 
the first earth were passed away; and there was no more sea. And I, 
John, saw the holy city, new Jerusalem, coming down from God out 
of heaven, prepared as a bride adorned for her husband. And I 
heard a great voice out of heaven saying, ‘Behold, the tabernacle of 
God is with men, and he will dwell with them, and they shall be his 
people, and God himself shall be with them, and be their God. And 
God shall wipe away all tears from their eyes; and there shall be no 
more death, neither sorrow, nor crying, neither shall there be any 
more pain: for the former things are passed away.’"  

Who can doubt that such a consummation—the coming of age of 
the human race—must signalize, in its turn, the inauguration of a 
world civilization such as no mortal eye hath ever beheld or human 
mind conceived? Who is it that can imagine the lofty standard which 
such a civilization, as it unfolds itself, is destined to attain? Who 
can measure the heights to which human intelligence, liberated 
from its shackles, will soar? Who can visualize the realms which the 
human spirit, vitalized by the outpouring light of Bahá’u’lláh, 
shining in the plenitude of its glory, will discover?  

What more fitting conclusion to this theme than these words of 
Bahá’u’lláh, written in anticipation of the golden age of His Faith—
the age in which the face of the earth, from pole to pole, will mirror 
the ineffable splendors of the Abhá Paradise? "This is the Day 
whereon naught can be seen except the splendors of the Light that 
shineth from the face of thy Lord, the Gracious, the Most Bountiful. 
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Verily, We have caused every soul to expire by virtue of Our 
irresistible and all-subduing sovereignty. We have then called into 
being a new creation, as a token of Our grace unto men. I am, verily, 
the All-Bountiful, the Ancient of Days. This is the Day whereon the 
unseen world crieth out: ‘Great is thy blessedness, O earth, for thou 
hast been made the foot-stool of thy God, and been chosen as the 
seat of His mighty throne!’ The realm of glory exclaimeth: ‘Would 
that my life could be sacrificed for thee, for He Who is the Beloved of 
the All-Merciful hath established His sovereignty upon thee, through 
the power of His name that hath been promised unto all things, 
whether of the past or of the future.’"  

(Shoghi Effendi: World Order of Bahá’u’lláh, "The Unfoldment of 
World Civilization—World Unity the Goal", pp. 203-206) 

Build ye houses of worship throughout the lands 

The Bahá’í House of Worship is dedicated to the praise of God. The 
House of Worship forms the central edifice of the Mashriqu’l-Adhkar 
(the Dawning-place of the Praise of God), a complex which, as it 
unfolds in the future, will comprise in addition to the House of 
Worship a number of dependencies dedicated to social, 
humanitarian, educational, and scientific pursuits. ‘Abdu’l-Bahá 
describes the Mashriqu’l-Adhkar as "one of the most vital 
institutions in the world", and Shoghi Effendi indicates that it 
exemplifies in tangible form the integration of "Bahá’í worship and 
service". Anticipating the future development of this institution, 
Shoghi Effendi envisages that the House of Worship and its 
dependencies "shall afford relief to the suffering, sustenance to the 
poor, shelter to the wayfarer, solace to the bereaved, and education 
to the ignorant". In the future, Bahá’í Houses of Worship will be 
constructed in every town and village.  

(commentary by the Research Department of the Universal House of 
Justice on paragraph 31 of The Kitáb-i-Aqdas; quoted in 
Bahá’u’lláh: The Kitáb-i-Aqdas, Note #53, pp. 190-191) 

Aghsan 

"Aghsan" (plural of Ghusn) is the Arabic word for "Branches". This 
term is used by Bahá’u’lláh to designate His male descendants. It 
has particular implications not only for the disposition of 
endowments but also for the succession of authority following the 
passing of Bahá’u’lláh and of ‘Abdu’l-Bahá. Bahá’u’lláh, in the Book 
of His Covenant, appointed ‘Abdu’l-Bahá, His eldest son, as the 
Centre of His Covenant and the Head of the Faith. ‘Abdu’l-Bahá, in 
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His Will and Testament, appointed Shoghi Effendi, His eldest 
grandson, as the Guardian and Head of the Faith.  

This passage of the Aqdas, therefore, anticipates the succession of 
chosen Aghsan and thus the institution of the Guardianship and 
envisages the possibility of a break in their line. The passing of 
Shoghi Effendi in 1957 precipitated the very situation provided for 
in this passage, in that the line of Aghsan ended before the 
Universal House of Justice had been established.  

revert to the people of Bahá 

Bahá’u’lláh provides for the possibility that the line of Aghsan would 
terminate prior to the establishment of the Universal House of 
Justice. He designated that in such a situation "endowments shall 
revert to the people of Bahá". The term "people of Bahá" is used with 
a number of different meanings in the Bahá’í Writings. In this 
instance, they are described as those "who speak not except by His 
leave and judge not save in accordance with what God hath decreed 
in this Tablet". Following the passing of Shoghi Effendi in 1957, the 
Hands of the Cause of God directed the affairs of the Cause until the 
election of the Universal House of Justice in 1963.  

(commentary by the Research Department of the Universal House of 
Justice on paragraph 42 of The Kitáb-i-Aqdas; quoted in 
Bahá’u’lláh: The Kitáb-i-Aqdas, Notes #66 and #67, pp. 196-197) 

turn your faces toward Him Whom God hath purposed, Who hath 
branched from this Ancient Root 

Bahá’u’lláh here alludes to ‘Abdu’l-Bahá as His Successor and calls 
upon the believers to turn towards Him. In the Book of the 
Covenant, His Will and Testament, Bahá’u’lláh discloses the 
intention of this verse. He states: "The object of this sacred verse is 
none other except the Most Mighty Branch." The "Most Mighty 
Branch" is one of the titles conferred by Bahá’u’lláh on ‘Abdu’l-
Bahá.  

(commentary by the Research Department of the Universal House of 
Justice on paragraph 121 of The Kitáb-i-Aqdas; quoted in 
Bahá’u’lláh: The Kitáb-i-Aqdas, Note #145, p. 227) 

refer ye whatsoever ye understand not in the Book to Him Who hath 
branched from this mighty Stock 
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Bahá’u’lláh invests ‘Abdu’l-Bahá with the right of interpreting His 
holy Writ.  

(commentary by the Research Department of the Universal House of 
Justice on paragraph 174 of The Kitáb-i-Aqdas; quoted in 
Bahá’u’lláh: The Kitáb-i-Aqdas, Note #184, p. 246) 

this new World Order 

In the Persian Bayán, the Báb stated: "Well is it with him who fixeth 
his gaze upon the Order of Bahá’u’lláh, and rendereth thanks unto 
his Lord. For He will assuredly be made manifest. God hath indeed 
irrevocably ordained it in the Bayán." Shoghi Effendi identifies this 
"Order" with the System Bahá’u’lláh envisages in the Aqdas, in 
which He testifies to its revolutionizing effect on the life of humanity 
and reveals the laws and principles which govern its operation.  

The features of the "new World Order" are delineated in the Writings 
of Bahá’u’lláh and ‘Abdu’l-Bahá and in the letters of Shoghi Effendi 
and the Universal House of Justice. The institutions of the present-
day Bahá’í Administrative Order, which constitute the "structural 
basis" of Bahá’u’lláh’s World Order, will mature and evolve into the 
Bahá’í World Commonwealth. In this regard, Shoghi Effendi affirms 
that the Administrative Order "will, as its component parts, its 
organic institutions, begin to function with efficiency and vigour, 
assert its claim and demonstrate its capacity to be regarded not only 
as the nucleus but the very pattern of the New World Order destined 
to embrace in the fullness of time the whole of mankind".  

For additional information on the evolution of this new World Order, 
see, for example, the letters of Shoghi Effendi published in The 
World Order of Bahá’u’lláh.  

(commentary by the Research Department of the Universal House of 
Justice on paragraph 181 of The Kitáb-i-Aqdas; quoted in 
Bahá’u’lláh: The Kitáb-i-Aqdas, Note #189, pp. 247-248) 

The World or Condition of "Departed Souls" 

It is evident that the loftiest mansions in the Realm of Immortality 
have been ordained as the habitation of them that have truly 
believed in God and in His signs.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXIII, p. 141) 
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The world beyond is as different from this world as this world is 
different from that of the child while still in the womb of its mother. 
When the soul attaineth the Presence of God, it will assume the 
form that best befitteth its immortality and is worthy of its celestial 
habitation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXI, p. 157) 

Know thou, of a truth, that if the soul of man hath walked in the 
ways of God, it will, assuredly, return and be gathered to the glory 
of the Beloved. By the righteousness of God! It shall attain a station 
such as no pen can depict, or tongue describe. The soul that hath 
remained faithful to the Cause of God, and stood unwaveringly firm 
in His Path shall, after his ascension, be possessed of such power 
that all the worlds which the Almighty hath created can benefit 
through him. Such a soul provideth, at the bidding of the Ideal King 
and Divine Educator, the pure leaven that leaveneth the world of 
being, and furnisheth the power through which the arts and 
wonders of the world are made manifest. Consider how meal 
needeth leaven to be leavened with. Those souls that are the 
symbols of detachment are the leaven of the world.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXII, p. 161) 

And now concerning thy question whether human souls continue to 
be conscious one of another after their separation from the body. 
Know thou that the souls of the people of Bahá, who have entered 
and been established within the Crimson Ark, shall associate and 
commune intimately one with another, and shall be so closely 
associated in their lives, their aspirations, their aims and strivings 
as to be even as one soul....  

The people of Bahá, who are the inmates of the Ark of God, are, one 
and all, well aware of one another’s state and condition, and are 
united in the bonds of intimacy and fellowship. Such a state, 
however, must depend upon their faith and their conduct. They that 
are of the same grade and station are fully aware of one another’s 
capacity, character, accomplishments and merits. They that are of a 
lower grade, however, are incapable of comprehending adequately 
the station, or of estimating the merits, of those that rank above 
them.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXVI, pp. 169-170) 
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It is clear and evident that all men shall, after their physical death, 
estimate the worth of their deeds, and realize all that their hands 
have wrought....They that are the followers of the one true God 
shall, the moment they depart out of this life, experience such joy 
and gladness as would be impossible to describe, while they that 
live in error shall be seized with such fear and trembling, and shall 
be filled with such consternation, as nothing can exceed.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXVI, p. 171) 

O My servants! There shineth nothing else in Mine heart except the 
unfading light of the Morn of Divine guidance, and out of My mouth 
proceedeth naught but the essence of truth, which the Lord your 
God hath revealed. Follow not, therefore, your earthly desires, and 
violate not the Covenant of God, nor break your pledge to Him. With 
firm determination, with the whole affection of your heart, and with 
the full force of your words, turn ye unto Him, and walk not in the 
ways of the foolish. The world is but a show, vain and empty, a mere 
nothing, bearing the semblance of reality. Set not your affections 
upon it. Break not the bond that uniteth you with your Creator, and 
be not of those that have erred and strayed from His ways. Verily I 
say, the world is like the vapor in a desert, which the thirsty 
dreameth to be water and striveth after it with all his might, until 
when he cometh unto it, he findeth it to be mere illusion. It may, 
moreover, be likened unto the lifeless image of the beloved whom 
the lover hath sought and found, in the end, after long search and 
to his utmost regret, to be such as cannot "fatten nor appease his 
hunger."  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, pp. 328-329) 

Death proffereth unto every confident believer the cup that is life 
indeed. It bestoweth joy, and is the bearer of gladness. It conferreth 
the gift of everlasting life.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLXV, p. 345) 

"On the Day of Judgment, when men stand before their Lord, they 
will not be questioned as to their education and the degree of their 
culture—rather will they be examined as to their good deeds."  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 102) 
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The physical condition will certainly become decomposed, but the 
condition of the rational soul, though it has a beginning, has no 
end: nay, it is endowed with everlasting life.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 38: "The Three 
Stations of the Divine Manifestations", p. 153) 

....the rewards of the other world are the eternal life which is clearly 
mentioned in all the Holy Books, the divine perfections, the eternal 
bounties and everlasting felicity. The rewards of the other world are 
the perfections and the peace obtained in the spiritual worlds after 
leaving this world.... 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 60: "The 
Immortality of the Spirit", p. 224) 

....the punishments of the other world—that is to say, the torments 
of the other world—consist in being deprived of the special divine 
blessings and the absolute bounties, and falling into the lowest 
degrees of existence. He who is deprived of these divine favors, 
although he continues after death, is considered as dead by the 
people of truth.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 60: "The 
Immortality of the Spirit", p. 225) 

It is even possible that the condition of those who have died in sin 
and unbelief may become changed—that is to say, they may become 
the object of pardon through the bounty of God, not through His 
justice—for bounty is giving without desert, and justice is giving 
what is deserved. As we have power to pray for these souls here, so 
likewise we shall possess the same power in the other world, which 
is the Kingdom of God. Are not all the people in that world the 
creatures of God?  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 62: "Perfections 
are without Limit", p. 232) 

Time: A Dimension of God’s Purpose 

The Reality and Context of Time 

Had the world in which thou didst find thyself in thy dream been 
identical with the world in which thou livest, it would have been 
necessary for the event occurring in that dream to have transpired 
in this world at the very moment of its occurrence. Were it so, you 
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yourself would have borne witness unto it. This being not the case, 
however, it must necessarily follow that the world in which thou 
livest is different and apart from that which thou hast experienced 
in thy dream. This latter world hath neither beginning nor end.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Suríy-i-Vafá" or "Tablet to 
Vafá", p. 187) 

There are two kinds of priorities: one is essential and is not 
preceded by a cause, but its existence is in itself, as, for example, 
the sun has light in itself, for its shining is not dependent on the 
light of other stars. This is called an essential light. But the light of 
the moon is received from the sun, for the moon is dependent on the 
sun for its light; therefore, the sun, with regard to light, is the 
cause, and the moon becomes the effect. The former is the ancient, 
the precedent, the antecedent, while the latter is the preceded and 
the last.  

The second sort of preexistence is the preexistence of time, and that 
has no beginning. The Word of God is sanctified from time.(i.e., the 

Reality of Christ) The past, the present, the future, all, in relation to God, 
are equal. Yesterday, today, tomorrow do not exist in the sun.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 28: "Explanation 
of Verse Five, Chapter Seventeen, of the Gospel of St. John", p. 116) 

For God the end is the same thing as the beginning. So the 
reckoning of days, weeks, months and years, of yesterday and 
today, is connected with the terrestrial globe; but in the sun there is 
no such thing—there is neither yesterday, today nor tomorrow, 
neither months nor years: all are equal. In the same way the Word 
of God is purified from all these conditions and is exempt from the 
boundaries, the laws and the limits of the world of contingency.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 38: "The Three 
Stations of the Divine Manifestations", p. 152) 

To be limited to place is a property of bodies and not of spirits. Place 
and time surround the body, not the mind and spirit. Observe that 
the body of man is confined to a small place; it covers only two 
spans of earth. But the spirit and mind of man travel to all 
countries and regions—even through the limitless space of the 
heavens—surround all that exists, and make discoveries in the 
exalted spheres and infinite distances. This is because the spirit has 
no place; it is placeless; and for the spirit the earth and the heaven 
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are as one since it makes discoveries in both. But the body is 
limited to a place and does not know that which is beyond it.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 67: "Eternal Life 
and Entrance into the Kingdom of God", p. 241) 

Time and space are physical things; God, the Creator, is not a 
"place" as we conceive of place in physical terms. God is the Infinite 
Essence, the Creator.  

(on behalf of Shoghi Effendi, quoted in the compilation High 
Endeavors, Part V, Selection #90, "God—Nature of our Knowledge", 
p. 70) 

Cycles of Growth 

Though in infancy the signs of the mind and spirit appear in man, 
they do not reach the degree of perfection; they are imperfect. Only 
when man attains maturity do the mind and the spirit appear and 
become evident in utmost perfection.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 51: "The Spirit 
and Mind of Man have Existed from the Beginning", p. 198) 

God’s Purpose Unfolding in Time 

In every age and century, the purpose of the Prophets of God and 
their chosen ones hath been no other but to affirm the spiritual 
significance of the terms "life," "resurrection," and "judgment."  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 128, p. 110) 

....in every age the light of God hath, to outward seeming, been 
quenched by the peoples of the earth, and the Lamps of God 
extinguished by them.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 136, p. 117) 

In every age and cycle He hath, through the splendorous light shed 
by the Manifestations of His wondrous Essence, recreated all things, 
so that whatsoever reflecteth in the heavens and on the earth the 
signs of His glory may not be deprived of the outpourings of His 
mercy, nor despair of the showers of His favors. How all-
encompassing are the wonders of His boundless grace! Behold how 
they have pervaded the whole of creation.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVI, p. 62) 

....He ["God"] hath ordained that in every age and dispensation a 
pure and stainless Soul be made manifest in the kingdoms of earth 
and heaven.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, p. 66) 

....in every age and dispensation the Prophets of God and His 
chosen Ones have appeared amongst men, and have evinced such 
power as is born of God and such might as only the Eternal can 
reveal.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXVII, p. 68) 

Ages rolled away, until they attained their consummation in this, 
the Lord of days,.... 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXVI, p. 145) 

Inasmuch as for each day there is a new problem and for every 
problem an expedient solution, such affairs should be referred to 
the Ministers of the House of Justice that they may act according to 
the needs and requirements of the time.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Bishárát" or "Glad-Tidings", p. 
27) 

Now, The Day of God: Every Soul Challenged 

"Ye are the shepherds of mankind; liberate ye your flocks from the 
wolves of evil passions and desires, and adorn them with the 
ornament of the fear of God."  

(Bahá’u’lláh, quoting from The Book of Utterance: Epistle to the Son 
of the Wolf, p. 29) 

How vast is the tabernacle of the Cause of God! It hath 
overshadowed all the peoples and kindreds of the earth, and will, 
ere long, gather together the whole of mankind beneath its shelter. 
Thy day of service is now come.  
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(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 84) 

Verily I say, this is the Day in which mankind can behold the Face, 
and hear the Voice, of the Promised One. The Call of God hath been 
raised, and the light of His countenance hath been lifted up upon 
men....  

Great indeed is this Day! The allusions made to it in all the sacred 
Scriptures as the Day of God attest its greatness. The soul of every 
Prophet of God, of every Divine Messenger, hath thirsted for this 
wondrous Day. All the divers kindreds of the earth have, likewise, 
yearned to attain it.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
VII, pp. 10-11) 

The time fore-ordained unto the peoples and kindreds of the earth is 
now come. The promises of God, as recorded in the holy Scriptures, 
have all been fulfilled. Out of Zion hath gone forth the Law of God, 
and Jerusalem, and the hills and land thereof, are filled with the 
glory of His Revelation. Happy is the man that pondereth in his 
heart that which hath been revealed in the Books of God, the Help 
in Peril, the Self-Subsisting.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
X, pp. 12-13) 

The Prophetic Cycle hath, verily, ended. The Eternal Truth is now 
come.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXV, p. 60) 

He...hath come to build anew the whole world,.... 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLV, p. 100) 

Be anxiously concerned with the needs of the age ye live in, and 
centre your deliberations on its exigencies and requirements.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CVI, p. 213) 
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We have a fixed time for you, O peoples. If ye fail, at the appointed 
hour, to turn towards God, He, verily, will lay violent hold on you, 
and will cause grievous afflictions to assail you from every direction. 
How severe, indeed, is the chastisement with which your Lord will 
then chastise you!  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CVIII, p. 214) 

The heights which, through the most gracious favor of God, mortal 
man can attain, in this Day, are as yet unrevealed to his sight. The 
world of being hath never had, nor doth it yet possess the capacity 
for such a revelation. The day, however, is approaching when the 
potentialities of so great a favor will, by virtue of His behest, be 
manifested unto men. Though the forces of the nations be arrayed 
against Him, though the kings of the earth be leagued to undermine 
His Cause, the power of His might shall stand unshaken. He, verily, 
speaketh the truth, and summoneth all mankind to the way of Him 
Who is the Incomparable, the All-Knowing.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CIX, pp. 214-215) 

The All-Merciful hath conferred upon man the faculty of vision, and 
endowed him with the power of hearing. Some have described him 
as the "lesser world," when, in reality, he should be regarded as the 
"greater world." The potentialities inherent in the station of man, the 
full measure of his destiny on earth, the innate excellence of his 
reality, must all be manifested in this promised Day of God.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLXII, p. 340) 

The Religion and the Revelator 

What is Religion? 

The essence of religion is to testify unto that which the Lord hath 
revealed, and follow that which He hath ordained in His mighty 
Book.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Asl-i-Kullu’l-Khayr" or "Words 
of Wisdom", p. 155) 

The...revelation of the Prophets of God....may be likened unto the 
light of the moon that sheddeth its radiance upon the earth. Though 
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every time it appeareth, it revealeth a fresh measure of its 
brightness, yet its inherent splendor can never diminish, nor can its 
light suffer extinction.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXXIV, p. 79) 

Purpose and Object 

Every man of insight will, in this day, readily admit that the 
counsels which the Pen of this Wronged One hath revealed 
constitute the supreme animating power for the advancement of the 
world and the exaltation of its peoples.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 86) 

The fundamental purpose animating the Faith of God and His 
Religion is to safeguard the interests and promote the unity of the 
human race, and to foster the spirit of love and fellowship amongst 
men.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Maqsúd" or "Tablet of 
Maqsúd", p. 168) 

....if thou dwellest in the land of testimony, content thyself with that 
which He, Himself, hath revealed: "Is it not enough for them that We 
have sent down unto Thee the Book?"(Qur’án 29:51) This is the 
testimony which He, Himself, hath ordained; greater proof than this 
there is none, nor ever will be: "This proof is His Word; His own Self, 
the testimony of His truth."  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 100, p. 85) 

O SON OF HIM THAT STOOD BY HIS OWN ENTITY IN THE 
KINGDOM OF HIS SELF! Know thou, that I have wafted unto thee 
all the fragrances of holiness, have fully revealed to thee My word, 
have perfected through thee My bounty and have desired for thee 
that which I have desired for My Self. Be then content with My 
pleasure and thankful unto Me.  

(Bahá’u’lláh: The Hidden Words, Arabic #70) 

How vast is the tabernacle of the Cause of God! It hath 
overshadowed all the peoples and kindreds of the earth, and will, 
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erelong, gather together the whole of mankind beneath its shelter. 
Thy day of service is now come.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLIII, p. 92) 

 

Oneness 

This is the changeless Faith of God, eternal in the past, eternal in 
the future. Let him that seeketh, attain it; and as to him that hath 
refused to seek it—verily, God is Self-Sufficient, above any need of 
His creatures.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 182, pp. 85-86) 

Every true Prophet hath regarded His Message as fundamentally the 
same as the Revelation of every other Prophet gone before Him....  

The measure of the revelation of the Prophets of God in this world, 
however, must differ. Each and every one of them hath been the 
Bearer of a distinct Message, and hath been commissioned to reveal 
Himself through specific acts.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XXXIV, pp. 78-79) 

Science and Religion 

 And yet another of His signs is the wide-spreading rays of the sun 
of His era, the rising moon of His times in the heaven of all the ages: 
His day, which standeth at the summit of all days, for its rank and 
power, its sciences and its arts, reaching far and wide, that have 
dazzled the world and astonished the minds of men. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 16) 

Note thou carefully that in this world of being, all things must ever 
be made new. Look at the material world about thee, see how it hath 
now been renewed. The thoughts have changed, the ways of life 
have been revised, the sciences and arts show a new vigour, 
discoveries and inventions are new, perceptions are new. How then 
could such a vital power as religion -- the guarantor of mankind's 
great advances, the very means of attaining everlasting life, the 
fosterer of infinite excellence, the light of both worlds  -- not be 
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made new? This would be incompatible with the grace and loving-
kindness of the Lord. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 52) 

The events which have transpired were all recorded fifty years ago in 
the Tablets of Bahá'u'lláh -- Tablets which have been printed, 
published and spread throughout the world. The teachings of 
Bahá'u'lláh are the light of this age and the spirit of this century. 
Expound each of them at every gathering. 

The first is investigation of truth, 

The second, the oneness of mankind, 

The third, universal peace, 

The fourth, conformity between science and divine revelation,  108  

The fifth, abandonment of racial, religious, worldly and political 
prejudices, prejudices which destroy the foundation of mankind. 

The sixth is righteousness and justice, 

The seventh, the betterment of morals and heavenly education, 

The eighth, the equality of the two sexes, 

The ninth, the diffusion of knowledge and education, 

The tenth, economic questions, and so on and so forth. Strive that 
souls may attain unto the light of guidance and hold fast unto the 
hem of Bahá'u'lláh. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 107) 

O thou true friend! Read, in the school of God, the lessons of the 
spirit, and learn from love's Teacher the innermost truths. Seek out 
the secrets of Heaven, and tell of the overflowing grace and favour of 
God. 

Although to acquire the sciences and arts is the greatest glory of 
mankind, this is so only on condition that man's river flow into the 
mighty sea, and draw from God's ancient source His inspiration. 
When this cometh to pass, then every teacher is as a shoreless 
ocean, every pupil a prodigal fountain of knowledge. If, then, the 
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pursuit of knowledge lead to the beauty of Him Who is the Object of 
all Knowledge, how excellent that goal; but if not, a mere drop will 
perhaps shut a man off from flooding grace, for with learning 
cometh arrogance and pride, and it bringeth on error and 
indifference to God. 

The sciences of today are bridges to reality; if then they lead not to 
reality, naught remains but fruitless illusion. By the one true God! If 
learning be not a means of access to Him, the Most Manifest, it is 
nothing but evident loss. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 110) 

O ye recipients of the favours of God! In this new and wondrous Age, 
the unshakeable foundation is the teaching of sciences and arts. 
According to explicit Holy Texts, every child must be taught crafts 
and arts, to the degree that is needful. Wherefore, in every city and 
village,  135  schools must be established and every child in that 
city or village is to engage in study to the necessary degree. 

It followeth that whatever soul shall offer his aid to bring this about 
will assuredly be accepted at the heavenly Threshold, and extolled 
by the Company on high. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 134) 

Training in morals and good conduct is far more important than 
book learning. A child that is cleanly, agreeable, of good character, 
well-behaved -- even though he be ignorant -- is preferable to a child 
that is rude, unwashed, ill-natured, and yet becoming deeply versed 
in all the sciences and arts. The reason for this is that the child who 
 136  conducts himself well, even though he be ignorant, is of 
benefit to others, while an ill-natured, ill-behaved child is corrupted 
and harmful to others, even though he be learned. If, however, the 
child be trained to be both learned and good, the result is light upon 
light. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 135) 

O ye young Bahá'í children, ye seekers after true understanding and 
knowledge! A human being is distinguished from an animal in a 
number of ways. First of all, he is made in the image of God, in the 
likeness of the Supernal Light, even as the Torah saith, 'Let us make 
man in our image, after our likeness.'[1] This divine image 
betokeneth all the qualities of perfection whose lights, emanating 
from the Sun of Truth, illumine the realities of men. And among the 
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greatest of these attributes of perfection are wisdom and knowledge. 
Ye must therefore put forth a mighty effort, striving by night and 
day and resting not for a moment, to acquire an abundant share of 
all the sciences and arts, that the Divine Image, which shineth out 
from the Sun of Truth, may illumine the mirror of the hearts of men.  
[1 Genesis 1:26]. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 140) 

If a man engageth with all his power in the acquisition of a science 
or in the perfection of an art, it is as if he has been worshipping God 
in churches and temples. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, p. 144) 

Eternal and Contingent Teachings 

Every age hath its own problem, and every soul its particular 
aspiration. The remedy the world needeth in its present-day 
afflictions can never be the same as that which a subsequent age 
may require.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CVI, p. 213) 

....by the terms "sun", "moon", and "stars" are meant such laws and 
teachings as have been established and proclaimed in every 
Dispensation, such as the laws of prayer and fasting.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 38, p. 36) 

Purpose: Salvation from the Soul’s Lower Nature through 
Progressive Acceptance of Reality 

Consider Moses! Armed with the rod of celestial dominion, adorned 
with the white hand of Divine knowledge, and proceeding from the 
Paran of the love of God, and wielding the serpent of power and 
everlasting majesty, He shone forth from the Sinai of light upon the 
world. He summoned all the peoples and kindreds of the earth to 
the kingdom of eternity, and invited them to partake of the fruit of 
the tree of faithfulness.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIII, p. 19) 
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Jesus... founded the sacred Law on a basis of moral character and 
complete spirituality, and for those who believed in Him He 
delineated a special way of life which constitutes the highest type of 
action on earth.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, p. 82) 

....the ideal safeguard, namely, the religion of God, prevents both 
the manifest and the concealed crime, trains man, educates morals, 
compels the adoption of virtues and is the all-inclusive power which 
guarantees the felicity of the world of mankind. But by religion is 
meant that which is ascertained by investigation and not that which 
is based on mere imitation, the foundations of Divine Religions and 
not human imitations.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #227, p. 303) 

Amongst ["the precepts of Bahá’u’lláh"] (is this): "The faith of God 
and religion of God hath been revealed and manifested from the 
heaven of the Will of the King of Preexistence only for the union and 
concord of the dwellers upon earth: make it not a cause of discord 
and dissension....  

(‘Abdu’l-Bahá: A Traveler’s Narrative, p. 84) 

[from the talks of ‘Abdu’l-Bahá:] 

Buddha also established a new religion,.... 

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 43: "The Two 
Classes of Prophets", p. 165) 

"Religion," He affirms, "is verily the chief instrument for the 
establishment of order in the world, and of tranquility amongst its 
peoples.... The greater the decline of religion, the more grievous the 
waywardness of the ungodly. This cannot but lead in the end to 
chaos and confusion." And again: "Religion is a radiant light and an 
impregnable stronghold for the protection and welfare of the peoples 
of the world." "As the body of man," He, in another connection, has 
written, "needeth a garment to clothe it, so the body of mankind 
must needs be adorned with the mantle of justice and wisdom. Its 
robe is the Revelation vouchsafed unto it by God."  

(Shoghi Effendi quoting Bahá’u’lláh: The Promised Day is Come, 
"The Continuity of Revelation", p. 113) 
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Revealed Religions Changed to Human "religions": Need for Renewal 

HE IS THE GLORY OF GLORIES  

This is that which hath descended from the realm of glory, uttered 
by the tongue of power and might, and revealed unto the Prophets 
of old. We have taken the inner essence thereof and clothed it in the 
garment of brevity, as a token of grace unto the righteous, that they 
may stand faithful unto the Covenant of God, may fulfill in their 
lives His trust, and in the realm of spirit obtain the gem of Divine 
virtue.  

(Bahá’u’lláh: The Hidden Words, Arabic Introduction) 

O MY FRIENDS! Call ye to mind that covenant ye have entered into 
with Me upon Mount Paran.... Of a certainty pride and rebellion 
have effaced it from the hearts, in such wise that no trace thereof 
remaineth.  

(Bahá’u’lláh: The Hidden Words, Persian #71) 

Moses....brought tidings of joy unto the people of Israel, imparting 
consolation to their souls, and assurance to their hearts. To this 
testify the records of the sacred books.... it is not Our wish to relate 
the stories of the days that are past. God is Our witness that what 
We even now mention is...that...the ignorant be led unto the ocean 
of divine knowledge,.... Otherwise, this servant regardeth the 
consideration of such records a grave mistake and a grievous 
transgression.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 68, pp. 58-59) 

Nay, rather, by corruption of the text is meant that in which all 
Muslim divines are engaged today, that is the interpretation of God’s 
holy Book in accordance with their idle imaginings and vain desires. 
And as the Jews, in the time of Muhammad, interpreted those 
verses of the Pentateuch, that referred to His Manifestation, after 
their own fancy, and refused to be satisfied with His holy utterance, 
the charge of "perverting" the text was therefore pronounced against 
them. Likewise, it is clear, how in this day, the people of the Qur’án 
have perverted the text of God’s holy Book, concerning the signs of 
the expected Manifestation, and interpreted it according to their 
inclination and desires.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 93, pp. 80-81) 
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In the beginning the tree was in all its beauty, and full of blossoms 
and fruits, but at last it became old and entirely fruitless, and it 
withered and decayed. This is why the True Gardener plants again 
an incomparable young tree of the same kind and species, which 
grows and develops day by day, and spreads a wide shadow in the 
divine garden, and yields admirable fruit. So it is with religions; 
through the passing of time they change from their original 
foundation, the truth of the Religion of God entirely departs, and the 
spirit of it does not stay; heresies appear, and it becomes a body 
without a soul. That is why it is renewed.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 43: "The Two 
Classes of Prophets", p. 166) 

The Transforming Elixir: Religion’s Gift to Creation 

The vitality of men’s belief in God is dying out in every land; nothing 
short of His wholesome medicine can ever restore it. The corrosion 
of ungodliness is eating into the vitals of human society; what else 
but the Elixir of His potent Revelation can cleanse and revive it? Is it 
within human power, O Hakim, to effect in the constituent elements 
of any of the minute and indivisible particles of matter so complete a 
transformation as to transmute it into purest gold? Perplexing and 
difficult as this may appear, the still greater task of converting 
satanic strength into heavenly power is one that We have been 
empowered to accomplish. The Force capable of such a 
transformation transcendeth the potency of the Elixir itself. The 
Word of God, alone, can claim the distinction of being endowed with 
the capacity required for so great and far-reaching a change.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIX, p. 200) 

That which the Lord hath ordained as the sovereign remedy and 
mightiest instrument for the healing of all the world is the union of 
all its peoples in one universal Cause, one common Faith.  

(Bahá’u’lláh addressing Queen Victoria: Summons of the Lord of 
Hosts, "Súriy-i-Haykal" or "Súrih of the Temple", paragraph 176, p. 
91) 

I testify that no sooner had the First Word proceeded, through the 
potency of Thy will and purpose, out of His mouth, and the First 
Call gone forth from His lips than the whole creation was 
revolutionized, and all that are in the heavens and all that are on 
earth were stirred to the depths. Through that Word the realities of 
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all created things were shaken, were divided, separated, scattered, 
combined and reunited, disclosing, in both the contingent world and 
the heavenly kingdom, entities of a new creation, and revealing, in 
the unseen realms, the signs and tokens of Thy unity and oneness. 
Through that Call Thou didst announce unto all Thy servants the 
advent of Thy most great Revelation and the appearance of Thy most 
perfect Cause.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXVIII, pp. 295-
296) 

Bahá’u’lláh and His Divine Knowledge and Love 

I have no will but Thy will, O my Lord, and cherish no desire except 
Thy desire. From my pen floweth only the summons which Thine 
own exalted pen hath voiced, and my tongue uttereth naught save 
what the Most Great Spirit hath itself proclaimed in the kingdom of 
Thine eternity. I am stirred by nothing else except the winds of Thy 
will, and breathe no word except the words which, by Thy leave and 
Thine inspiration, I am led to pronounce.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXVI, p. 108) 

All-praise be to Thee, O Lord, my God! I know not how to sing Thy 
praise, how to describe Thy glory, how to call upon Thy Name. If I 
call upon Thee by Thy Name, the All-Possessing, I am compelled to 
recognize that He Who holdeth in His hand the immediate destinies 
of all created things is but a vassal dependent upon Thee, and is the 
creation of but a word proceeding from Thy mouth.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXXV, p. 123) 

I can utter no word, O my God, unless I be permitted by Thee, and 
can move in no direction until I obtain Thy sanction. It is Thou, O 
my God, Who hast called me into being through the power of Thy 
might, and hast endued me with Thy grace to manifest Thy Cause.  

(Bahá’u’lláh: Prayers and Meditations, Selection CXXII, p. 208) 

I lay asleep on my couch, O my God, when lo, the gentle winds of 
Thy grace and Thy loving-kindness passed over me, and wakened 
me through the power of Thy sovereignty and Thy gifts, and bade 
me arise before Thy servants, and speak forth Thy praise, and 
glorify Thy word.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXIX, p. 306) 
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I was but a man like others, asleep upon My couch, when lo, the 
breezes of the All-Glorious were wafted over Me, and taught Me the 
knowledge of all that hath been. This thing is not from Me, but from 
One Who is Almighty and All-Knowing. And He bade Me lift up My 
voice between earth and heaven, and for this there befell Me what 
hath caused the tears of every man of understanding to flow. The 
learning current amongst men I studied not; their schools I entered 
not. Ask of the city wherein I dwelt, that thou mayest be well 
assured that I am not of them who speak falsely. This is but a leaf 
which the winds of the will of thy Lord, the Almighty, the All-
Praised, have stirred. Can it be still when the tempestuous winds 
are blowing?  

(Bahá’u’lláh addressing Násiri’d-Dín Sháh in "Lawh-i-Sultan": The 
Summons of the Lord of Hosts, "Súriy-i-Haykal" or "Súrih of the 
Temple", paragraph 192, p. 98) 

The Breathings of the Divine Spirit awoke Him, and bade Him arise 
and proclaim His Revelation. No sooner was He roused from His 
slumber than He lifted up His voice and summoned the whole of 
mankind unto God, the Lord of all worlds. We have been moved to 
reveal these words in consideration of the weakness and frailty of 
men; otherwise, the Cause We have proclaimed is such as no pen 
can ever describe, nor any mind conceive its greatness.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLIV, p. 99) 

The Ancient Beauty hath consented to be bound with chains that 
mankind may be released from its bondage, and hath accepted to be 
made a prisoner within this most mighty Stronghold that the whole 
world may attain unto true liberty. He hath drained to its dregs the 
cup of sorrow, that all the peoples of the earth may attain unto 
abiding joy, and be filled with gladness. This is of the mercy of your 
Lord, the Compassionate, the Most Merciful.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLV, p. 99) 

Say: O people! Withhold not from yourselves the grace of God and 
His mercy. Whoso withholdeth himself therefrom is indeed in 
grievous loss. What, O people! Do ye worship the dust, and turn 
away from your Lord, the Gracious, the All-Bountiful? Fear ye God, 
and be not of those who perish. Say: The Book of God hath been 
sent down in the form of this Youth. Hallowed, therefore, be God, 
the most excellent of makers! Take ye good heed, O peoples of the 
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world, lest ye flee from His face. Nay, make haste to attain His 
presence, and be of them that have returned unto Him. Pray to be 
forgiven, O people, for having failed in your duty towards God, and 
for having trespassed against His Cause, and be not of the foolish. 
He it is Who hath created you; He it is Who hath nourished your 
souls through His Cause, and enabled you to recognize Him Who is 
the Almighty, the Most Exalted, the All-Knowing. He it is Who hath 
unveiled to your eyes the treasures of His knowledge, and caused 
you to ascend unto the heaven of certitude—the certitude of His 
resistless, His irrefutable, and most exalted Faith. Beware that ye do 
not deprive yourselves of the grace of God, that ye do not bring to 
naught your works, and do not repudiate the truth of this most 
manifest, this lofty, this shining, and glorious Revelation. Judge ye 
fairly the Cause of God, your Creator, and behold that which hath 
been sent down from the Throne on high, and meditate thereon with 
innocent and sanctified hearts. Then will the truth of this Cause 
appear unto you as manifest as the sun in its noon-tide glory. Then 
will ye be of them that have believed in Him.  

Say: The first and foremost testimony establishing His truth is His 
own Self. Next to this testimony is His Revelation. For whoso faileth 
to recognize either the one or the other He hath established the 
words He hath revealed as proof of His reality and truth. This is, 
verily, an evidence of His tender mercy unto men. He hath endowed 
every soul with the capacity to recognize the signs of God. How 
could He, otherwise, have fulfilled His testimony unto men, if ye be 
of them that ponder His Cause in their hearts. He will never deal 
unjustly with any one, neither will He task a soul beyond its power. 
He, verily, is the Compassionate, the All-Merciful.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LII, pp. 104-106) 

The Book of God is wide open, and His Word is summoning 
mankind unto Him. No more than a mere handful, however, hath 
been found willing to cleave to His Cause, or to become the 
instruments for its promotion. These few have been endued with the 
Divine Elixir that can, alone, transmute into purest gold the dross of 
the world, and have been empowered to administer the infallible 
remedy for all the ills that afflict the children of men.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCII, p. 183) 

I have, moreover, with the hand of divine power, unsealed the choice 
wine of My Revelation, and have wafted its holy, its hidden, and 
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musk-laden fragrance upon all created things. Who else but 
yourselves is to be blamed if ye choose to remain unendowed with 
so great an outpouring of God’s transcendent and all-encompassing 
grace, with so bright a revelation of His resplendent mercy?  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, p. 328) 

O My servants! There shineth nothing else in Mine heart except the 
unfading light of the Morn of Divine guidance, and out of My mouth 
proceedeth naught but the essence of truth, which the Lord your 
God hath revealed. Follow not, therefore, your earthly desires, and 
violate not the Covenant of God, nor break your pledge to Him.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, p. 328) 

God is My witness that this Wronged One hath had no purpose 
except to convey the Word of God. Blessed are the fair-minded, and 
woe betide them that have turned aside.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 161) 

 

 

 

 

God’s Purpose for Man in Fulfillment 

God Calling Each Soul 

O COMRADES! The gates that open on the Placeless stand wide and 
the habitation of the loved one is adorned with the lovers’ blood, yet 
all but a few remain bereft of this celestial city, and even of these 
few, none but the smallest handful hath been found with a pure 
heart and sanctified spirit.  

(Bahá’u’lláh: The Hidden Words, Persian #17) 

Immerse yourselves in the ocean of My words, that ye may unravel 
its secrets, and discover all the pearls of wisdom that lie hid in its 
depths. Take heed that ye do not vacillate in your determination to 
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embrace the truth of this Cause—a Cause through which the 
potentialities of the might of God have been revealed, and His 
sovereignty established. With faces beaming with joy, hasten ye 
unto Him. This is the changeless Faith of God, eternal in the past, 
eternal in the future. Let him that seeketh, attain it; and as to him 
that hath refused to seek it—verily, God is Self-Sufficient, above any 
need of His creatures.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 182, pp. 85-86) 

Whatever duty Thou hast prescribed unto Thy servants of extolling 
to the utmost Thy majesty and glory is but a token of Thy grace 
unto them, that they may be enabled to ascend unto the station 
conferred upon their own inmost being, the station of the knowledge 
of their own selves.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection I, 
pp. 4-5) 

....immerse yourselves in this Ocean in whose depths lay hidden the 
pearls of wisdom and of utterance, an ocean that surgeth in My 
name, the All-Merciful.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIV, p. 33) 

My sorrows are for those who have involved themselves in their 
corrupt passions, and claim to be associated with the Faith of God, 
the Gracious, the All-Praised.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XLVI, p. 100) 

Incline your ears, O friends of God, to the voice of Him Whom the 
world hath wronged, and hold fast unto whatsoever will exalt His 
Cause. He, verily, guideth whomsoever He pleaseth unto His 
straight Path. This is a Revelation that infuseth strength into the 
feeble, and crowneth with wealth the destitute.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCII, pp. 183-184) 

It is incumbent upon thee, and upon the followers of Him Who is 
the Eternal Truth, to summon all men to whatsoever shall sanctify 
them from all attachment to the things of the earth and purge them 
from its defilements,.... 
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
C, p. 202) 

We verily behold your actions. If We perceive from them the sweet 
smelling savor of purity and holiness, We will most certainly bless 
you.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLI, p. 307) 

Should any man, in this Day, arise and, with absolute detachment 
from all that is in the heavens and all that is on the earth, set his 
affections on Him Who is the Day Spring of God’s holy Revelation, 
he will, verily, be empowered to subdue all created things, through 
the potency of one of the Names of the Lord, his God, the All-
Knowing, the All-Wise.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLIX, p. 319) 

Release yourselves, O nightingales of God, from the thorns and 
brambles of wretchedness and misery, and wing your flight to the 
rose-garden of unfading splendor. O My friends that dwell upon the 
dust! Haste forth unto your celestial habitation. Announce unto 
yourselves the joyful tidings: "He Who is the Best-Beloved is come! 
He hath crowned Himself with the glory of God’s Revelation, and 
hath unlocked to the face of men the doors of His ancient Paradise." 
Let all eyes rejoice, and let every ear be gladdened, for now is the 
time to gaze on His beauty, now is the fit time to hearken to His 
voice. Proclaim unto every longing lover: "Behold, your Well-Beloved 
hath come among men!" and to the messengers of the Monarch of 
love impart the tidings: "Lo, the Adored One hath appeared arrayed 
in the fullness of His glory!" O lovers of His beauty! Turn the 
anguish of your separation from Him into the joy of an everlasting 
reunion, and let the sweetness of His presence dissolve the 
bitterness of your remoteness from His court.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLI, pp. 319-320) 

O My servants! My holy, My divinely ordained Revelation may be 
likened unto an ocean in whose depths are concealed innumerable 
pearls of great price, of surpassing luster. It is the duty of every 
seeker to bestir himself and strive to attain the shores of this ocean, 
so that he may, in proportion to the eagerness of his search and the 
efforts he hath exerted, partake of such benefits as have been pre-
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ordained in God’s irrevocable and hidden Tablets. If no one be 
willing to direct his steps towards its shores, if every one should fail 
to arise and find Him, can such a failure be said to have robbed this 
ocean of its power or to have lessened, to any degree, its treasures? 
How vain, how contemptible, are the imaginations which your 
hearts have devised, and are still devising! O My servants! The one 
true God is My witness! This most great, this fathomless and 
surging Ocean is near, astonishingly near, unto you. Behold it is 
closer to you than your life-vein! Swift as the twinkling of an eye ye 
can, if ye but wish it, reach and partake of this imperishable favor, 
this God-given grace, this incorruptible gift, this most potent and 
unspeakably glorious bounty.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, p. 326) 

Thou comest from the world of holiness—bind not thine heart to the 
earth; thou art a dweller in the court of nearness—choose not the 
homeland of the dust.  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, "Valley of 
Contentment", p. 35) 

Do not busy yourselves in your own concerns; let your thoughts be 
fixed upon that which will rehabilitate the fortunes of mankind and 
sanctify the hearts and souls of men. This can best be achieved 
through pure and holy deeds, through a virtuous life and a goodly 
behaviour.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 86) 

 

 

The Soul Responding through Prayer 

ARE PRAYERS ANSWERED? 

O SON OF SPIRIT! Ask not of Me that which We desire not for thee, 
then be content with what We have ordained for thy sake, for this is 
that which profiteth thee, if therewith thou dost content thyself.  

(Bahá’u’lláh: The Hidden Words, Arabic #18) 
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Know thou, O fruit of My Tree, that the decrees of the Sovereign 
Ordainer, as related to fate and predestination, are of two kinds. 
Both are to be obeyed and accepted. The one is irrevocable, the 
other is, as termed by men, impending. To the former all must 
unreservedly submit, inasmuch as it is fixed and settled. God, 
however, is able to alter or repeal it. As the harm that must result 
from such a change will be greater than if the decree had remained 
unaltered, all, therefore, should willingly acquiesce in what God 
hath willed and confidently abide by the same.  

The decree that is impending, however, is such that prayer and 
entreaty can succeed in averting it.  

God grant that thou who art the fruit of My Tree, and they that are 
associated with thee, may be shielded from its evil consequences.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXVIII, p. 133) 

He is the prayer-hearing, prayer-answering God!  

(Bahá’u’lláh: Bahá’í Prayers (US), "Spiritual Growth" section, p. 169) 

Is there any Remover of difficulties save God? Say: Praised be God! 
He is God! All are His servants and all abide by His bidding!  

(The Báb: Selections from the Writings of the Báb, "Prayers and 
Meditations", p. 217) 

THE WISDOM OF PRAYER 

O Thou Who art the Lord of all names and the Maker of the 
heavens! I beseech Thee by them Who are the Day-Springs of Thine 
invisible Essence, the Most Exalted, the All-Glorious, to make of my 
prayer a fire that will burn away the veils which have shut me out 
from Thy beauty, and a light that will lead me unto the ocean of Thy 
Presence.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXIII, "Long 
Obligatory Prayer", p. 317) 

Make my prayer, O my Lord, a fountain of living waters whereby I 
may live as long as Thy sovereignty endureth, and may make 
mention of Thee in every world of Thy worlds.  
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(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXIII, "Long 
Obligatory Prayer", p. 318) 

....the faith of no man can be conditioned by any one except himself.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXV, p. 143) 

O Lord, my God! ....illumine my brow with the light of adoration in 
Thy court of holiness, and of prayer to Thy Kingdom of grandeur.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #237, p. 319) 

Know thou of a certainty that every house wherein the anthem of 
praise is raised to the Realm of Glory in celebration of the Name of 
God is indeed a heavenly home, and one of the gardens of delight in 
the Paradise of God.  

(‘Abdu’l-Bahá: from a Tablet translated from Arabic, quoted in the 
compilation Family Life, Selection #25) 

 [‘Abdu’l-Bahá answered the following question, published in both 
The Divine Art of Living (p. 26 #1) and Bahá’u’lláh and the New Era. 
The question and answer appeared in the Divine Art of Living. In 
BNE, only the answer appeared.] 

As to thy question, "Why pray? What is the wisdom thereof, for God 
has established everything and executes all affairs after the best 
order and He ordains everything according to a becoming measure 
and puts things in their places with the greatest of perfection—
therefore what is the wisdom in beseeching and supplicating and in 
stating one’s wants and seeking help?" 

Know thou, verily, it is becoming in a weak one to supplicate to the 
Strong One, and it behooveth a seeker of bounty to beseech the 
Glorious Bountiful One. When one supplicates to his Lord, turns to 
Him and seeks bounty from His Ocean, this supplication brings 
light to his heart, illumination to his sight, life to his soul and 
exaltation to his being.  

During thy supplications to God and thy reciting, "Thy Name is my 
healing," consider how thine heart is cheered, thy soul delighted by 
the spirit of the love of God, and thy mind attracted to the Kingdom 
of God! By these attractions one’s ability and capacity increase. 
When the vessel is enlarged the water increases, and when the 
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thirst grows the bounty of the cloud becomes agreeable to the taste 
of man. This is the mystery of supplication and the wisdom of 
stating one’s wants.  

(‘Abdu’l-Bahá, quoted in Esslemont: Bahá’u’lláh and the New Era, p. 
93)  

Let my heart be dilated with joy through the spirit of confirmation 
from Thy kingdom, and brighten my eyes by beholding the hosts of 
divine assistance descending successively upon me from the 
kingdom of Thine omnipotent glory.  

(‘Abdu’l-Bahá: Bahá’í Prayers (US edition), "Detachment" section, p. 
57) 

Reveal then Thyself, O Lord, by Thy merciful utterance and the 
mystery of Thy divine being, that the holy ecstasy of prayer may fill 
our souls—a prayer that shall rise above words and letters and 
transcend the murmur of syllables and sounds—that all things may 
be merged into nothingness before the revelation of Thy splendor.  

(‘Abdu’l-Bahá: Bahá’í Prayers (US edition), "Firmness in the 
Covenant" section, p. 70) 

THE UNIQUE AUTHORITY AND POWER OF "REVEALED PRAYERS" 

The traditions established the fact that in all Dispensations the law 
of prayer hath constituted a fundamental element of the Revelation 
of all the Prophets of God—a law the form and the manner of which 
hath been adapted to the varying requirements of every age. 
Inasmuch as every subsequent Revelation hath abolished the 
manners, habits, and teachings that have been clearly, specifically, 
and firmly established by the former Dispensation, these have 
accordingly been symbolically expressed in terms of "sun" and 
"moon"…. Moreover, in the traditions the terms "sun" and "moon" 
have been applied to prayer and fasting 

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 39, pp. 36-37) 

We have caused the rivers of Divine utterance to proceed out of Our 
throne, that the tender herbs of wisdom and understanding may 
spring forth from the soil of your hearts. Will ye not be thankful? 
They who disdain to worship their Lord shall be of those who are 
cast off.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XVIII, p. 43) 

The spirit that animateth the human heart is the knowledge of God, 
and its truest adorning is the recognition of the truth that "He doeth 
whatsoever He willeth, and ordaineth that which He pleaseth."  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXXIV, p. 291) 

Intone, O My servant, the verses of God that have been received by 
thee, as intoned by them who have drawn nigh unto Him, that the 
sweetness of thy melody may kindle thine own soul, and attract the 
hearts of all men. Whoso reciteth, in the privacy of his chamber, the 
verses revealed by God, the scattering angels of the Almighty shall 
scatter abroad the fragrance of the words uttered by his mouth, and 
shall cause the heart of every righteous man to throb. Though he 
may, at first, remain unaware of its effect, yet the virtue of the grace 
vouchsafed unto him must needs sooner or later exercise its 
influence upon his soul. Thus have the mysteries of the Revelation 
of God been decreed by virtue of the Will of Him Who is the Source 
of power and wisdom.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXXVI, p. 295) 

Your behavior towards your neighbor should be such as to manifest 
clearly the signs of the one true God, for ye are the first among men 
to be re-created by His Spirit, the first to adore and bow the knee 
before Him, the first to circle round His throne of glory. I swear by 
Him Who hath caused Me to reveal whatever hath pleased Him! Ye 
are better known to the inmates of the Kingdom on high than ye are 
known to your own selves.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVII, pp. 316-317) 

In the Prayer of Fasting We have revealed: "Should Thy Will decree 
that out of Thy mouth these words proceed and be addressed unto 
them, ‘Observe, for My Beauty’s sake, the fast, O people, and set no 
limit to its duration,’ I swear by the majesty of Thy glory, that every 
one of them will faithfully observe it, will abstain from whatsoever 
will violate Thy law, and will continue to do so until they yield up 
their souls unto Thee." In this consisteth the complete surrender of 
one’s will to the Will of God.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLX, pp. 337-338) 

I render Thee thanks, O Thou Who hast lighted Thy fire within my 
soul, and cast the beams of Thy light into my heart, that Thou hast 
taught Thy servants how to make mention of Thee, and revealed 
unto them the ways whereby they can supplicate Thee, through Thy 
most holy and exalted tongue, and Thy most august and precious 
speech. But for Thy leave, who is there that could venture to express 
Thy might and Thy grandeur; and were it not for Thine instruction, 
who is the man that could discover the ways of Thy pleasure in the 
kingdom of Thy creation?  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXVI, p. 283) 

I beseech Thee, O my God, by Thy Beauty that shineth forth above 
the horizon of eternity, a Beauty before which as soon as it revealeth 
itself the kingdom of beauty boweth down in worship, magnifying it 
in ringing tones, to grant that I may die to all that I possess and live 
to whatsoever belongeth unto Thee.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXVII, p. 290) 

Whatsoever is revealed by Thee is the desire of my heart and the 
beloved of my soul.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXIII, "Long 
Obligatory Prayer", p. 318) 

Praise be unto Thee, O our God, that Thou hast sent down unto us 
that which draweth us nigh unto Thee, and supplieth us with every 
good thing sent down by Thee in Thy Books and Thy Scriptures. 
Protect us, we beseech Thee, O my Lord, from the hosts of idle 
fancies and vain imaginations. Thou, in truth, art the Mighty, the 
All-Knowing.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXIII, "Long 
Obligatory Prayer", p. 323) 

"Finally, He [Bahá’u’lláh] said: ‘Bid them recite: "Is there any 
Remover of difficulties save God? Say: Praised be God! He is God! All 
are His servants, and all abide by His bidding!" Tell them to repeat it 
five hundred times, nay, a thousand times, by day and by night, 
sleeping and waking, that haply the Countenance of Glory may be 
unveiled to their eyes, and tiers of light descend upon them.’ He 
Himself...recited this same verse...." 
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(Shoghi Effendi quoting Mírzá Aqá Ján quoting Bahá’u’lláh citing 
"The Remover of Difficulties" prayer revealed by the Báb: God Passes 
By, Chapter 7: "Bahá’u’lláh’s Banishment to Iraq", p. 119) 

WORSHIP CONDITIONED BY THE SOUL’S VISION 

O SON OF BEING! Love Me, that I may love thee. If thou lovest Me 
not, My love can in no wise reach thee. Know this, O servant.  

(Bahá’u’lláh: The Hidden Words, Arabic #5) 

It is incumbent upon each one of you to engage in some 
occupation—such as a craft, a trade or the like. We have exalted 
your engagement in such work to the rank of worship of the one 
true God. Reflect, O people, on the grace and blessings of your Lord, 
and yield Him thanks at eventide and dawn.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 33, p. 30) 

Worship none but God, and, with radiant hearts, lift up your faces 
unto your Lord, the Lord of all names.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 78, p. 48) 

Arise, O people, and, by the power of God’s might, resolve to gain 
the victory over your own selves, that haply the whole earth may be 
freed and sanctified from its servitude to the gods of its idle 
fancies—gods that have inflicted such loss upon, and are 
responsible for the misery of their wretched worshippers. These 
idols form the obstacle that impedeth man in his efforts to advance 
in the path of perfection.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Dunyá" or "Tablet of the 
World", p. 86) 

None have believed in Him except them who, through the power of 
the Lord of Names, have shattered the idols of their vain imaginings 
and corrupt desires and entered the city of certitude.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
IX, p. 12) 

O Lord, my God! ....illumine my brow with the light of adoration in 
Thy court of holiness, and of prayer to Thy Kingdom of grandeur.  
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(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #237, p. 319) 

 

 

SUPPLICATION ADMONISHED 

We have enjoined obligatory prayer upon you, with nine rak’ahs, to 
be offered at noon and in the morning and the evening unto God, 
the Revealer of Verses. We have relieved you of a greater number, as 
a command in the Book of God. He, verily, is the Ordainer, the 
Omnipotent, the Unrestrained. When ye desire to perform this 
prayer, turn ye towards the Court of My Most Holy Presence, this 
Hallowed Spot that God hath made the Centre round which circle 
the Concourse on high, and which He hath decreed to be the Point 
of Adoration for the denizens of the Cities of Eternity, and the 
Source of Command unto all that are in heaven and on earth; and 
when the Sun of Truth and Utterance shall set, turn your faces 
towards the Spot that We have ordained for you. He, verily, is 
Almighty and Omniscient.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 6, p. 21) 

O thou who art turning thy face towards God! Close thine eyes to all 
things else, and open them to the realm of the All-Glorious. Ask 
whatsoever thou wishest of Him alone; seek whatsoever thou 
seekest from Him alone. With a look He granteth a hundred 
thousand hopes, with a glance He healeth a hundred thousand 
incurable ills, with a nod He layeth balm on every wound, with a 
glimpse He freeth the hearts from the shackles of grief. He doeth as 
He doeth, and what recourse have we? He carrieth out His Will, He 
ordaineth what He pleaseth. Then better for thee to bow down thy 
head in submission, and put thy trust in the All-Merciful Lord.  

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #22, p. 51) 

.....you ought, in return for the love and kindness shown you by 
your father, to give to the poor for his sake, with greatest 
submission and humility implore pardon and remission of sins, and 
ask for the supreme mercy.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 62: "Perfections 
are without Limit", pp. 231-232) 
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O seeker of Truth! If thou desirest that God may open thine eye, 
thou must supplicate unto God, pray to and commune with Him at 
midnight, saying:  

O Lord, I have turned my face unto Thy kingdom of oneness and am 
immersed in the sea of Thy mercy. O Lord, enlighten my sight by 
beholding Thy lights in this dark night, and make me happy by the 
wine of Thy love in this wonderful age. O Lord, make me hear Thy 
call, and open before my face the doors of Thy heaven, so that I may 
see the light of Thy glory and become attracted to Thy beauty.  

Verily, Thou art the Giver, the Generous, the Merciful, the Forgiving.  

(‘Abdu’l-Bahá: Bahá’í Prayers (US edition), "Midnight" Prayer, p. 61) 

The daily obligatory prayers are three in number.... The believer is 
entirely free to choose any one of those three prayers but is under 
the obligation of reciting one of them, and in accordance with any 
specific directions with which they may be accompanied.  

(Shoghi Effendi: Directives of the Guardian, Selection #160, "Prayers 
(Daily Obligatory)", p. 60) 

HOW THE HEART COMMUNICATES 

Recite ye the verses of God every morn and eventide. Whoso faileth 
to recite them hath not been faithful to the Covenant of God and His 
Testament, and whoso turneth away from these holy verses in this 
Day is of those who throughout eternity have turned away from 
God. Fear ye God, O My servants, one and all. Pride not yourselves 
on much reading of the verses or on a multitude of pious acts by 
night and day; for were a man to read a single verse with joy and 
radiance it would be better for him than to read with lassitude all 
the Holy Books of God, the Help in Peril, the Self-Subsisting. Read 
ye the sacred verses in such measure that ye be not overcome by 
languor and despondency. Lay not upon your souls that which will 
weary them and weigh them down, but rather what will lighten and 
uplift them, so that they may soar on the wings of the Divine verses 
towards the Dawning-place of His manifest signs; this will draw you 
nearer to God, did ye but comprehend.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 149, pp. 73-74) 

Grant, I beseech Thee, O Thou Who art the Everlasting King and the 
Sovereign Protector of all men, that I may be enabled to manifest 
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that which shall cause the hearts and souls of men to soar in the 
limitless immensity of Thy love, and to commune with Thy Spirit.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLXII, p. 311) 

O SON OF LIGHT! Forget all save Me and commune with My spirit. 
This is of the essence of My command, therefore turn unto it.  

(Bahá’u’lláh: The Hidden Words, Arabic #16) 

At the dawn of every day he ["the true seeker"...taking "the step of 
search in the path leading to the knowledge of the Ancient of Days"] 
should commune with God, and with all his soul persevere in the 
quest of his Beloved.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 214, p. 179) 

....the meditation referred to in the words "One hour’s reflection is 
preferable to seventy years of pious worship" must needs be 
observed, so that the secret of the wretched behaviour of the people 
might be discovered, those people who, despite the love and 
yearning for truth which they profess, curse the followers of Truth 
when once He hath been made manifest.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 267, pp. 219-220) 

I have wakened this morning with my face set toward the splendors 
of the Day-Star of Thy Revelation, through Which the heavens of 
Thy power and Thy majesty have been illumined, acknowledging 
Thy signs, believing in Thy Book, and holding fast unto Thy Cord.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLVI, p. 249) 

Thou disappointest no one who hath sought Thee, nor dost Thou 
keep back from Thee any one who hath desired Thee.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLVI, p. 250) 

In the darksome night of despair, my eye turneth expectant and full 
of hope to the morn of Thy boundless favor and at the hour of dawn 
my drooping soul is refreshed and strengthened in remembrance of 
Thy beauty and perfection. He whom the grace of Thy mercy aideth, 
though he be but a drop, shall become the boundless ocean, and 
the merest atom which the outpouring of Thy loving-kindness 
assisteth, shall shine even as the radiant star.  



 284

(‘Abdu’l-Bahá: Bahá’í Prayers (US edition), "Nearness to God" 
section, p. 134) 

 

 

 

FULFILLMENT OF SPECIFIC NEEDS, THROUGH PRAYER 

Recite thou this prayer that hath flowed from the tongue of this 
Wronged One, and ponder thereon with a heart rid of all 
attachment, and with ears that are pure and sanctified, be attentive 
to its meaning, that haply thou mayest inhale the breath of 
detachment and have pity upon thyself and upon others: .... 

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 9) 

There is none other God but Thee, the Help in Peril, the Self-
Subsisting.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXI, "Short 
Obligatory Prayer", p. 314) 

....grant that my name may be recorded by Thy pen of glory among 
Thy devoted ones....O prayer-hearing, prayer-answering God!  

(Bahá’u’lláh: Bahá’í Prayers (US), "Steadfastness" section, pp. 187-
188) 

Take ye good heed, O peoples of the world, lest ye flee from His face. 
Nay, make haste to attain His presence, and be of them that have 
returned unto Him. Pray to be forgiven, O people, for having failed 
in your duty towards God, and for having trespassed against His 
Cause, and be not of the foolish. He it is Who hath created you; He 
it is Who hath nourished your souls through His Cause, and 
enabled you to recognize Him Who is the Almighty, the Most 
Exalted, the All-Knowing.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LII, pp. 104-105) 

....thy Lord....verily, will incline His ear to the prayer of every one 
that visiteth thee ["O House of God", addressed in this Tablet], who 
will circle around thee, and calleth upon Him in thy name.  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LVII, p. 114) 

Whenever ye enter the council-chamber, recite this prayer with a 
heart throbbing with the love of God and a tongue purified from all 
but His remembrance, that the All-Powerful may graciously aid you 
to achieve supreme victory: [Prayer follows in original text] 

(‘Abdu’l-Bahá: Selections from the Writings of ‘Abdu’l-Bahá, 
Selection #42, p. 86) 

Whoso reciteth this prayer with lowliness and fervour will bring 
gladness and joy to the heart of this Servant; it will be even as 
meeting Him face to face. 

He is the All-Glorious! 

O God, my God! Lowly and tearful, I raise my suppliant hands to 
Thee and cover my face in the dust of that Threshold of Thine, 
exalted above the knowledge of the learned, and the praise of all 
that glorify Thee. Graciously look upon Thy servant, humble and 
lowly at Thy door, with the glances of the eye of Thy mercy, and 
immerse him in the Ocean of Thine eternal grace. 

Lord! He is a poor and lowly servant of Thine, enthralled and 
imploring Thee, captive in Thy hand, praying fervently to Thee, 
trusting in Thee, in tears before Thy face, calling to Thee and 
beseeching Thee, saying: 

O Lord, my God! Give me Thy grace to serve Thy loved ones, 
strengthen me in my servitude to Thee, illumine my brow with the 
light of adoration in Thy court of holiness, and of prayer to Thy 
Kingdom of grandeur. Help  320  me to be selfless at the heavenly 
entrance of Thy gate, and aid me to be detached from all things 
within Thy holy precincts. Lord! Give me to drink from the chalice of 
selflessness; with its robe clothe me, and in its ocean immerse me. 
Make me as dust in the pathway of Thy loved ones, and grant that I 
may offer up my soul for the earth ennobled by the footsteps of Thy 
chosen ones in Thy path, O Lord of Glory in the Highest. 

With this prayer doth Thy servant call Thee, at dawntide and in the 
night-season. Fulfil his heart's desire, O Lord! Illumine his heart, 
gladden his bosom, kindle his light, that he may serve Thy Cause 
and Thy servants. 
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Thou art the Bestower, the Pitiful, the Most Bountiful, the Gracious, 
the Merciful, the Compassionate. 

(Abdu'l-Baha, Selections from the Writings of Abdu'l-Baha, pp. 319-
320) 

THE SOUL’S GRATITUDE EXPRESSED IN PRAYER 

All praise, O my God, be to Thee Who art the Source of all glory and 
majesty, of greatness and honor, of sovereignty and dominion, of 
loftiness and grace, of awe and power.  

(Bahá’u’lláh: Prayers and Meditations, Selection LIX, p. 94) 

Glorified art Thou, O Lord my God! I yield Thee thanks for having 
enabled me to recognize the Manifestation of Thyself, and for having 
severed me from Thine enemies, and laid bare before mine eyes their 
misdeeds and wicked works in Thy days, and for having rid me of all 
attachment to them, and caused me to turn wholly towards Thy 
grace and bountiful favors. I give Thee thanks, also, for having sent 
down upon me from the clouds of Thy will that which hath so 
sanctified me from the hints of the infidels and the allusions of the 
misbelievers that I have fixed my heart firmly on Thee, and fled from 
such as have denied the light of Thy countenance. Again I thank 
Thee for having empowered me to be steadfast in Thy love, and to 
speak forth Thy praise and to extol Thy virtues, and for having given 
me to drink of the cup of Thy mercy that hath surpassed all things 
visible and invisible.  

Thou art the Almighty, the Most Exalted, the All-Glorious, the All-
Loving.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXVII, p. 110) 

Praised be Thou, O Lord my God! Every time I attempt to make 
mention of Thee, I am hindered by the sublimity of Thy station and 
the overpowering greatness of Thy might. For were I to praise Thee 
throughout the length of Thy dominion and the duration of Thy 
sovereignty, I would find that my praise of Thee can befit only such 
as are like unto me, who are themselves Thy creatures, and who 
have been generated through the power of Thy decree and been 
fashioned through the potency of Thy will.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXXVI, p. 125) 

CONCERN FOR OTHERS BEST EXPRESSED IN PRAYER 
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With all his heart should the seeker avoid fellowship with evil doers, 
and pray for the remission of their sins. He should forgive the sinful, 
and never despise his low estate, for none knoweth what his own 
end shall be.  

(Bahá’u’lláh: The Kitáb-i-Íqán, paragraph 214, p. 179) 

Reflect a while, and consider how they who are the loved ones of 
God must conduct themselves, and to what heights they must soar. 
Beseech thou, at all times, thy Lord, the God of Mercy, to aid them 
to do what He willeth. He, verily, is the Most Powerful, the All-
Glorious, the All-Knowing.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXV, p. 243) 

Thou art He Who changeth through His bidding abasement into 
glory, and weakness into strength, and powerlessness into might, 
and fear into calm, and doubt into certainty.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLVI, p. 249) 

O ye the loved ones and the trustees of God! Kings are the 
manifestations of the power, and the daysprings of the might and 
riches, of God. Pray ye on their behalf. He hath invested them with 
the rulership of the earth and hath singled out the hearts of men as 
His Own domain.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Kitáb-i-‘Ahd" or "Book of the 
Covenant", pp. 220-221) 

As we have power to pray for these souls here, so likewise we shall 
possess the same power in the other world, which is the Kingdom of 
God. Are not all the people in that world the creatures of God? 
Therefore, in that world also they can make progress. As here they 
can receive light by their supplications, there also they can plead for 
forgiveness and receive light through entreaties and supplications. 
Thus as souls in this world, through the help of the supplications, 
the entreaties and the prayers of the holy ones, can acquire 
development, so is it the same after death. Through their own 
prayers and supplications they can also progress, more especially 
when they are the object of the intercession of the Holy 
Manifestations.  

(‘Abdu’l-Bahá: Some Answered Questions, Chapter 62: "Perfections 
are without Limit", p. 232) 
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THE BELOVED, RECEIVING OUR PRAYERS 

Thou, in truth, art the God of strength and power, Who art meet to 
answer them that pray Thee.  

(Bahá’u’lláh: Prayers and Meditations, Selection XLIII, p. 60) 

To have accepted any act or praise from Thy creatures is but an 
evidence of the wonders of Thy grace and bountiful favors, and a 
manifestation of Thy generosity and providence.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXVI, p. 125) 

I give praise to Thee, O my God, that the fragrance of Thy loving-
kindness hath enraptured me, and the gentle winds of Thy mercy 
have inclined me in the direction of Thy bountiful favors.  

(Bahá’u’lláh: Prayers and Meditations, Selection CL, p. 240) 

Thou art, verily, the Almighty, the Most Powerful, Who art wont to 
answer the prayers of all men!  

(Bahá’u’lláh: Prayers and Meditations, Selection CLIV, p. 247) 

Who is there that hath cried after Thee, and whose prayer hath 
remained unanswered? Where is he to be found who hath reached 
forth towards Thee, and whom Thou hast failed to approach?  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXI, p. 254) 

And were I to glorify Thee, O my God, so long as the glory of Thy 
majesty endureth and the influence of Thy sovereignty and power 
will last, such a glorification could never be compared with any of 
the praises which Thou, as a token of Thy grace, hast taught me, 
and wherewith Thou hast bidden me to extol Thy virtues.  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXVIII, p. 297) 

Exalted art Thou above my praise and the praise of anyone beside 
me, above my description and the description of all who are in 
heaven and all who are on earth!  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXII, "Medium 
Obligatory Prayer", p. 315) 
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The tie of servitude established between the worshiper and the 
adored One, between the creature and the Creator, should in itself 
be regarded as a token of His gracious favor unto men, and not as 
an indication of any merit they may possess. To this testifieth every 
true and discerning believer.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCIV, pp. 193-194) 

"A servant is drawn unto Me in prayer until I answer him; and when 
I have answered him, I become the ear wherewith he heareth...."  

(Bahá’u’lláh, quoting a "famed tradition": The Seven Valleys and The 
Four Valleys, "Valley of Unity", p. 22) 

O Lord, my God and my Haven in my distress! My Shield and my 
Shelter in my woes! My Asylum and Refuge in time of need and in 
my loneliness my Companion! In my anguish my Solace, and in my 
solitude a loving Friend! The Remover of the pangs of my sorrows 
and the Pardoner of my sins!  

(‘Abdu’l-Bahá: Bahá’í Prayers (US edition), "Nearness to God" 
section, p. 132) 

Translating Reality into Action: Responsibility and Bounty of Bahá’ís 

The first duty prescribed by God for His servants is the recognition 
of Him Who is the Dayspring of His Revelation and the Fountain of 
His laws, Who representeth the Godhead in both the Kingdom of His 
Cause and the world of creation. Whoso achieveth this duty hath 
attained unto all good; and whoso is deprived thereof hath gone 
astray, though he be the author of every righteous deed. It behoveth 
everyone who reacheth this most sublime station, this summit of 
transcendent glory, to observe every ordinance of Him Who is the 
Desire of the world. These twin duties are inseparable. Neither is 
acceptable without the other. Thus hath it been decreed by Him 
Who is the Source of Divine inspiration.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 1, p. 19) 

Wash from your hearts all earthly defilements, and hasten to enter 
the Kingdom of your Lord, the Creator of earth and heaven,.... 

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 79, p. 48) 



 290

This is the infallible Balance which the Hand of God is holding, in 
which all who are in the heavens and all who are on the earth are 
weighed, and their fate determined, if ye be of them that believe and 
recognize this truth.... Say: Through it the poor have been enriched, 
the learned enlightened, and the seekers enabled to ascend unto the 
presence of God. Beware lest ye make it a cause of dissension 
amongst you. Be ye as firmly settled as the immovable mountain in 
the Cause of your Lord, the Mighty, the Loving.  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 183, p. 86) 

O CHILDREN OF MEN! Know ye not why We created you all from 
the same dust? That no one should exalt himself over the other. 
Ponder at all times in your hearts how ye were created. Since We 
have created you all from one same substance it is incumbent on 
you to be even as one soul, to walk with the same feet, eat with the 
same mouth and dwell in the same land, that from your inmost 
being, by your deeds and actions, the signs of oneness and the 
essence of detachment may be made manifest. Such is My counsel 
to you, O concourse of light! Heed ye this counsel that ye may 
obtain the fruit of holiness from the tree of wondrous glory.  

(Bahá’u’lláh: The Hidden Words, Arabic #68) 

Open your ears that ye may hearken unto the word of God, the Help 
in peril, the Self-existent.  

(Bahá’u’lláh: The Hidden Words, Persian #52) 

O HEEDLESS ONES! Think not the secrets of hearts are hidden, 
nay, know ye of a certainty that in clear characters they are 
engraved and are openly manifest in the holy Presence.  

(Bahá’u’lláh: The Hidden Words, Persian #59) 

O SON OF WORLDLINESS! Pleasant is the realm of being, wert thou 
to attain thereto; glorious is the domain of eternity, shouldst thou 
pass beyond the world of mortality; sweet is the holy ecstasy if thou 
drinkest of the mystic chalice from the hands of the celestial Youth. 
Shouldst thou attain this station, thou wouldst be freed from 
destruction and death, from toil and sin.  

(Bahá’u’lláh: The Hidden Words, Persian #70) 
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Purify thou, first, thy soul with the waters of renunciation, and 
adorn thine head with the crown of the fear of God, and thy temple 
with the ornament of reliance upon Him.  

(Bahá’u’lláh: Epistle to the Son of the Wolf, p. 2) 

The Book of God is wide open, and His Word is summoning 
mankind unto Him. No more than a mere handful, however, hath 
been found willing to cleave to His Cause, or to become the 
instruments for its promotion. These few have been endued with the 
Divine Elixir that can, alone, transmute into purest gold the dross of 
the world, and have been empowered to administer the infallible 
remedy for all the ills that afflict the children of men. No man can 
obtain everlasting life, unless he embraceth the truth of this 
inestimable, this wondrous, and sublime Revelation.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XCII, p. 183) 

There lay concealed within the Holy Veil, and prepared for the 
service of God, a company of His chosen ones who shall be 
manifested unto men, who shall aid His Cause, who shall be afraid 
of no one, though the entire human race rise up and war against 
them. These are the ones who, before the gaze of the dwellers on 
earth and the denizens of heaven, shall arise and, shouting aloud, 
acclaim the name of the Almighty, and summon the children of men 
to the path of God, the All-Glorious, the All-Praised. Walk thou in 
their way, and let no one dismay thee.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXIX, pp. 280-281) 

Be generous in prosperity, and thankful in adversity. Be worthy of 
the trust of thy neighbor, and look upon him with a bright and 
friendly face. Be a treasure to the poor, an admonisher to the rich, 
an answerer of the cry of the needy, a preserver of the sanctity of 
thy pledge. Be fair in thy judgment, and guarded in thy speech. Be 
unjust to no man, and show all meekness to all men. Be as a lamp 
unto them that walk in darkness, a joy to the sorrowful, a sea for 
the thirsty, a haven for the distressed, an upholder and defender of 
the victim of oppression. Let integrity and uprightness distinguish 
all thine acts. Be a home for the stranger, a balm to the suffering, a 
tower of strength for the fugitive. Be eyes to the blind, and a guiding 
light unto the feet of the erring. Be an ornament to the countenance 
of truth, a crown to the brow of fidelity, a pillar of the temple of 
righteousness, a breath of life to the body of mankind, an ensign of 
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the hosts of justice, a luminary above the horizon of virtue, a dew to 
the soil of the human heart, an ark on the ocean of knowledge, a 
sun in the heaven of bounty, a gem on the diadem of wisdom, a 
shining light in the firmament of thy generation, a fruit upon the 
tree of humility.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXXX, p. 285) 

Should any man, in this Day, arise and, with absolute detachment 
from all that is in the heavens and all that is on the earth, set his 
affections on Him Who is the Day Spring of God’s holy Revelation, 
he will, verily, be empowered to subdue all created things, through 
the potency of one of the Names of the Lord, his God, the All-
Knowing, the All-Wise.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLIX, p. 319) 

O peoples of the world! Forsake all evil, hold fast that which is good. 
Strive to be shining examples unto all mankind, and true reminders 
of the virtues of God amidst men. He that riseth to serve My Cause 
should manifest My wisdom, and bend every effort to banish 
ignorance from the earth. Be united in counsel, be one in thought. 
Let each morn be better than its eve and each morrow richer than 
its yesterday. Man’s merit lieth in service and virtue and not in the 
pageantry of wealth and riches. Take heed that your words be 
purged from idle fancies and worldly desires and your deeds be 
cleansed from craftiness and suspicion. Dissipate not the wealth of 
your precious lives in the pursuit of evil and corrupt affection, nor 
let your endeavours be spent in promoting your personal interest. 
Be generous in your days of plenty, and be patient in the hour of 
loss. Adversity is followed by success and rejoicings follow woe. 
Guard against idleness and sloth, and cling unto that which 
profiteth mankind, whether young or old, whether high or low. 
Beware lest ye sow tares of dissension among men or plant thorns of 
doubt in pure and radiant hearts.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Hikmat" or "Tablet of 
Wisdom", p. 138) 

O My Brother! A pure heart is as a mirror; cleanse it with the 
burnish of love and severance from all save God, that the true sun 
may shine within it and the eternal morning dawn. Then wilt thou 
clearly see the meaning of "Neither doth My earth nor My heaven 
contain Me, but the heart of My faithful servant containeth 
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Me."(Hadíth) And thou wilt take up thy life in thine hand, and with 
infinite longing cast it before the new Beloved One.  

(Bahá’u’lláh: The Seven Valleys and The Four Valleys, "Valley of 
Unity", pp. 21-22) 

Is any larger bounty conceivable than this, that an individual, 
looking within himself, should find that by the confirming grace of 
God he has become the cause of peace and well-being, of happiness 
and advantage to his fellow men? No, by the one true God, there is 
no greater bliss, no more complete delight.  

(‘Abdu’l-Bahá: The Secret of Divine Civilization, pp. 2-3) 

How great, therefore, how staggering the responsibility that must 
weigh upon the present generation of the American believers, at this 
early stage in their spiritual and administrative evolution, to weed 
out, by every means in their power, those faults, habits, and 
tendencies which they have inherited from their own nation, and to 
cultivate, patiently and prayerfully, those distinctive qualities and 
characteristics that are so indispensable to their effective 
participation in the great redemptive work of their Faith.  

(Shoghi Effendi: The Advent of Divine Justice, p. 20) 

....the Bahá’í youth...can contribute...decisively to the virility, the 
purity, and the driving force of the life of the Bahá’í community, and 
upon whom must depend the future orientation of its destiny, and 
the complete unfoldment of the potentialities with which God has 
endowed it.  

(Shoghi Effendi: The Advent of Divine Justice, p. 22) 

Young men and women in the Faith must be deep and thoughtful 
scholars of its teachings, so that they can teach in a way that will 
convince people that all the problems facing them have a remedy. 
They...must exemplify the Bahá’í way of living.  

(Shoghi Effendi: Directives of the Guardian, Selection #221, "Youth", 
p. 84) 

Ours is the duty to fix our gaze with undeviating attention on the 
duties and responsibilities confronting us at this present hour, to 
concentrate our resources, both material and spiritual, on the tasks 
that lie immediately ahead, to insure that no time is wasted, that no 
opportunity is missed, that no obligation is evaded, that no task is 
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halfheartedly performed, that no decision is procrastinated. The 
task summoning us to a challenge, unprecedented in its gravity and 
force, is too vast and sacred, the time too short, the hour too 
perilous, the workers too few, the call too insistent, the resources 
too inadequate, for us to allow these precious and fleeting hours to 
slip from our grasp, and to suffer the prizes within our reach to be 
endangered or forfeited." 

(Shoghi Effendi, Messages to America, "A God-Given Mandate, June 
15, 1946", p. 101) 

The dramatic expansion of the work of the Cause in recent years 
and the developments expected during this new Plan demand 
material resources which have not been adequate for some time, 
even though substantial increases have been made in the 
contributions to Bahá’í Funds. The economic crises so widely 
reported seem destined to grow even worse, but neither the 
economic nor other pressing problems confronting humanity will 
ultimately be resolved unless the Cause of Bahá’u’lláh is given due 
regard by nations and peoples and unless it receives the adequate 
material support of its avowed adherents. May the friends 
everywhere consider, together with their Bahá’í institutions and 
individually, undaunted by the uncertainties, the perils and the 
financial stringency afflicting nations, what must now be done by 
each and all to meet this inescapable, sacred responsibility resting 
upon them. 

Our appeal for immediate, redoubled and sustained action on all 
aspects of the Plan is addressed primarily to the individual believer 
of every locality, who possesses within himself or herself the 
measures of initiative that ensure the success of any global Bahá’í 
enterprise, and "on whom, in the last resort," as our beloved 
Guardian plainly stated, "depends the fate of the entire community". 
The goals of the Three Year Plan will not be easily won, but they 
must be magnificently achieved, whatever the sacrifice. There 
should therefore be no hesitation or delay on the part of individuals 
or Spiritual Assemblies in attending to them, lest the problems of 
mankind pile up unchecked, or the rise of internal crises slows us 
down. Let it ever be borne in mind that we earn our victories 
through test and trial; we turn crisis to the advantage of progress by 
seizing the opportunity it provides to demonstrate the viability and 
winning power of our principles. In the onward surge of the Cause of 
God, crisis and victory have always alternated and have ever proven 
to be the staple of progress. As we savour the triumphs of the Holy 
Year, let us not forget the reality of this recurrent experience. Let us 
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also remember that our blessings are equal to our challenges, as 
repeatedly shown by our glorious history. 

Beloved friends: Do not be dismayed or deterred. Take courage in 
the security of God’s law and ordinances. These are the darkest 
hours before the break of day. Peace, as promised, will come at 
night’s end. Press on to meet the dawn. 

(The Universal House of Justice, Ridván 150 B.E. Letter, paragraphs 
12-14, April 21, 1993) 

Reality and the Worlds of God Glimpsed 

Know assuredly that just as thou firmly believest that the Word of 
God, exalted be His glory, endureth for ever, thou must, likewise, 
believe with undoubting faith that its meaning can never be 
exhausted. They who are its appointed interpreters, they whose 
hearts are the repositories of its secrets, are, however, the only ones 
who can comprehend its manifold wisdom. Whoso, while reading the 
Sacred Scriptures, is tempted to choose therefrom whatever may 
suit him with which to challenge the authority of the Representative 
of God among men, is, indeed, as one dead, though to outward 
seeming he may walk and converse with his neighbors, and share 
with them their food and their drink.  

Oh, would that the world could believe Me! Were all the things that 
lie enshrined within the heart of Bahá, and which the Lord, His 
God, the Lord of all names, hath taught Him, to be unveiled to 
mankind, every man on earth would be dumbfounded.  

How great the multitude of truths which the garment of words can 
never contain! How vast the number of such verities as no 
expression can adequately describe, whose significance can never be 
unfolded, and to which not even the remotest allusions can be 
made! How manifold are the truths which must remain unuttered 
until the appointed time is come! Even as it hath been said: "Not 
everything that a man knoweth can be disclosed, nor can everything 
that he can disclose be regarded as timely, nor can every timely 
utterance be considered as suited to the capacity of those who hear 
it."  

Of these truths some can be disclosed only to the extent of the 
capacity of the repositories of the light of Our knowledge, and the 
recipients of Our hidden grace. We beseech God to strengthen thee 
with His power, and enable thee to recognize Him Who is the Source 
of all knowledge, that thou mayest detach thyself from all human 
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learning, for, "what would it profit any man to strive after learning 
when he hath already found and recognized Him Who is the Object 
of all knowledge?" Cleave to the Root of Knowledge, and to Him Who 
is the Fountain thereof, that thou mayest find thyself independent 
of all who claim to be well versed in human learning, and whose 
claim no clear proof, nor the testimony of any enlightening book, 
can support.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
LXXXIX, pp. 175-177) 

Whatever is in the heavens and whatever is on the earth is a direct 
evidence of the revelation within it of the attributes and names of 
God, inasmuch as within every atom are enshrined the signs that 
bear eloquent testimony to the revelation of that Most Great Light. 
Methinks, but for the potency of that revelation, no being could ever 
exist. How resplendent the luminaries of knowledge that shine in an 
atom, and how vast the oceans of wisdom that surge within a drop! 
To a supreme degree is this true of man, who, among all created 
things, hath been invested with the robe of such gifts, and hath 
been singled out for the glory of such distinction. For in him are 
potentially revealed all the attributes and names of God to a degree 
that no other created being hath excelled or surpassed. All these 
names and attributes are applicable to him. Even as He hath said: 
"Man is My mystery, and I am his mystery." Manifold are the verses 
that have been repeatedly revealed in all the Heavenly Books and 
the Holy Scriptures, expressive of this most subtle and lofty theme. 
Even as He hath revealed: "We will surely show them Our signs in 
the world and within themselves." Again He saith: "And also in your 
own selves: will ye not, then, behold the signs of God?" And yet 
again He revealeth: "And be ye not like those who forget God, and 
whom He hath therefore caused to forget their own selves." In this 
connection, He Who is the eternal King—may the souls of all that 
dwell within the mystic Tabernacle be a sacrifice unto Him—hath 
spoken: "He hath known God who hath known himself."  

...From that which hath been said it becometh evident that all 
things, in their inmost reality, testify to the revelation of the names 
and attributes of God within them. Each according to its capacity, 
indicateth, and is expressive of, the knowledge of God. So potent 
and universal is this revelation, that it hath encompassed all things 
visible and invisible. Thus hath He revealed: "Hath aught else save 
Thee a power of revelation which is not possessed by Thee, that it 
could have manifested Thee? Blind is the eye which doth not 
perceive Thee." Likewise hath the eternal King spoken: "No thing 
have I perceived, except that I perceived God within it, God before it, 
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or God after it." Also in the tradition of Kumayl it is written: "Behold, 
a light hath shone forth out of the morn of eternity, and lo, its waves 
have penetrated the inmost reality of all men." Man, the noblest and 
most perfect of all created things, excelleth them all in the intensity 
of this revelation, and is a fuller expression of its glory. And of all 
men, the most accomplished, the most distinguished, and the most 
excellent are the Manifestations of the Sun of Truth. Nay, all else 
besides these Manifestations, live by the operation of Their Will, and 
move and have their being through the outpourings of Their grace.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XC, pp. 177-179) 

Grant, I beseech Thee, O Thou Who art the Everlasting King and the 
Sovereign Protector of all men, that I may be enabled to manifest 
that which shall cause the hearts and souls of men to soar in the 
limitless immensity of Thy love, and to commune with Thy Spirit. 
Strengthen me through the power of Thy sovereignty, that I may 
turn all created things towards the Day Spring of Thy Manifestation 
and the Source of Thy Revelation. Aid me, O my Lord, to surrender 
myself wholly to Thy Will, and to arise and serve Thee.... 

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLII, p. 311) 

The Word of God hath set the heart of the world afire; how 
regrettable if ye fail to be enkindled with its flame!  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CXLVII, p. 316) 

Behold how the manifold grace of God, which is being showered 
from the clouds of Divine glory, hath, in this day, encompassed the 
world. For whereas in days past every lover besought and searched 
after his Beloved, it is the Beloved Himself Who now is calling His 
lovers and is inviting them to attain His presence. Take heed lest ye 
forfeit so precious a favor; beware lest ye belittle so remarkable a 
token of His grace.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLI, p. 320) 

The everlasting Candle shineth in its naked glory. Behold how it 
hath consumed every mortal veil. O ye moth-like lovers of His light! 
Brave every danger, and consecrate your souls to its consuming 
flame. O ye that thirst after Him! Strip yourselves of every earthly 
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affection, and hasten to embrace your Beloved. With a zest that 
none can equal make haste to attain unto Him. The Flower, thus far 
hidden from the sight of men, is unveiled to your eyes. In the open 
radiance of His glory He standeth before you. His voice summoneth 
all the holy and sanctified beings to come and be united with Him. 
Happy is he that turneth thereunto; well is it with him that hath 
attained, and gazed on the light of so wondrous a countenance.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLI, pp. 321-322) 

O My servants! Could ye apprehend with what wonders of My 
munificence and bounty I have willed to entrust your souls, ye 
would, of a truth, rid yourselves of attachment to all created 
things.... Suffer not your idle fancies, your evil passions, your 
insincerity and blindness of heart to dim the luster, or stain the 
sanctity, of so lofty a station.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, p. 326, 327) 

O My servants! Sorrow not if, in these days and on this earthly 
plane, things contrary to your wishes have been ordained and 
manifested by God, for days of blissful joy, of heavenly delight, are 
assuredly in store for you. Worlds, holy and spiritually glorious, will 
be unveiled to your eyes. You are destined by Him, in this world and 
hereafter, to partake of their benefits, to share in their joys, and to 
obtain a portion of their sustaining grace. To each and every one of 
them you will, no doubt, attain.  

(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
CLIII, p. 329) 

Leave not Thy servants to themselves, O my Lord! Draw them 
through the influence of Thine utterances unto the Dawning-Place 
of Thine inspiration, and to the Fountain of Thy Revelation, and to 
the Treasury of Thy wisdom.  

(Bahá’u’lláh: Prayers and Meditations, Selection LXXII, pp. 118-119) 

Armed with the power of Thy love, the hatred which moveth them 
that are against Thee can never alarm me; and with Thy praise on 
my lips, the rulings of Thy decree can in no wise fill me with sorrow. 
Fortify, therefore, Thy love within my breast, and suffer me to face 
the assaults which all the peoples of the earth may launch against 
me.  
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(Bahá’u’lláh: Prayers and Meditations, Selection CXXVII, p. 214) 

The kingdoms of earth and heaven are Thine, O Lord of the worlds!  

(Bahá’u’lláh: Prayers and Meditations, Selection CLXXXIII, "The 
Long Obligatory Prayer", p. 323) 

All glory be to this Day, the Day in which the fragrances of mercy 
have been wafted over all created things, a Day so blest that past 
ages and centuries can never hope to rival it, a Day in which the 
countenance of the Ancient of Days hath turned towards His holy 
seat. Thereupon the voices of all created things, and beyond them 
those of the Concourse on High, were heard calling aloud: "Haste 
thee, O Carmel, for lo, the light of the countenance of God, the Ruler 
of the Kingdom of Names and Fashioner of the heavens, hath been 
lifted upon thee."  

Seized with transports of joy, and raising high her voice, she thus 
exclaimed: "May my life be a sacrifice to Thee, inasmuch as Thou 
hast fixed Thy gaze upon me, hast bestowed upon me Thy bounty, 
and hast directed towards me Thy steps. Separation from Thee, O 
Thou Source of everlasting life, hath well nigh consumed me, and 
my remoteness from Thy presence hath burned away my soul. All 
praise be to Thee for having enabled me to hearken to Thy call, for 
having honoured me with Thy footsteps, and for having quickened 
my soul through the vitalizing fragrance of Thy Day and the shrilling 
voice of Thy Pen, a voice Thou didst ordain as Thy trumpet-call 
amidst Thy people. And when the hour at which Thy resistless Faith 
was to be made manifest did strike, Thou didst breathe a breath of 
Thy spirit into Thy Pen, and lo, the entire creation shook to its very 
foundations, unveiling to mankind such mysteries as lay hidden 
within the treasuries of Him Who is the Possessor of all created 
things."  

No sooner had her voice reached that most exalted Spot than We 
made reply: "Render thanks unto thy Lord, O Carmel. The fire of thy 
separation from Me was fast consuming thee, when the ocean of My 
presence surged before thy face, cheering thine eyes and those of all 
creation, and filling with delight all things visible and invisible. 
Rejoice, for God hath in this Day established upon thee His throne, 
hath made thee the dawning-place of His signs and the dayspring of 
the evidences of His Revelation. Well is it with him that circleth 
around thee, that proclaimeth the revelation of thy glory, and 
recounteth that which the bounty of the Lord thy God hath 
showered upon thee. Seize thou the Chalice of Immortality in the 
name of thy Lord, the All-Glorious, and give thanks unto Him, 
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inasmuch as He, in token of His mercy unto thee, hath turned thy 
sorrow into gladness, and transmuted thy grief into blissful joy. He, 
verily, loveth the spot which hath been made the seat of His throne, 
which His footsteps have trodden, which hath been honoured by His 
presence, from which He raised His call, and upon which He shed 
His tears.  

"Call out to Zion, O Carmel, and announce the joyful tidings: He 
that was hidden from mortal eyes is come! His all-conquering 
sovereignty is manifest; His all-encompassing splendour is revealed. 
Beware lest thou hesitate or halt. Hasten forth and circumambulate 
the City of God that hath descended from heaven, the celestial 
Kaaba round which have circled in adoration the favoured of God, 
the pure in heart, and the company of the most exalted angels. Oh, 
how I long to announce unto every spot on the surface of the earth, 
and to carry to each one of its cities, the glad-tidings of this 
Revelation—a Revelation to which the heart of Sinai hath been 
attracted, and in whose name the Burning Bush is calling: ‘Unto 
God, the Lord of Lords, belong the kingdoms of earth and heaven.’ 
Verily this is the Day in which both land and sea rejoice at this 
announcement, the Day for which have been laid up those things 
which God, through a bounty beyond the ken of mortal mind or 
heart, hath destined for revelation. Ere long will God sail His Ark 
upon thee, and will manifest the people of Bahá who have been 
mentioned in the Book of Names."  

Sanctified be the Lord of all mankind, at the mention of Whose 
name all the atoms of the earth have been made to vibrate, and the 
Tongue of Grandeur hath been moved to disclose that which had 
been wrapt in His knowledge and lay concealed within the treasury 
of His might. He, verily, through the potency of His name, the 
Mighty, the All-Powerful, the Most High, is the ruler of all that is in 
the heavens and all that is on earth.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Tablet of Carmel", pp. 3-5) 

The river Jordan is joined to the Most Great Ocean, and the Son, in 
the holy vale, crieth out: "Here am I, here am I O Lord, my God!", 
whilst Sinai circleth round the House, and the Burning Bush calleth 
aloud: "He Who is the Desired One is come in His transcendent 
majesty." Say, Lo! The Father is come, and that which ye were 
promised in the Kingdom is fulfilled! This is the Word which the Son 
concealed, when to those around Him He said: "Ye cannot bear it 
now." And when the appointed time was fulfilled and the Hour had 
struck, the Word shone forth above the horizon of the Will of God. 
Beware, O followers of the Son, that ye cast it not behind your 
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backs. Take ye fast hold of it. Better is this for you than all that ye 
possess. Verily He is nigh unto them that do good. The Hour which 
We had concealed from the knowledge of the peoples of the earth 
and of the favoured angels hath come to pass. Say, verily, He hath 
testified of Me, and I do testify of Him. Indeed, He hath purposed no 
one other than Me. Unto this beareth witness every fair-minded and 
understanding soul.  

(Bahá’u’lláh: Tablets of Bahá’u’lláh, "Lawh-i-Aqdas" or "The Most 
Holy Tablet" or "Tablet to the Christians", p. 11) 

This is the Day in which He Who held converse with God hath 
attained the light of the Ancient of Days, and quaffed the pure 
waters of reunion from this Cup that hath caused the seas to swell. 
Say: By the one true God! Sinai is circling round the Dayspring of 
Revelation, while from the heights of the Kingdom the Voice of the 
Spirit of God is heard proclaiming: "Bestir yourselves, ye proud ones 
of the earth, and hasten ye unto Him." Carmel hath, in this Day, 
hastened in longing adoration to attain His court, whilst from the 
heart of Zion there cometh the cry: "The promise is fulfilled. That 
which had been announced in the holy Writ of God, the Most 
Exalted, the Almighty, the Best-Beloved, is made manifest."  

(Bahá’u’lláh: The Kitáb-i-Aqdas, paragraph 80, pp. 48-49) 

The Divine Springtime is come, O Most Exalted Pen, for the Festival 
of the All-Merciful is fast approaching. Bestir thyself, and magnify, 
before the entire creation, the name of God, and celebrate His 
praise, in such wise that all created things may be regenerated and 
made new. Speak, and hold not thy peace. The day star of 
blissfulness shineth above the horizon of Our name, the Blissful, 
inasmuch as the kingdom of the name of God hath been adorned 
with the ornament of the name of thy Lord, the Creator of the 
heavens. Arise before the nations of the earth, and arm thyself with 
the power of this Most Great Name, and be not of those who tarry.  

.... 

This is the Day whereon naught can be seen except the splendors of 
the Light that shineth from the face of Thy Lord, the Gracious, the 
Most Bountiful. Verily, We have caused every soul to expire by 
virtue of Our irresistible and all-subduing sovereignty. We have, 
then, called into being a new creation, as a token of Our grace unto 
men. I am, verily, the All-Bountiful, the Ancient of Days.  
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This is the Day whereon the unseen world crieth out: "Great is thy 
blessedness, O earth, for thou hast been made the foot-stool of thy 
God, and been chosen as the seat of His mighty throne." The realm 
of glory exclaimeth: "Would that my life could be sacrificed for thee, 
for He Who is the Beloved of the All-Merciful hath established His 
sovereignty upon thee, through the power of His Name that hath 
been promised unto all things, whether of the past or of the future." 
This is the Day whereon every sweet smelling thing hath derived its 
fragrance from the smell of My garment—a garment that hath shed 
its perfume upon the whole of creation. This is the Day whereon the 
rushing waters of everlasting life have gushed out of the Will of the 
All-Merciful. Haste ye, with your hearts and souls, and quaff your 
fill, O Concourse of the realms above!  

Say: He it is Who is the Manifestation of Him Who is the 
Unknowable, the Invisible of the Invisibles, could ye but perceive it. 
He it is Who hath laid bare before you the hidden and treasured 
Gem, were ye to seek it. He it is Who is the one Beloved of all things, 
whether of the past or of the future. Would that ye might set your 
hearts and hopes upon Him!  

.... 

Arise, and proclaim unto the entire creation the tidings that He Who 
is the All-Merciful hath directed His steps towards the Ridván and 
entered it. Guide, then, the people unto the garden of delight which 
God hath made the Throne of His Paradise. We have chosen thee to 
be our most mighty Trumpet, whose blast is to signalize the 
resurrection of all mankind.  

Say: This is the Paradise on whose foliage the wine of utterance 
hath imprinted the testimony: "He that was hidden from the eyes of 
men is revealed, girded with sovereignty and power!" This is the 
Paradise, the rustling of whose leaves proclaims: "O ye that inhabit 
the heavens and the earth! There hath appeared what hath never 
previously appeared. He Who, from everlasting, had concealed His 
Face from the sight of creation is now come." From the whispering 
breeze that wafteth amidst its branches there cometh the cry: "He 
Who is the sovereign Lord of all is made manifest. The Kingdom is 
God’s," while from its streaming waters can be heard the murmur: 
"All eyes are gladdened, for He Whom none hath beheld, Whose 
secret no one hath discovered, hath lifted the veil of glory, and 
uncovered the countenance of Beauty."  

Within this Paradise, and from the heights of its loftiest chambers, 
the Maids of Heaven have cried out and shouted: "Rejoice, ye 
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dwellers of the realms above, for the fingers of Him Who is the 
Ancient of Days are ringing, in the name of the All-Glorious, the 
Most Great Bell, in the midmost heart of the heavens. The hands of 
bounty have borne round the cup of everlasting life. Approach, and 
quaff your fill. Drink with healthy relish, O ye that are the very 
incarnations of longing, ye who are the embodiments of vehement 
desire!"  

This is the Day whereon He Who is the Revealer of the names of God 
hath stepped out of the Tabernacle of glory, and proclaimed unto all 
who are in the heavens and all who are on the earth: "Put away the 
cups of Paradise and all the life-giving waters they contain, for lo, 
the people of Bahá have entered the blissful abode of the Divine 
Presence, and quaffed the wine of reunion, from the chalice of the 
beauty of their Lord, the All-Possessing, the Most High."  

Forget the world of creation, O Pen, and turn thou towards the face 
of thy Lord, the Lord of all names. Adorn, then, the world with the 
ornament of the favors of thy Lord, the King of everlasting days. For 
We perceive the fragrance of the Day whereon He Who is the Desire 
of all nations hath shed upon the kingdoms of the unseen and of 
the seen the splendor of the light of His most excellent names, and 
enveloped them with the radiance of the luminaries of His most 
gracious favors—favors which none can reckon except Him, Who is 
the omnipotent Protector of the entire creation.  

Look not upon the creatures of God except with the eye of kindliness 
and of mercy, for Our loving providence hath pervaded all created 
things, and Our grace encompassed the earth and the heavens. This 
is the Day whereon the true servants of God partake of the life-
giving waters of reunion, the Day whereon those that are nigh unto 
Him are able to drink of the soft-flowing river of immortality, and 
they who believe in His unity, the wine of His Presence, through 
their recognition of Him Who is the Highest and Last End of all, in 
Whom the Tongue of Majesty and Glory voiceth the call: "The 
Kingdom is Mine. I, Myself, am, of Mine own right, its Ruler."  

Attract the hearts of men, through the call of Him, the one alone 
Beloved. Say: This is the Voice of God, if ye do but hearken. This is 
the Day Spring of the Revelation of God, did ye but know it. This is 
the Dawning-Place of the Cause of God, were ye to recognize it. This 
is the Source of the commandment of God, did ye but judge it fairly. 
This is the manifest and hidden Secret; would that ye might perceive 
it. O peoples of the world! Cast away, in My name that transcendeth 
all other names, the things ye possess, and immerse yourselves in 
this Ocean in whose depths lay hidden the pearls of wisdom and of 
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utterance, an ocean that surgeth in My name, the All-Merciful. Thus 
instructeth you He with Whom is the Mother Book.  

The Best-Beloved is come. In His right hand is the sealed Wine of 
His name. Happy is the man that turneth unto Him, and drinketh 
his fill, and exclaimeth: "Praise be to Thee, O Revealer of the signs of 
God!" By the righteousness of the Almighty! Every hidden thing hath 
been manifested through the power of truth. All the favors of God 
have been sent down, as a token of His grace. The waters of 
everlasting life have, in their fullness, been proffered unto men. 
Every single cup hath been borne round by the hand of the Well-
Beloved. Draw near, and tarry not, though it be for one short 
moment.  

Blessed are they that have soared on the wings of detachment and 
attained the station which, as ordained by God, overshadoweth the 
entire creation, whom neither the vain imaginations of the learned, 
nor the multitude of the hosts of the earth have succeeded in 
deflecting from His Cause. Who is there among you, O people, who 
will renounce the world, and draw nigh unto God, the Lord of all 
names? Where is he to be found who, through the power of My 
name that transcendeth all created things, will cast away the things 
that men possess, and cling, with all his might, to the things which 
God, the Knower of the unseen and of the seen, hath bidden him 
observe? Thus hath His bounty been sent down unto men, His 
testimony fulfilled, and His proof shone forth above the Horizon of 
mercy. Rich is the prize that shall be won by him who hath believed 
and exclaimed: "Lauded art Thou, O Beloved of all worlds! Magnified 
be Thy name, O Thou the Desire of every understanding heart!"  

Rejoice with exceeding gladness, O people of Bahá, as ye call to 
remembrance the Day of supreme felicity, the Day whereon the 
Tongue of the Ancient of Days hath spoken, as He departed from His 
House, proceeding to the Spot from which He shed upon the whole 
of creation the splendors of His name, the All-Merciful. God is Our 
witness. Were We to reveal the hidden secrets of that Day, all they 
that dwell on earth and in the heavens would swoon away and die, 
except such as will be preserved by God, the Almighty, the All-
Knowing, the All-Wise.  

Such is the inebriating effect of the words of God upon Him Who is 
the Revealer of His undoubted proofs, that His Pen can move no 
longer. With these words He concludeth His Tablet: "No God is there 
but Me, the Most Exalted, the Most Powerful, the Most Excellent, 
the All-Knowing."  
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(Bahá’u’lláh: Gleanings from the Writings of Bahá’u’lláh, Selection 
XIV, pp. 27-35) 

 


